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PRTY

PREFACE.

N preparing the present volume, the writer has been act-
uated by a conscientious desire to deepen and vivify our

faith in the Christian system of truth, by showing that it does
not rest solely on a special class of facts, but upon all the facts
of nature and humanity; that its authority does not repose
alone on the peculiar and supernatural events which transpired
in Palestine, but also on the still broader foundations of the
ideas and laws of the reason, and the common wants and in-
stinctive yearnings of the human heart. It is his conviction
that the course and constitution of nature, the whole current
of history, and the entire development of human thought in
the ages anterior to the advent of the Redeemer centre in, and
can only be interpreted by, the purpose of redemption.

The method hitherto most prevalent, of treating the history
of human thought as a series of isolated, disconnected, and
lawless movements, without unity and purpose ; and the prac-
tice of denouncing the religions and philosophies of the ancient
world as inventions of satanic mischief, or as the capricious

‘and wicked efforts of humanity to relegate itself from the bonds

of allegiance to the One Supreme Lord and Lawgiver, have, in
his judgment, been prejudicial to the interests of all truth, and
especially injurious to the cause of Christianity. They betray
an utter insensibility to the grand unities of nature and of
thought, and a strange forgetfulness of that universal Provi-
dence which comprehends all nature and all history, and is
yet so minute in its regards that it numbers the hairs on every
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human head, and takes note of every sparrow’s fall. A juster
method will lead us to regard the entire history of human
thought as a development towards a specific end, and the provi-
dence of God as an all-embracing plan, which sweeps over all
ages and all nations, and which, in its final consummation, will,
through Christ, “ gather together all things in one, both things
which are in heaven and things which are on earth.”

The central and unifying thought of this volume is that the
necessary ideas and laws of the reason, and the native snstincts
of the human heart, originally implanted by God, are the primal
and germinal forces of history; and that these have been developed
under conditions which were first ordained, and have been continu-
ally supervised by the providence of God. God is the Father of
humanity, and he is also the Guide and Educator of our race.
As “the offspring of God,” humanity is not a bare, indetermi-
nate potentiality, but a living energy, an active reason, having
definite qualities, and inheriting fundamental principles and
necessary ideas which constitute it * the image and likeness of
God.” -And though it has suffered a moral lapse, and, in the
exercise of its freedom, has become alienated from the life of
God, yet God has never abandoned the human race. He still
“magnifies man, and sets his heart upon him.” “He visits
him every morning, and tries him every moment.” “The in-
spiration of the Almighty still gives him understanding.” The
illumination of the Divine Logos still “teacheth man knowl-
edge.” The Spirit of God still comes near to and touches
with strong emotion every human heart. “God has never left
himself without a witness ” in any nation, or in any age. The
providence of God has always guided the dispersions and mi-
grations of the families of the earth, and presided over and
directed the education of the race. “He has foreordained the
times of each nation’s existence, and fixed the geographical
boundaries of their habitations, # order that they should seck
the Lord, and feel after and find Him who is not far from any
one of us.” The religions of the ancient world were the pain-
ful effort of the human spirit to return to its true rest and
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centre—the struggle to “find Him” who is so intimately near
to every human heart, and who has never ceased to be the
want of the human race. The philosophies of the ancient
world were the earnest effort of human reason to reconcile the
finite and the infinite, the human and the Divine, the subject
and God. An overruling Providence, which makes even the
wrath of man to praise Him, took up all these sincere, though
often mistaken, efforts into his own plan, and made them sub-
serve the purpose of redemption. They aided in developing
among the nations “the desire of salvation,” and in preparing
the world for the advent of the Son of God. The entire course
and history of Divine providence, in every nation, and in every
age, has been directed towards the one grand purpose of “rec-
onciling all things to Himself.” Christianity, as a compre-
hensive scheme of reconciliation, embracing “all things,” can
not, therefore, be properly studied apart from the ages of ear-
nest thought, of profound inquiry, and of intense religious feel-
ing which preceded it. To despise the religions of the ancient
world, to sneer at the efforts and achievements of the old phi-
losophers, or even to cut them off in thought from all relation
to the plans and movements of that Providence which has
cared for, and watched over, and pitied, and guided all the
nations of the earth, is to refuse to comprehend Christianity
itself.

The author is not indifferent to the possibility that his pur-
pose may be misconceived. The effort may be regarded by
many conscientious and esteemed theologians with suspicion
and mistrust. They can not easily emancipate themselves
from the ancient prejudice against speculative thought. Phi-
losophy has always been regarded by them as antagonistic to
Christian faith. They are inspired by a commendable zeal for
the honor of dogmatic theology. Every essay towards a pro-
founder conviction, a broader faith in the unity of all truth, is
branded with the opprobrious name of “rationalism.” Let us
not be terrified by a harmless word. Surely religion and right
reason must be found in harmony. The author believes, with



viil . . PREFACE.

Bacon, that “the foundation of all religion is right reason.”
The abnegation of reason is not the evidence of faith, but the
~ confession of despair. Sustained by these convictions, he
submits this humble contribution to theological science to the
thoughtful consideration of all lovers of Truth, and of Christ,
the fountain of Truth. He can sincerely ask upon it the
blessing of Him in whose fear it has been written, and whose
cause it is.the purpose of his life to serve.

The second series, on “Christianity and Modern Thought,”
is in an advanced state of preparation for the press.

NoTe.—It has been the aim of the writer, as far as the nature of the
subject would permit, to adapt this work to general readers. The refer-
ences to classic authors are, therefore, in all cases made to accessible Eng-
lish translations (in Bohn’s Classical Library); such changes, however, have
been made in the rendering as shall present the doctrine of the writers in a
clearer and more forcible manner. - For valuable services rendered in this
department of the work, by Martin L. D’Ooge, M. A., Acting Professor of
Greek Language and Literature in the University of Michigan, the author
would here express his grateful acknowledgment.
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“Ye men of Athens, all things which I behold bear witness to your care-
fulness in religion ; for, as I passed through your city and beheld the ob-
jects of your worship, I found amongst them an altar with this inscription,
To THE UNKNOWN GoD ; whom, therefore, ye worship, though ye know
Him not, Him declare I unto you. God who made the world and all things
therein, seeing He is Lord of heaven and earth, dwelleth not in temples
made with hands ; neither is He served by the hands of men, as though he
needed any thing; for He giveth unto all life, and breath, and all things.
And He made of one blood all the nations of mankind to dwell upon the face
of the whole earth ; and ordained to each the appointed seasons of their ex-
istence, and the bounds of their habitation, that they should seek God, if
haply they might feel after Him and find Him, though he be not far from
every one of us: for in Him we live, and move, and have our being ; as cer-
tain of your own poets have said, For we are also His offspring. Forasmuch,
then, as we are the offspring of God, we ought not to think that the God-
head is like unto gold, or silver, or stone, graven by the art and device of
man., Howbeit, those past times of ignorance God hath overlooked ; but now
He commandeth all men everywhere to repent, because He hath appointed
a day wherein He will judge the world in righteousness by that Man whom
He hath ordained ; whereof He hath given assurance unto all, in that He
hath raised Him from the dead.”—Acts xvii. 22-31.
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AND

GREEK PHILOSOPHY.

CHAPTER 1.
ATHENS, AND THE MEN OF ATHENS.

«Ts it not worth while, for the sake of the history of men and nations, to
study the surface of the globe in its relation to the inhabitants thereof ?"—
GOETHE.

HERE is no event recorded in the annals of the early
church so replete with interest to the Christian student,
or which takes so deep a hold on the imagination, and the sym-
pathies of him who is at all familiar with the history of An-
cient Greece, as the one recited above. Here we see the Apos-
tle Paul standing on the Areopagus at Athens, surrounded by
the temples, statues, and altars, which Grecian art had conse-
crated to Pagan worship, and proclaiming to the inquisitive
Athenians, “the strangers ” who had come to Athens for busi-
ness or for pleasure, and the philosophers and students of the
Lyceum, the Academy, the Stoa, and the Garden, “zke un-
known God.”’

Whether we dwell in our imagination on the artistic grand-
eur and imposing magnificence of the city in which Paul
found himself a solitary stranger, or recall the illustrious
names which by their achievements in arts and philosophy
have shed around the city of Athens an immortal glory,—or
whether, fixing our attention on the lonely wanderer amid the
porticoes, and groves, and temples of this classic city, we at-
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tempt to conceive the emotion which stirred his heart as he
beheld it “ wholly given to idolatry ;” or whether we contrast
the sublime, majestic theism proclaimed by Paul with the de-
grading polytheism and degenerate philosophy which then pre-
vailed in Athens, or consider the prudent and sagacious man-
ner in which the apostle conducts his argument in view of the
religious opinions and prejudices of his audience, we can not
but feel that this event is fraught with lessons of instruction to
the Church in every age.

That the objects which met the eye of Paul on every hand,
and the opinions he heard everywhere expressed in Athens,
must have exerted a powerful influence upon the current of his
thoughts, as well as upon the state of his emotions, is a legiti-
mate and natural presumption. Not only was “his spirit
stirred within him” — his heart deeply moved and agitated
when he saw the city wholly given to idolatry—but his thought-
ful, philosophic mind would be engaged in pondering those
deeply interesting questions which underlie the whole system
of Grecian polytheism. The circumstances of the hour would,
no doubt, in a large degree determine the line of argument,
the form of his discourse, and the peculiarities of his phrase-
ology. The more vividly, therefore, we can represent the
scenes and realize the surrounding incidents ; the more thor-
oughly we can enter into sympathy with the modes of thought
and feeling peculiar to the Athenians ; the more perfectly we
can comprehend the spirit and tendency of the age ; the more
immediate our acquaintance with the religious opinions and
philosophical ideas then prevalent in Athens, the more perfect
will be our comprehension of the apostle’s argument, the deep-
er our interest in his theme. Some preliminary notices of
Athens, and “the Men of Athens,” will therefore be appropri-
ate as introductory to a series of discourses on Paul’s sermon
on Mars’ Hill.

The peculiar connection that subsists between Geography
and History, between a people and the country they inhabit,
will justify the extension of our survey beyond the mere topog-




GREEK PHILOSOPHY 15

raphy of Athens. The people of the entire province of Attica
were called Athenians ("A@nvdswod) in their relation to the state,
and Attics ("Arrwof) in regard to their manners, customs, and
dialect. The climate and the scenery, the forms of contour
and relief, the geographical position and relations of Attica,
and, indeed, of the whole peninsula of Greece, must be taken
into our account if we would form a comprehensive judgment
of the character of the Athenian people.

The soil on which a people dwell, the air they breathe, the
mountains and seas by which they are surrounded, the skies
that overshadow them,—all these exert a powerful influence on
their pursuits, their habits, their institutions, their sentiments,
and their ideas. So that could we clearly group, and fully
grasp all the characteristics of a region—its position, configu-
ration, climate, scenery, and natural products, we could, with
tolerable accuracy, determine what are the characteristics of
the people who inhabit it. A comprehensive knowledge of the
physical geography of any country will therefore aid us mate-
7ially in elucidating the natural history, and, to some extent,
the meoral history of its population. * History does not stand
oulside of nature, but in her very heart, so that the historian
only grasps a people’s character with true precision when he
keeps in full view its geographical position, and the influences
which its surroundings have wrought upon it.”?

It is, however, of the utmost consequence the reader should
understand that there are two widely different methods of treat-
ing this deeply interesting subject—methods which proceed on
fundamentally opposite views of man and of nature. One
method is that pursued by Buckle in his “ History of Civiliza-
tion in England.” The tendency of his work is the assertion
of the supremacy of material conditions over the development
of human history, and indeed of every individual mind. Here
man is purely passive in the hands of nature. Exterior con-
ditions are the chief, if not the only causes of man’s intellectual

! Niebuhr’s “Lectures on Ethnography and Geography,” p. 91.
¢ Ritter’s “ Geographical Studies,” p. 34
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and social development. So that, such a climate and soil,
such aspects of nature and local circumstances being given,
such a nation necessarily follows." The other method is that
of Carl Ritter, Arnold Guyot, and Cousin." These take ac-
count of the freedom of the human will, and the power of man
to control and modify the forces of nature. They also take ac-
count of the original constitution of man, and the primitive type
of nations ; and they allow for results arising from the mutual
conflict of geographical conditions. And they, especially, rec-
ognize the agency of a Divine Providence controlling those
forces in nature by which the configuration of the earth’s sur-
face is determined, and the distribution of its oceans, conti-
nents, and islands is secured ; and a providence, also, directing
the dispersions and migrations of nations — determining the
times of each nation’s existence, and fixing the geographical
bounds of their habitation, all in view of the mora/ history and
spiritual development of the race,—* that they may feel after,
and find the living God.” The relation of man and nature is
not, in their estimation, a relation of cause and effect. Itisa
relation of adjustment, of harmony, and of reciprocal -action
and reaction. “Man is not”—says Cousin—“an effect, and
nature the cause, but there is between man and nature a man-
ifest harmony of general laws.”....“ Man and nature are two
great effects which, coming from the same cause, bear the same
characteristics ; so that the earth, and he who inhabits it, man
and nature, are in perfect harmony.” God has created both
man and the universe, and he has established between them a
striking harmony. The earth was made for man ; not simply
to supply his physical wants, but also to minister to his intel-
lectual and moral development. The earth is not a mere
dwelling-place of nations, but a school-house, in which God
himself is superintending the education of the race. Hence

! See chap. ii. “ History of Ciyilization.”

* Ritter’s “ Geographical Studies ;” Guyot’s “ Earth and Man ;” Cousin's
“ History of Philosophy,” lec. vii., viii, ix,

? Lectures, vol. 1. pp. 162, 169.
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we must not only study the ezents of history in their chronolog-
ical order, but we must study the earth itself as the tkeatre of
history. A knowledge of all the circumstances, both physical
and moral, in the midst of which events take place, is absolute-
ly necessary to a right judgment of the events themselves.
And we can only elucidate properly the character of the actors
by a careful study of all their geographical and ethological con-
ditions.

It will be readily perceived that, in attempting to estimate
the influence which exterior conditions exert in the determina-
tion of national character, we encounter peculiar difficulties.
We can not in these studies expect the precision and accura-
cy which is attained in the mathematical, or the purely physical
sciences. We possess no control over the “materiel ” of our
inquiry ; we have no power of placing it in new conditions, and
submitting it to the test of new experiments, as in the physical
sciences. National character is a complex result—a product
of the action and reaction of primary and secondary causes.
It is a conjoint effect of the action of the primitive elements
and laws originally implanted in humanity by the Creator, of
the free causality and self-determining power of man, and of
all the conditions, permanent and accidental, within which the
national life has been developed. And in cases where pAysical
and moral causes are blended, and reciprocally conditioned
and modified in their operation ;—where primary results un-
dergo endless modifications from the influence of surrounding
circumstances, and the reaction of social and political institu-
tions ;— and where each individual of the great aggregate
wields a causal power that obeys no specific law, and by his
own inherent power sets in motion new trains of causes which
can not be reduced to statistics, we grant that we are in pos-
session of no instrument of exact analysis by which the com-
plex phenomena of national character may be reduced to prim-
itive elements. All that we can hope is, to ascertain, by
psychological analysis, what are the fundamental ideas and
laws of humanity ; to grasp the exterior conditions which are,
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on all hands, recognized as exerting a powerful influence upon
national character ; to watch, under these lights, the manifesta-
tions of human nature on the theatre of history, and then apply
the principles of a sound historic criticism to the recorded
opinions of contemporaneous historians and their immediate
successors. In this manner we may expect, at least, to approx-
imate to a true judgment of history.

There are unquestionably fundamental powers and laws in
human nature which have their development in the course of
history. There are certain primitive ideas, imbedded in the
constitution of each individual mind, which are revealed in the
universal consciousness of our race, under the conditions of
experience—the exterior conditions of physical nature and hu-
man society. Such are the ideas of cause and substance ; of
unity and infinity, which govern all the processes of discursive
thought, and lead us to the recognition of Being i se;—such
theideas of right, of duty, of accountability, and of retribution,
which regulate all the conceptions we form of our relations to
all other moral beings, and constitute morality ;—such the ideas
of order, of proportion, and of harmony, which preside in the
realms of art, and constitute the beau-ideal of estAetics ,—such
the ideas of God, the soul, and immortality, which rule in the
domains of rigion, and determine man a religious being.
These constitute the identity of human nature under all cir-
cumstances ; these characterize humanity in all conditions.
Like permanent germs in vegetable life, always producing the
same species of plants; or like fundamental types in the ani-
mal kingdom, securing the same homologous structures in all
classes and orders ; so these fundamental ideas in human na-
ture constitute its sameness and unity, under all the varying
conditions of life and society. The acorn must produce an
oak, and nothing else. The grain of wheat must always pro-
duce its kind. The offspring of man must always bear his
image, and always exhibit the same fundamental characteris-
tics, not only in his corporeal nature, but also in his mental
constitution. '
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But the germination of every seed depends on conditions a
extra, and all germs are modified, in their development, by ge-
ographical and climatal surroundings. The- development of
the acorn into a mature and perfect oak greatly depends on the
exterior conditions of soil, and moisture, light, and heat. By
these it may be rendered luxuriant in its growth, or it may be
stunted in its growth. It may barely exist under one class of
conditions, or it may perish under another. The Brassica ole-
racea, in its native habitat on the shore of the sea, is a bitter
plant with wavy sea-green leaves ; in the cultivated garden it
is the caulifiower. The single rose, under altered conditions,
becomes a double rose ; and creepers rear their stalks and
stand erect. Plants, which in a cold climate are annuals, be-
come perennial when transported to the torrid zone.' And so
human nature, fundamentally the same under all circumstances,
may be greatly modified, both physically and mentally, by geo-
graphical, social, and political conditions. The corporeal na-
ture of man—his complexion, his physiognomy, his stature ;
the intellectual nature of man—his religious, ethical, and es:
thetical ideas are all modified by his surroundings. These
modifications, of which all men dwelling in the same geograph-
ical regions, and under the same social and political institu-
tions, partake, constitute the #ndividuality of nations. Thus,
whilst there is a fundamental basis of unity in the corporeal
and spiritua]l nature of man, the causes of diversity are to be
sought in the circumstances in which tribes and nations are
placed in the overruling providence of God.

The power which man exerts over material conditions, by
virtue of his intelligence and freedom, is also an important ele-
ment which, in these studies, we should not depreciate or ig-
nore. We must accept, with all its consequences, the dictum
of universal consciousness that man is frez. He is not abso-
lutely subject to, and moulded by nature.- He has the power
to control the circumstances by which he is surrounded—to

! See Carpenter’s “ Compar. Physiology,” p. 625 ; Lyell’s “ Principles of
Geology,” pp. 588, 589.
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originate new social and physical conditions—to determine his
own individual and responsible character—and he can wield a
mighty influence over the character of his fellow-men. Indi-
vidual men, as Lycurgus, Solon, Pericles, Alexander, Casar,
and Napoleon have left the impress of their own mind and
character upon the political institutions of nations, and, in an
indirect manner, upon the character of succeeding generations
of men. Homer, Plato, Cicero, Bacon, Kant, Locke, Newton,
Shakspeare, Milton have left a deep and permanent impres-
sion upon the forms of thought and speech, the language and
literature, the science and philosophy of nations. And inas-
much as a nation is the aggregate of individual beings endowed
with spontaneity and freedom, we must grant that exterior con-
ditions are not omnipotent in the formation of national char-
acter. Still the free causality of man is exercised within a nar-
row field. “There is a strictly necessitative limitation drawing
an impassable boundary-line around the area of volitional free-
dom.” The human will “however subjectively free” is often
“objectively unfree ;” thus a large “ uniformity of volitions ” is
the natural consequence.! The child born in the heart of Chi-
na, whilst he may, in his personal freedom, develop such traits
of character as constitute his individuality, must necessarily be
conformed in his language, habits, modes of thought, and re-
ligious sentiments to the spirit of his country and age. We no
more expect a development of Christian thought and character
in the centre of Africa, unvisited by Christian teaching, than
we expect to find the climate and vegetation of New England.
And we no more expect that a New England child shall be a
Mohammedan, a Parsee, or a Buddhist, than that he shall have
an Oriental physiognomy, and speak an Oriental language.
Indeed it is impossible for a man to exist in human society
without partaking in the spirit and manners of his country and
his age. Thus all the individuals of a nation represent, in a
greater or less degree, the spirit of the nation. They who
do this most perfectly are the grea# men of that nation, because
! See Dr. Wheedon's “ Freedom of the Will,” pp. 164, 165.
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they are at once both the product and the impersonation of
their country and their age. “We allow ourselves to think of
Shakspeare, or of Raphael, or of Phidias as having accom-
plished their work by the power of their individual genius, but
greatness like theirs is never more than the highest degree of
perfection which prevails widely around it, and forms the en-
environment in which it grows. No such single mind in sin-
gle contact with the facts of nature could have created a Pal-
las, a Madonna, or a Lear; such vast conceptions are the
growth of ages, the creation of a nation’s spirit ; and the artist
and poet, filled full with the power of that spirit, but gave it
form, and nothing but form. Nor would the form itself have
been attained by any isolated talent. No genius can dispense
with experience. . ..Noble conceptions already existing, and a
noble school of execution which will launch mind and hand
upon their true courses, are indispensable to transcendent ex-
cellence. Shakspeare’s plays were as much the offspring of
the long generations who had pioneered the road for him, as
the discoveries of Newton were the offspring of those of Coper-
nicus.”* The principles here enounced apply with equal force
to philosophers and men of science. The philosophy of Plato
was but the ripened fruit of the pregnant thoughts and seminal
utterances of his predecessors,—Socrates, Anaxagoras, and
Pythagoras ; whilst all of them do but represent the general
tendency and spirit of their country and their times. The
principles of Lord Bacon'’s “ Instauratio Magna ” were incipient
in the “ Opus Majus” of Roger Bacon,-the Franciscan friar.
The sixteenth century matured the thought of the thirteenth
century. The inductive method in scientific inquiry was imma-
nent in the British mind, and the latter Bacon only gave to it
a permanent form. Itis true that great men have occasionally
appeared on the stage of history who, like the reformers Luther
and Wesley, have seemed to be in conflict with the prevailing
spirit of their age and nation, but these men were the creations
of a providence—that providence which, from time to time, has

! Froude, “ Hist. of England,” pp. 73, 74 '
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supernaturally interposed in the moral history of our race by
corrective and remedial measures. These men were inspired
and led by a spirit which descended from on high. And yet
even they had their precursors and harbingers. Wyckliffe and
John Huss, and Jerome of Prague are but the representatives
of numbers whose names do not grace the historic page, who
pioneered the way for Luther and the Reformation. ~ And no
one can read the history of that great movement of the six-
teenth century without being persuaded there were thousands
of Luther’s predecessors and contemporaries who, like Stau-
pitz and Erasmus, lamented the corruptions of the Church of
Rome, and only needed the heroic courage of Luther to make
them. reformers also. Whilst, therefore, we recognize a free
causal power in man, by which he determines his individual
and responsible character, we are.compelled to recognize the
general law, that national character is mainly the result of those
geographical and ethological, and political and religious con-
ditions in which the nations have been placed in the providence
of God.

Nations, like persons, have an /ndividuality. They present
certain characteristic marks which constitute their proper iden-
tity, and separate them from the surrounding nations of the
earth ; such, for example, as complexion, physiognomy, lan-
guage, pursuits, customs, institutions, sentiments, ideas. The
individuality of a nation is determined mainly from without, and
not, like human individuality, from within. The laws of a
man’s personal charaeter have their home in the soul ; and the
peculiarities and habits, and that conduct of life, which consti-
tute his responsible character are, in a great degree, the conse-
quence of his own free choice. But dwelling, as he does, in so-
ciety, where he is continually influenced by the example and
opinions of his neighbors ; subject, as he is, to the ceaseless
influence of climate, scenery, and other terrestrial conditions,
the characteristics which result from these relations, and which
are common to all who dwell in the same regions, and under
the same institutions, constitute a national individuality. In-
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dividual character is variadle under the same general con-
ditions, national character is uniform, because it results from
causes which operate alike upon all individuals.

Now, that man’s complexion, his pursuits, his habits, his
ideas are greatly modified by his geographical surroundings, is
the most obvious of truths. No one doubts that the complex-
ion of man is greatly affected by climatic conditions. The ap-
pearance, habits, pursuits of the man who lives within the trop-
ics must, necessarily, differ from those of the man who dwells
within the temperate zone. No one expects that the dweller
on the mountain will have the same characteristics as the man
who resides on the plains ; or that he whose home is in the in-
terior of a continent will have the same habits as the man
whose home is on the islands of the sea. The denizen of the
primeval forest will most naturally become a huntsman. The
dweller on the extended plain, or fertile mountain slope, will
lead a pastoral, or an agricultural life. Those who live on the
margin of great rivers, or the borders of the sea, will “do busi-
ness on the great waters.” Commerce and navigation will be
their chief pursuits. The people whose home is on the margin
of the lake, or bay, or inland sea, or the thickly studded archi-
pelago, are mostly fishermen. And then it is a no less obvi-
ous truth that men’s pursuits exert a moulding influence on
their habits, their forms of speech, their sentiments, and their
ideas. Let any one take pains to observe the peculiarities
which characterize the huntsman, the shepherd, the ‘agricultur-
ist, or the fisherman, and he will be convinced that their occu-
pations stamp the whole of their thoughts and feelings ; color
all their conceptions of things outside their own peculiar field ;
direct their simple philosophy of life ; and give a tone, even, to
their religious emotions.

The general aspects of nature, the climate and the scenery,
exert an appreciable and an acknowledged influence on the
mental characteristics of a people. The sprightliness and vi-
vacity of the Frank, the impetuosity of the Arab, the immobility
of the Russ, the rugged sternness of the Scot, the repose and
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dreaminess of the Hindoo are largely due to the country in
which they dwell, the air they breathe, the food they eat, and
the landscapes and skies they daily look upon. The nomadic
Arab is not only indebted to the country in which he dwells for
his habit of hunting for daily food, but for that love of a free,
untrammelled life, and for those soaring dreams of fancy in
which he so ardently delights. Not only is the Swiss deter-
mined by the peculiarities of his geographical position to lead
a pastoral life, but the climate, and mountain scenery, and
bracing atmosphere inspire him with the love of liberty. The
reserved and meditative Hindoo, accustomed to the profuse
luxuriance of nature, borrows the fantastic ideas of his mythol-
ogy from plants, and flowers, and trees. The vastness and in-
finite diversity of nature, the colossal magnitude of all the
forms of animal and vegetable life, the broad and massive fea-
tures of the landscape, the aspects of beauty and of terror which
surround him, and daily pour their silent influences upon his
soul, give vividness, grotesqueness, even, to his imagination,
and repress his active powers. His mental character bears a
peculiar and obvious relation to his geographical surroundings.’

The influence of external nature on the imagination—the
creatsve faculty in man—is obvious and remarkable. It reveals
itself in all the productions of man—his architecture, his
sculpture, his painting, and his poetry. Oriental architecture
is characterized by the boldness and massiveness of all its
parts, and-the monotonous uniformity of all its features, This
is but the expression, in a material form, of that shadowy feel-
ing of infinity, and unity, and immobility which an unbroken
continent of vast deserts and continuous lofty mountain chains
would naturally inspire. The simple grandeur and perfect har-
mony and graceful blending of light and shade so peculiar to
Grecian architecture are the product of a country whose area
is diversified by the harmonious blending of land and water,
mountain and plain, all bathed in purest light, and canopied
with skies of serenest blue. And they are also the product of

! Ritter, “ Geograph, Studies,” p. 287.
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a country where man is released from the imprisonment within
the magic circle of surrounding nature, and made conscious of
his power and freedom. In Grecian architecture, therefore,
there is less of the massiveness and immobility of nature, and
more of the grace and dignity of man. It adds to the idea of
permanence a vifa/ expression. ¢ The Doric column,” says
Vitruvius, “ has the proportion, strength, and beauty of man.”
The Gothic architecture had its birthplace among a people who
had lived and worshipped for ages amidst the dense forests of
the north, and was no doubt an imitation of the interTacing of
the overshadowing trees. The clustered shaft, and lancet
arch, and flowing tracery, reflect the impression which the sur-
rounding scenery had woven into the texture of the Teutonic
mind. .

The history of painting and of sculpture will also show that
the varied “styles of art ” are largely the result of the aspects
which external nature presented to the eye of man. Oriental
sculpture, like its architecture, was characterized by massive-
ness of form and tranquillity of expression ; and its painting
was, at best, but colored sculpture. The most striking objects
are colossal figures, in which the human form is strangely com-
bined with the brute, as in the winged bulls of Nineveh and
the sphinxes of Egypt. Man is regarded simply as a part of
nature, he does not rise above the plane of animal life. The
soul has its immortality only in an eternal metempsychosis—a
cycle of life which sweeps through all the brute creation. But
in Grecian sculpture we have less of nature, more of man ; less
of massiveness, more of grace and elegance ; less repose, and
more of action. Now the connection between these styles of
art, and the countries in which they were developed, is at once
suggested to the thoughtful mind.

And then, finally, the literature of a people equally reveals
the impress of surrounding cosmical conditions. * The poems
of Ossjan are but the echo of the wild, rough, cloudy highlands
of his Scottish home.” The forest songs of the wild Indian,
the negro’s plaintive melodies in the rice-fields of Carolina, the

A
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refrains in which the hunter of Kamtchatka relates his adven-
tures with the polar bear, and in which the South Sea Islander
" celebrates his feats and dangers on the deep, all betoken the
influence which the scenes of daily life exert upon the thoughts
and feelings of our race. “To what an extent nature can ex-
press herself in, and modify the culture of the individual, as
well as of an entire people, can be seen on Ionian soil in the
verse of Homer, which, called forth under the most favorable
sky, and on the most luxuriant shore of the Grecian archipel-
ago, not only charms us to-day, but bearing this impress, has
determined what shall be the classic form throughout all coming
time.”

In seeking, therefore, to determine correctly what are the
characteristics of a nation, we must endeavor to trace how far
the physical constitution of that people, their temperament,
their habits, their sentiments, and their ideas have been formed,
or modified, under the surrounding geographical conditions,
which, as we have seen, greatly determine a nation’s individ-
uality. Guided by these lights, let us approach the study of
“the men of Athens.”

Attica, of which Athens was the .capital, and whose entire
populations were called “Athenians,” was the most important
of all the Hellenic states. It is a triangular peninsula, the
base of which is defined by the high mountain ranges of Cithz-

! See Ritter, pp. 288, 289. Poetic art has unquestionably its grograghical
distributions like the fauna and flora of the globe. *If you love the images,
not merely of a rich, but of a luxuriant fancy ; if you are pleased with the
most daring flights ; if you would see a poetic creation full of wonders, then
turn your eye to the poetry of the o#7ent, where all forms appear in purple ;
where each flower glows like the morning ray resting on the earth. But if,
on the contrary, you prefer depth of thought, and earnestness of reflection ; °
if you delight in the colossal, yet pale forms, which float about in mist, and
whisper of the mysteries of the spirit-land, and of the vanity of all things, ex-
cept honor, then I must point you to the hoary nor?4...... Or if you sympathize
with that deep feeling, that longing of the soul, which does not linger on the
earth, but evermore looks up to the azure tent of the stars, where happiness
dwells, where the unquiet of the beating heart is still, then you must resort to
the romantic poetry of the west.” — * Study of Greek Literature,” Bishop

Esaias Tegnér, p. 38.
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ron and Parnes, whilst the two other sides are washed by the
sea, having‘their vertex at the promontory of Sunium, or Cape
Colonna. The prolongation of the south-western line towards
the north until it reaches the base at the foot of Mount Cithe-
ron, served as the line of demarkation between the Athenian
territory and the State of Megara. Thus Attica may be gen-
erally described as bounded on the north-east by the channel
of the Negropont ; on the south-west by the gulf of Zgina and
part of Megara ; and on the north-west by the territory which
formed the ancient Beeotia, including within its limits an area
of about 750 miles."

Hills of inferior elevation connect the mountain ranges of
Citheron and Parnes with the mountainous surface of the south-
east of the peninsula. These hills, commencing with the prom-
ontory of Sunium itself, which forms the vertex of the triangle,
rise gradually on the south-east to the round summit of Hymet-
tus, and onward to the higher peak of Pentelicus, near Mara-
thon, on the east. The rest of Attica is all a plain, one reach
of which comes down to the sea on the south, at the very base
of Hymettus. Here, about five miles from the shore, an abrupt
rock rises from the plain, about zoo feet high, bordered on the
south by lower eminences. That rock is the Acropolis. Those
lower eminences are the Areopagus, the Pmyx,and the Muse-
um. In the valley formed by these four hills we have the Ago-
ra, and the varied undulations of these hills determine the fea-
tures of the city of Athens.

Nearly all writers on the topography of Athens derive their
materials from Pausanias, who visited the city in the early part
of the second century, and whose “ Itinerary of Greece” is
still extant.” He entered the city by the Peiraic gate, the same
gate at which Paul entered some sixty years before. We shall
place ourselves under his guidance, and, so far as we are able,

! See art. “ Attica,” Encyc. Brit.
* See Conybeare and Howson’s “Life and Epistles of St. Paul,” vol. i.
P- 346. ‘

* The account here given of the topography of Athens is derived mainly
from the article on “ Athens ” in the Eucyc. Brit.
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follow the same course, supplying some omissions, as we go
along, from other sources. On entering the city, the first build-
ing which arrested the attention of Pausanias was the Pompei-
um, so called because it was the depository of the sacred ves-
sels, and also of the garments used in the annual procession
in honor of Athena (Minerva), the tutelary deity of Athens,
from whom the city derived its name. Near this edifice stood
a temple of Demeter (Ceres), containing statues of that goddess,
of her daughter Persephone, and of Iacchus, all executed by
Praxiteles ; and beyond were several porticoes leading from
the city gates to the outer Ceramicus, while the intervening
space was occupied by various temples, the Gymnasium of
Hermes, and the house of Polytion, the most magnificent pri-
vate residence in Athens.

There were two places in Athens known by the name of
Ceramicus, one without the walls, forming part of the suburbs ;
and the other within the walls, embracing a very important
section of the city. The outer Ceramicus was covered with
the sepulchres of the Athenians who had been slain in battle,
and buried at the public expense ; it communicated with the
inner Ceramicus by the gate Dipylum. The Ceramicus within
the city probably included the Agora, the Stoa Basileios, and
the Stoa Pcecile, besides various other temples and public
buildings.

Having fairly passed the city gates, a long street is before
us with a colonnade or cloister on either hand ; and at the end
of this street, by turning to the left, we might go through the
whole Ceramicus to the open country, and the groves of the
Academy. But we turn to the right, and enter the Agora,—
‘“ the market-place,” as it is called in the English translation of
the sacred narrative.

We are not, however, to conceive of the market-place at
Athens as bearing any resemblance to the bare, undecorated
spaces appropriated to business in our modern towns; but
rather as a magnificent public square, closed in by grand his-
toric buildings, of the highest style of architecture ; planted
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with palm-trees in graceful distribution, and adorned with
statues of the great men of Athens and the deified heroes of
her mythology, from the hands of the immortal masters of the
plastic art. This “market-place ” was the great centre of the
public life of the Athenians,—the meeting-place of poets, ora-
tors, statesmen, warriors, and philosophers,—a grand resort for
leisure, for conversation, for business, and for news. Standing
in the Agora, and looking towards the south, is the Museum,
so called because it was believed that Muszus, the father of
poetry, was buried there. Towards the north-west is the Pryx,
a sloping hill, partially levelled into an open area for political
assemblies. To the north is seen the craggy eminence of the
Areopagus, and on the north-east is the Acropolis towering high
above the scene, “ the crown and glory of the whole.”

The most ‘important buildings of the Agora are the Porti-
coes or cloisters, the most remarkable of which are the Stoa
Basileios, or Portico of the king ; the Stoa Eleutherius, or Por-
tico of the Jupiter of Freedom ; and the Stoa Pcecile, or Paint-
ed Porch. These Porticoes were covered walks, the roof being
supported by columns, at least on one side, and by solid ma-,
sonry on the other. Such shaded walks are almost indispen-
sable in the south of Europe, where the people live much in the
open air, and they afford a grateful protection from the heat of
the sun, as well as a shelter from the rain. Seats were also
provided where the loungers might rest, and the philosophers
and rhetoricians sit down for intellectual conversation. The
“ Stoic” school of philosophy derived its name from the cir-
cumstance that its founder, Zeno, used to nieet and converse
with his disciples under one of these porticoes,—the Stoa Pce-
cile. These porticoes were not only built in the most magnif-
icent style of architecture, but adorned with paintings and
statuary by the best masters. On the roof of the Stoa Basileios
were statues of Theseus and the Day. In front of the Stoa
Eleutherius was placed the divinity to whom it was dedicated ;
and within were allegorical paintings, celebrating the rise of
“the fierce democracy.” The Stoa Pcecile derived its name
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from the celebrated paintings which adorned its walls, and
which were almost exclusively devoted to the representation of
national subjects, as the contest of Theseus with the Amazons,
the more glorious struggle at Marathon, and the other achieve-
ments of the Athenians ; here also were suspended the shields
of the Scionzans of Thrace, together with those of the Lace-
demonians, taken at the island of Sphacteria. :
1t is beyond our purpose to describe all the public edifices,—
the temples, gymnasia, and theatres which crowd the Ceramic
area, and that portion of the city lying to the west and south
of the Acropolis. Our object is, if possible, to convey to the
reader some conception of the ancient splendor and magnifi-
cence of Athens ; to revive the scenes amidst which the Athe-
nians daily moved, and which may be presumed to have exerted
a powerful influence upon the manners, the taste; the habits of
thought, and the entire character of the Athenian people. To
secure this object we need only direct attention to the Acrop-
olis, which was crowded with the monuments of Athenian
glory, and exhibited an amazing concentration of all that
was most perfect in art, unsurpassed in excellence, and unrival-
led in richness and splendor. It was “the peerless gem of
Greece, the glory and pride of art, the wonder and envy of the
world.” :

The western side of the Acropolis, which furnished the only
access to the summit of the hill, was about 168 feet in breadth ;
an"opening so narrow that, to the artists of Pericles, it appeared
practicable to fill up the space with a single building, which, in
serving the purpose of a gateway to the Acropolis, should also
contribute to adorn, as well as fortify the citadel. This work,
the greatest achievement of civil architecture in Athens, which
rivalled the Parthenon in felicity of execution, and surpassed it
in boldness and originality of design, consisted of a grand cen-
tral colonnade closed by projecting wings. This incomparable
edifice, built of Pentelic marble, received the name of Propylea
from its forming the vestibule to the five-fold gates by which the
citadel was entered. In front of the right wing there stood a
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small Ionic temple of pure white marble, dedicated to Niké
Apteros (Wingless Victory).

A gigantic flight of steps conducted from the five-fold gates
to the platform of the Acropolis, which was, in fact, one vast
composition of architecture and sculpture dedicated to the na-
tional glory. Here stood the Parthenon, or temple of the Vir-
gin Goddess, the glorious temple which rose in the proudest
period of Athenian history to the honor of Minerva, and which
ages have only partially effaced. This magnificent temple, “ by
its united excellences of materials, design, and decoration, in-
ternal as well as external, has been universally considered the
most perfect which human genius ever planned and executed.
Its dimensions were sufficiently large to produce an impression
of grandeur and sublimity, which was not disturbed by any ob-
trusive subdivision of parts ; and, whether viewed at a small or
greater distance, there was nothing to divert the mind of the
spectator from contemplating the unity as well as majesty of
mass and. outline ; circumstances which form the first and most
remarkable characteristic of every Greek temple erected during
the purer ages of Grecian taste and genius.”

It would be impossible to convey any just and adequate
conception of the artistic decorations of this wonderful edifice.
The®two pediments of the temple were decorated with magnifi-
cent compositions of statuary, each consisting of about twenty
entire figures of colossal size ; the one on the western pediment
representing the birth of Minerva, and the other, on the eastern
pediment, the contest between that goddess and Neptune for
the possession of Attica. Under the outer cornice were ninety-
two groups, raised in high relief from tablets about four feet
square, representing the victories achieved by her companions.
Round the inner frieze was presented the procession of the Par-
thenon on the grand quinquennial festival of the Panathenza.
The procession is represented as advancing in two parallel col-
umns from west to east; one proceeding along the northern,
the other along the southern side of the temple ; part facing

! Leake's “ Topography of Athens,” p. 209 et seq.
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inward after turning the angle of the eastern front, and part
meeting towards the centre of that front.

The statue of the virgin goddess, the work of Phidias, stood
in the eastern chamber of the cella, and was composed of ivory
and gold. It had but one rival in the world, the Jupiter Olym-
pus of the same famous artist. On the summit or apex of the
helmet was placed a sphinx, with griffins on either side. The
figure of the goddess was represented in an erect martial atti-
tude, and clothed in a robe reaching to the feet. On the breast
was a head of Medusa, wrought in ivory, and a figure of Victory
about four cubits high. The goddess held a spear in her hand,
and an ®gis lay at her feet, while on her right, and near the
spear, was a figure of a serpent, believed to represent that of
Erichthonius.

According to Pliny, the entire height of the statue was twen-
ty-six cubits (about forty feet), and the artist, Phidias, had in-
geniously contrived that the gold with which the statue was en-
crusted might be removed at pleasure. The battle of the Cen-
taurs and Lapithe was carved upon the sandals ; the battle of
the Amazons was represented on the zgis which lay at her feet,
and on the pedestal was sculptured the birth of Pandora.

The temple of Erechtheus, the most ancient structure in
Athens, stood on the northern side of the Acropolis. ®The
statue of Zeus Polieus stood between the Propylea and the
Parthenon. The brazen colossus of Minerva, cast from the
spoils of Marathon, appears to have occupied the space between
the Erechtheium and the Propylea, near the Pelasgic or north-
ern wall. This statue of the tutelary divinity of Athens and
Attica rose in gigantic proportions above all the buildings of
the Acropolis, the flashing of whose helmet plumes met the
sailor’s eye as he approached from the Sunian promontory.
And the remaining space of the wide area was literally crowd-
ed with statuary, amongst which were Theseus contending with
the Minotaur ; Hercules strangling the serpents ; the Earth
imploring showers from Jupiter ; and Minerva causing the olive
to sprout, while Neptune raises the waves. After these works
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of art, it is needless to speak of others. It may be sufficient to
state that Pausanias mentions by name towards three hundred
remarkable statues which adorned this part of the city even
after it had been robbed and despoiled by its several conquer-
ors.

The Areopagus, or hill of Ares (Mars), so called, it is said,
in consequence of that god having been the first person tried
there for the crime of murder, was, beyond all doubt, the rocky
height which is separated from the western end of the Acropo-
lis by a hollow, forming a communication between the northern’
and southern divisions of the city. The court of the Areopagus
was simply an open space on the highest summit of the hill,
the judges sitting in the open air, on rude seats of stone, hewn
out of the solid rock. Near to the spot on which the court was
held was the sanctuary of the Furies, the avenging deities of
Grecian mythology, whose presence gave additional solemnity
to the scene. The place and the court were regarded by the
people with superstitious reverence.

This completes our survey of the principal buildings, monu-
ments, and localities within the city of Athens. We do not im-
agine we have succeeded in conveying any adequate idea of the
ancient splendor and glory of this city, which was not only the
capital of Attica, but also

“The eye of Greece, mother of art and eloquence.”

We trust, however, that we have contributed somewhat towards
awakening in the reader’s mind a deeper interest in these classic
scenes, and enabling him to appreciate, more vividly, the allu-
sions we may hereafter make to them.

The mere dry recital of geographical details, and topograph-
ical notices is, however, of little interest in itself, and by itself.
A tract of country derives its chief interest from its historic as-
sociations—its immediate relations to man. The events which
have transpired therein, the noble or ignoble deeds, the grand
achievements, or the great disasters of which it has been the
theatre, these constitute the living heart of its geography. Pal-

3
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estine has been rendered forever memorable, not by any re-
markable peculiarities in its climate or scenery, but by the fact
that it was the home of God’s ancient people—the Hebrews ;
and still more, because the ardent imagination of the modern
traveller still sees upon its mountains and plains the lingering
footprints of the Son of God. And so Attica will always be
regarded as a classic land, because it was the theatre of the
most illustrious period of ancient history—zAe period of youth-
JSul vigor in the life of humanity, when viewed as a grand organic
whole. .

Here on a narrow spot of less superficies than the little
State of Rhode Island there flourished a republic which, in the
grandeur of her military and naval achievements, at Marathon,
Thermopylz, Platea, and Salamis, in the sublime creations of
her painters, sculptors, and architects, and the unrivalled pro-
ductions of her poets, orators, and philosophers, has left a lin-
gering glory on the historic page, which twenty centuries have
not been able to eclipse or dim. The names of Solon and
Pericles ; of Socrates, Plato, and Aristotle ; of Isocrates and
Demosthenes ; of Myron, Phidias, and Praxiteles ; of Herodo-
tus, Xenophon, and Thucydides ; of Sophocles and Euripides,
have shed an undying lustre on Athens and Attica.

How much of this universal renown, this imperishable glory
attained by the Athenian people, is to be ascribed to their geo-
graphical position and surroundings, and to the elastic, bracing
air, the enchanting scenery, the glorious skies, which poured
their daily inspiration on the Athenian mind, is a problem we
may scarcely hope to solve.

Of this, at least, we may be sure, that all these geographical
and cosmical conditions were ordained by God, and ordained,
also, for some noble and worthy end. That God, “the Father
of all the families of the earth,” cared for the Athenian people
as much as for Jewish and Christian nations, we can not doubt.
That they were the subjects of a Providence, and that, in God’s
great plan of human history, they had an important part to
fulfill, we must believe. That God “determined the time of
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each nation’s existence, and fixed the geographical bounds of
its habitation,” is affirmed by Paul. And that the specfic end
for which the nation had its existence was fulfilled, we have the
fullest confidence, So far, therefore, as we can trace the relation
that subsists between the geographical position and survoundings
of that nation, and its national characteristics and actual kistory,
50 far are we able to solve the problem of its destiny; and by so
much do we enlarge our comprehension of the plan of God in the
history of our race.

The geographical position of Greece was favorable to the
freest commercial and maritime intercourse with the great his-
toric nations—those nations most advanced in science, litera-
ture, and art. Bounded on the west by the Adriatic and Ionian
seas, by the Mediterranean on the south, and on the east by the
Agean Sea, her populations enjoyed a free intercommunication
with the Egyptians, Hebrews, Persians, Phcenicians, Romans,
and Carthaginians. This peculiarity in the geographical po-
sition of the Grecian peninsula could not fail to awaken in its
people a taste for navigation, and lead them to active commer-
cial intercourse with foreign nations." The boundless oceans
on the south and east, the almost impassable mountains on the
west and north of Asia, presented insurmountable obstacles to
commercial intercourse. But the extended border-lands and
narrow inland seas of Southern Europe allured man, in presence
of their opposite shores, to the perpetual exchange of his pro-
ductions. An arm of the sea is not a barrier, but rather a tie
between the nations. Appearing to separate, it in reality draws
them together without confounding them.” On such a theatre
we may expect that commerce will be developed on an exten-
sive scale.® And, along with commerce, there will be increased

1 Humboldt’s * Cosmos,” vol. ii. p. 143.

* Cousin, vol. i. pp. 169, 170.

3 The advantageous situation of Britain for commerce, and the nature of
the climate have powerfully contributed to the perfection of industry among
her population, Had she occupied a central, internal station, like that of
Switzerland, the facilities of her people for dealing with others being so
much the less, their progress would have been comparatively slow, and, in-
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activity in all departments of productive industry, and an en-
larged diffusion of knowledge. “ Commerce,” says Ritter, “is
the great mover and combiner of the world’s activities.” And
it also furnishes the channels through which flow the world’s
ideas. Commerce, both in a material and moral point of view,
is the life of nations. Along with the ivory and ebony, the fab-
rics and purple dyes, the wines and spices of the Syrian mer-
chant, there flowed into Greece the science of numbers and
of navigation, and the art of alphabetical writing from Pheenicia.
Along with the fine wheat, and embroidered linen, and riches
of the farther Indias which came from Egypt, there came, also,
into Greece some knowledge of the sciences of astronomy and
geometry, of architecture and mechanics, of medicine and
chemistry ; together with the mystic wisdom of the distant
Orient. The scattered rays of light which gleamed in the east-
ern skies were thus converged in Greece, as on a focal point,
to be rendered more brilliant by contact with the powerful Gre-
cian intellect, and then diffused throughout the western world.
Thus intercourse with surrounding nations, by commerce and
travel, contact therewith by immigrations and colonizations,
even collisions and invasions also, became, in the hands of a
presiding Providence, the means of diffusing knowledge, of
quickening and enlarging the active powers of man, and thus,
ultimately, of a higher civilization.

Then further, the peculiar configuration of Greece, the won-
derful complexity of its coast-line, its peninsular forms, the num-
ber of its islands, and the singular distribution of its mount-
ains, all seem to mark it as the theatre of activity, of move-
ment, of individuality, and of freedom. An extensive conti-
stead of being highly improved, their manufactures would have been still in
infancy. But being surrounded on all sides by the sea, that “great highway
of nations,” they have been able to maintain an intercourse with the most re-
mote as well as the nearest countries, to supply them on the easiest terms
with their manufactures, and to profit by the peculiar products and capaci-
ties of production possessed by other nations. To the geographical position
and climate of Great Britain, her people are mainly indebted for their posi-

tion as the first commercial nation on earth.—See art, “ Manufactrues,” p.
277, Encyc. Brit.
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nent, unbroken by lakes and inland seas, as Asia, where vast
deserts and high mountain chains separate the populations, is
the seat of immobility.' Commerce is limited to the bare ne-
cessities of life, and there are no inducements to movement, to
travel, and to enterprise. There are no conditions prompting
man to attempt the conquest of nature. Society is therefore
stationary as in China and India. Enfolded and imprisoned
within the overpowering vastness and illimitable sweep of na-
ture, man is almost unconscious of his freedom and his person-
ality. He surrenders himself to the disposal of a mysterious
“fate,”’ and yields readily to the despotic sway of superhuman
powers. The State is consequently the reign of a single des-
potic will. The laws of the Medes and Persians are unaltera-
ble. But in Greece we have extended border-lands on the
coast of navigable seas ; peninsulas elaborately articulated, and
easy of access. We have mountains sufficiently elevated to
shade the land and diversify the scenery, and yet of such a
form as not to impede communication. They are usually
placed neither in parallel chains nor in massive groups, but
are so disposed as to inclose extensive tracts of land admira-
bly adapted to become the seats of small and independent
communities, separated by natural boundaries, sometimes im-
possible to overleap. The face of the interior country,—its
forms of relief, seemed as though Providence designed, from
the beginning, to keep its populations socially and politically
disunited. These difficulties of internal transit by land were,
however, counteracted by the large proportion of coast, and the
accessibility of the country by sea. The promontories and in-
dentations in the line of the Grecian coast are hardly less re-
markable than the peculiar elevations and depressions of the
surface. “ The shape of Peloponnesus, with its three southern
gulfs, the Argolic, Laconian, and Messenian, was compared by
the ancient geographers to the leaf of a plane-tree: the Pa-
gaszan gulf on the eastern side of Greece, and the Ambrakian
gulf on the western, with their narrow entrances and consider-
! Cousin, vol. i. pp. 151, 170.
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able area, are equivalent to internal lakes: Xenophon boasts
of the double sea which embraces so large a portion of Attica ;
Ephorus, of the triple sea by which Beeotia was accessible from
west, north, and south—the Eubcean strait, opening a long line
of country on both sides to coasting navigation. But the most
important of all Grecian gulfs are the Corinthian and Saronic,
washing the northern and north-eastern shores of Peloponne-
sus, and separated by the narrow barrier of the Isthmus of
Corinth. The former, especially, lays open Ztolia, Phokis, and
Beeotia, as the whole northern coast of Peloponnesus, to water
approach....It will thus appear that there was no part of
Greece proper which could be considered as out of the reach
of the sea, whilst most parts of it were easy of access. The sea
was thus the sole channel for transmitting improvements and
ideas as well as for maintaining sympathies” between the Hel-
lenic tribes." The sea is not only the grand highway of com-
mercial intercourse, but the empire of movement, of progress,
and of freedom. Here man is set free from the bondage im-
posed by the overpowering magnitude and vastness of continen-
tal and oceanic forms. The boisterous and, apparently, lawless
winds are made to obey his will. He mounts the sea as on a
fiery steed and “lays his hand upon her mane.” And whilst
thus he succeeds, in any measure, to triumph over nature, he
wakes to conscious power and freedom. It is in this region of
contact and commingling of sea and land where man attains
the highest superiority. Refreshing our historic recollections,
and casting our eyes upon the map of the world, we can not
fail to see that all the most highly civilized nations have lived,
or still live, on the margin of the sea.

The peculiar configuration of the territory of Greece, its
forms of relief,  so like, in many respects, to Switzerland,” could
not fail to exert a powerful influence on the character and des-
tiny of its people. Its inclosing mountains materially in-
creased their defensive power, and, at the same time, inspired
them with the love of liberty. Those mountains, as we have

! Grote’s “ Hist. of Greece,” vol. ii. pp. 221, 225.
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seen, so unique in their distribution, were natural barriers
against the invasion of foreign nations, and they rendered each
separate community secure against the encroachments of the
rest. The pass of Thermopylz, between Thessaly and Phocis ;
that of Cithzeron, between Beeotia and Attica ; and the mount-
ain ranges of Oneion and Geraneia, along the Isthmus of Cor-
inth, were positions which could be defended against any force
of invaders. This signal peculiarity in the forms of relief pro-
tected each section of the Greeks from being conquered, and
at the same time maintained their separate autonomy. The
separate states of Greece lived, as it were, in the presence of
each other, and at the same time resisted all influences and
all efforts towards a coalescence with each other, until the time
of Alexander. Their country, a word of indefinite meaning to
the Asiatic, conveyed to them as definite an idea as that of their
own homes. Its whole landscape, with all its historic associa-
tions, its glorious monuments of heroic deeds, were perpetually
present to their eyes. Thus their patriotism, concentrated
within a narrow sphere, and kept alive by the sense of their in-
dividual importance, their democratic spirit,’and their struggles
with surrounding communities to maintain their independence,
became a strong and ruling passion. Their geographical sur-
roundings had, therefore, a powerful influence upon their polit-
ical institutions. Conquest, which forces nations of different
habits, characters, and languages into unity, is at last the par-
ent of degrading servitude. These nations are only held to-
gether, as in the Roman empire, by the iron hand of military
power. The despot, surrounded by a foreign soldiery, appears
in the conquered provinces, simply to enforce tribute, and com-
pel obedience to his arbitrary will. But the small Greek com-
munities, protected by the barriers of their seas and gulfs and
mountains, escaped, for centuries, this evil destiny. The peo-
ple, united by identity of language and manners and religion,
by common interest and facile intercommunication, could read-
ily combine to resist the invasions of foreign nations, as well as
the encroachments of their own rulers. And they were able to
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easily model their own government according to their own ne-
cessities and circumstances and common interests, and to make
the end for which it existed the sole measure of the powers it
was permitted to wield.’

The soil of Attica was not the most favorable to agricultural
pursuits. In many places it was stony and uneven, and a con-
siderable proportion was bare rock, on which nothing could be
grown. Not half the surface was capable of cultivation. In
this respect it may be fitly compared to some of the New Eng-
land States. The light, dry soil produced excellent barley, but
not enough of wheat for their own consumption. Demosthenes
informs us that Athens brought every year, from Byzantium,
four hundred thousand medimni of wheat. The alluvial plains,
under industrious cultivation, would furnish a frugal subsistence
for a large population, and the mildness of the climate allowed
all the more valuable products to ripen early, and go out of
season last. Such conditions, of course, would furnish motives
for skill and industry, and demand of the people frugal and
temperate habits. The luxuriance of a tropical climate tends
to improvidence and indolence. Where nature pours her full-
ness into the lap of ease, forethought and providence are little
needed. There is none of that struggle for existence which
awakens sagacity, and calls into exercise the active powers of
man. But in a country where nature only yields her fruits as
the reward of toil, and yet enough to the intelligent culture of
the soil, there habits of patient industry must be formed. The
alternations of summer and winter excite to forethought and
providence, and the comparative poverty of the soil will prompt
to frugality. Man naturally aspires to improve his condition
by all the means within his power. He becomes a careful ob-
server of nature, he treasures up the results of observation, he
compares one fact with another and notes their relations, and
he makes new experiments to test his conclusions, and thus he
awakes to the vigorous exercise of all his powers. These phys-
ical conditions must develop a hardy, vigorous, prudent, and

Y Encye. Brit., art. “ Greece.”
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temperate race; and such, unquestionably, were the Greeks.
“Theophrastus, and other authors, amply attest the observant
and industrious agriculture prevalent in Greece. The culture
of the vine and olive appears to have been particularly elabo-
rate ; and the many different accidents of soil, level, and expo-
sure which were to be found, afforded to observant planters
materials for study and comparison.” The Greeks were fru-
gal in their habits and simple in their modes of life. The bar-
ley loaf seems to have been more generally eaten than the
wheaten loaf ; this, with salt fish and vegetables, was the com-
mon food of the population. Economy in domestic life was
universal. In their manners, their dress, their private dwell-
ings, they were little disposed to ostentation or display.

The climate of Attica is what, in physical geography, would
be called maritime. “Here are allied the continental vigor
and oceanic softness, in a fortunate union, mutually tempering
each other.” The climate of the whole peninsula of Greece
seems to be distinguished from that of Spain and Italy, by
having more of the character of an inland region. The diver-
sity of local temperature is greater; the extremes of summer
and winter more severe. In Arcadia the snow has been found
eighteen inches thick in January, with the thermometer at 16°
Fahrenheit, and it sometimes lies on the ground for six weeks.
The summits of the central chains of Pindus and most of the
Albanian mountains are covered with snow from the beginning
of November to the end of March. In Attica, which, being
freely exposed to the sea, has in some measure an insular cli-
mate, the winter sets in about the beginning of January.
About the middle of that month the snow begins to fall, but
seldom remains upon the plain for more than a few days, though
it lies on the summit of the mountain for a month.® And then,
whilst Beeotia, which joins to Attica, is higher and colder, and
often covered with dense fogs, Attica is remarkable for the

! Grote, “ Hist. of Greece,” vol. ii. p. 230.
? Guyot, “ Earth and Man,” p. 181.
% Encyc. Brit., art. “ Greece.”
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wonderful transparency, dryness, and elasticity of its atmos-
phere. All these climatal conditions exerted, no doubt, 2 mod-
ifying influence upon the character of the inhabitants.' Ina
tropical climate man is enfeebled by excessive heat. His nat-
ural tendency is to inaction and repose. His life is passed in
a “strenuous idleness.” His intellectual, his reflective faculties
are overmastered by his physical instincts. Passion, sentiment,
imagination prevail over the sober exercises of his reasoning
powers. ~ Poetry universally predominates over philosophy.
The whole character of Oriental language, religion, literature
is intensely imaginative. In the frozen regions of the frigid
zone, where a perpetual winter reigns, and where lichens and
mosses are the only forms of vegetable life, man is condemned
to the life of a huntsman, and depends mainly for his subsist-
ence on the precarious chances of the chase. He is conse-
quently nomadic in his habits, and barbarous withal. His
whole life is spent in the bare process of procuring a living.
He consumes a large amount of oleaginous food, and breathes
a damp heavy atmosphere, and is, consequently, of a dull
phlegmatic temperament. Notwithstanding his uncertain sup-
plies of food, he is recklessly improvident, and indifferent to all
the lessons of experience. Intellectual pursuits are all pre-
cluded. There is no motive, no opportunity, and indeed no
disposition for mental culture. But in a temperate climate
man is stimulated to high mental activity. The alternations
of heat and cold, of summer and of winter, an elastic, fresh,
and bracing atmosphere, a diversity in the aspects ‘of nature,
these develop a vivacity of temperament, a quickness of sen-
sibility as well as apprehension, and a versatility of feeling as

! The influence of climatic conditions did not escape the attention of
the Greeks. Herodotus, Hippocrates, and Aristotle speak of the climate
of Asia as more enervating than that of Greece. They regarded the change-
ful character and diversity of local temperature in Greece as highly stimu-
lating to the energies of the populations. The marked contrast between
the Athenians and the Beeotians was supposed to be represented in the
light and heavy atmosphere which they respectively breathed.—Grofe, vol.

ii. pp. 232-3.
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well as genius. History marks out the temperate zone as the
seat of the refined and cultivated nations.

The natural scenery of Greece was of unrivalled grandeur—
surpassing Italy, perhaps every country in the world. It com-
bined in the highest degree every feature essential to the high-
est beauty of a landscape except, perhaps, large rivers. But
this was more than compensated for by the proximity of the
sea, which, by its numerous arms, seemed to embrace the land
on nearly every side. Its mountains, encircled with zones of
wood, and capped with snow, though much lower than the Alps,
are as imposing by the suddenness of their elevation—* pillars
of heaven, the fosterers of enduring snows.”* Rich sheltered
plains lie at their feet, covered with an unequally woven mantle
of trees, and shrubs, and flowers,—* the verdant gloom of the
thickly-mantling ivy, the narcissus steeped in heavenly dew,
the golden-beaming crocus, the hardy and ever-fresh-sprouting
olive-tree,”® and the luxuriant palm, which nourishes amid its
branches the grape swelling with juice. But it is the combi-
nation of these features, in the most diversified manner, with
beautiful inland bays and seas, broken by headlands, inclosed
by mountains, and studded with islands of every form and
magnitude, which gives to the scenery of Greece its proud pre-
eminence. “Greek scenery,” says Humboldt, “presents the
peculiar charm of an intimate blending of sea and land, of
shores adorned with vegetation, or picturesquely girt with rocks
gleaming in the light of aérial tints, and an ocean beautiful in
the play of the ever-changing brightness of its deep-toned
wave.”® And over all the serene, deep azure skies, occasion-
ally veiled by light fleecy clouds, with vapory purple mists rest-
ing on the distant mountain tops. This glorious scenery of
Greece is evermore the admiration of the modern traveller,
“In wandering about Athens on a sunny day in March, when
the asphodels are blooming on Colones, when the immortal
mountains are folded in a transparent haze, and the Zgean

! Pindar. * Sophocles, “(Edipus at Colonna.”
* “Cosmos,” vol. ii. p. 25.
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slumbers afar among his isles,” he is reminded of the lines of
Byron penned amid these scenes—

“Yet are thy skies as blue, thy crags as wild ;
Sweet are thy groves, and verdant are thy fields,
Thine olives ripe as when Minerva smiled,

And still his honeyed wealth Hymettus yields ;
There the blithe bee his fragrant fortress builds,
The freeborn wanderer of the mountain air ;
Apollo still thy long, long summer gilds,

Still in his beams Mendeli’s marbles glare ;

Art, Glory, Freedom fail, but nature still is fair,”

The effect of this s'cenery upon the character, the imagina-
tion, the taste of the Athenians must have been immense.
Under the influence of such sublime objects, the human mind
becomes gifted as with inspiration, and is by nature filled with
poetic images. “Greece became the birth-place of taste, of
art, and eloquence, the chosen sanctuary of the muses, the pro-
totype of all that is graceful, and dignified, and grand in senti-
ment and action.”

And now, if we have succeeded in clearly presenting and
properly grouping the facts, and in estimating the influénce of
geographical position and surroundings on national character,
we have secured the natural eréferia by which we examine, and
even correct the portraiture of the Athenian character usually
presented by the historian.

The character of the Athenians has been sketched by Plu-
tarch® with considerable minuteness, and his representations
have been permitted, until of late years, to pass unchallenged.
He has described them as at once passionate and placable,
easily moved to anger, and as easily appeased ; fond of pleas-
antry and repartee, and heartily enjoying a laugh; pleased to
hear themselves praised, and yet not annoyed by criticism and
censure ; naturally generous towards those who were poor and
in humble circumstances, and humane even towards their ene-
mies ; jealous of their liberties, and keeping even their rulers
in awe. In regard to their intellectual traits, he affirms their

! Canto ii., v. Ixxxvi., “ Childe Harold.” * “De Pracept.”
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minds were not formed for laborious research, and though they
seized a subject as it were by intuition, yet wanted patience and
perseverance for a thorough examination of all its bearings.
“ An observation,” says the writer of the article on “A#tica,”
in the Encyclopadia Britannica, “ more superficial in itself, and
arguing a greater ignorance of the Athenians, can not easily be
imagined.” Plutarch lived more than three hundred years
after the palmy days of the Athenian Demos had passed away.
He was a Beeotian by birth, not an Attic, and more of a Roman
than a Greek in all his sympathies. We are tempted to regard
him as writing under the influence of prejudice, if not of envy.
He was scarcely reliable as a biographer, and as materials for
history his ¢ Parallel Lives ” have been pronounced “not alto-
gether trustworthy.'

That the Athenians were remarkable for the ardor and vi-
vacity of their temperament,—that they were liable to sudden
gusts of passion,—that they were inconstant in their affections,
intolerant of dictation, impatient of control, and hasty to resent
every assumption of superiority,—that they were, pleased with
flattery, and too ready to lend a willing ear to the adulation of
the demagogue,—and that they were impetuous and brave,
yet liable to be excessively elated by success, and depressed
by misfortune, we may readily believe, because such traits of
character are in perfect harmony with all the facts and conclu-
sions already presented. Such characteristics were the natural
product of the warm and genial sunlight, the elastic bracing air,
the ethereal skies, the glorious mountain scenery, and the elab-
orate blending of sea and land, so peculiar to Greece and the
whole of Southern Europe.” These characteristics were shared

1 Encyc. of Biography, art. * Plutarch.”

3 «As the skies of Hellas surpassed nearly all other climates in bright-
ness and elasticity, so, also, had nature dealt most lovingly with the inhab-
itants of this land. Throughout the whole being of the Greek there reigned
supreme a quick susceptibility, out of which sprang a gladsome serenity of
temper, and a keen enjoyment of life ; acute sense, and nimbleness of ap-
prehension ; a guileless and child-like feeling, full of trust and faith, com-

bined with prudence and forecast. These peculiarities lay so deeply imbed-
ded in the inmost nature of the Greeks that no revolutions of time and cir-
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in a greater or less degree by all the nations of Southern Eu-
rope in ancient times, and they are still distinctive traits in the
Frenchman, the Italian, and the modern Greek.’

The consciousness of power, the ‘feeling of independence,
the ardent love of freedom induced in the Athenian mind by
the objective freedom of movement which his geographical po-
sition afforded, and that subordination and subserviency of
physical nature to man so peculiar to Greece, determined the
democratic character of all their political institutions. And
these institutions reacted upon the character of the people and
intensified their love of liberty. This passionate love of per-
sonal freedom, amounting almost to disease, excited them to a
constant and almost distressing vigilance. And it is not to be
wondered at if it displayed itself in an extreme jealousy of their
rulers, an incessant supervision and criticism of all their pro-
ceedings, and an intense and passionate hatred of tyrants and
of tyranny. The popular legislator or the successful soldier
might dare to encroach upon their liberties in the moment
when the nation was intoxicated and dazzled with their genius,
their prowess, and success ; but a sudden revulsion of popular
feeling, and an explosion of popular indignation, would over-
turn the one, and ostracism expel the other. Thus while in-
constancy, and turbulence, and faction seem to have been in-
separable from the democratic spirit, the Athenians were cer-
tainly constant in their love of liberty, faithful in their affection
for their country,’ and invariable in their sympathy and admi-
cumstances have yet been able to destroy them ; nay, it may be asserted
that even now, after centuries of degradation, they have not been wholly ex-
tinguished in the inhabitants of ancient Hellas.”—* Education of the Moral
Sentiment amongst the Ancient Greeks.” By FREDERICK JACOBS, p. 320.

! These are described by the modern historian and traveller as lively, ver-
satile, and witty. “ The love of liberty and independence does not seem to
be rooted out of the national character by centuries of subjugation. They
love to command ; but though they are loyal to a good government, they
are apt readily to rise when their rights and liberties are infringed. As
there is little love of obedience among them, so neither is there any tolera-
tion of aristocratic pretensions.”—ZEncyc. Brit., art.  Greece.”

* When immense bribes were offered by the king of Persia to induce the
Athenians to detach themselves from the alliance with the rest of the Hel-
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ration for that genius which shed glory upon their native land.
And then they were ever ready to repair the errors, and make
amends for the injustice committed under the influence of pas-
sionate excitement, or the headlong impetuosity of their too ar-
dent temperament. The history of Greece supplies numerous
illustrations of this spirit. The sentence of death which had
been hastily passed on the inhabitants of Mytilene was, on so-
ber reflection, revoked the following day. The immediate re-
pentance and general sorrow which followed the condemnation
of the ten generals, as also of Socrates, are notable instances.
In their private life the Athenians were courteous, generous,
and humane. Whilst bold and free in the expression of their
opinions, they paid the greatest attention to rules of politeness,
and were nicely delicate on points of decorum. They had a
natural sense of what was becoming -and appropriate, and an
innate aversion to all extravagance. A graceful demeanor and
a quiet dignity were distinguishing traits of Athenian character.
They were temperate and frugal® in their habits, and little ad-
dicted to ostentation and display. Even after their victories had
brought them into contact with Oriental luxury and extrava-
gance, and their wealth enabled them to rival, in costliness and
splendor, the nations they had conquered, they still maintained
a republican simplicity. The private dwellings of the principal
citizens were small, and usually built of clay ; their interior em-
bellishments also were insignificant—the house-of Polytion alone
formed an exception." All their sumptuousness and magnifi-
cence were reserved for and lavished on their public edifices

lenic States, she answered by the mouth of Aristides * that it was impossi-
ble for all the gold in the world to tempt the Republic of Athens, or prevail
with it to sell its liberty and that of Greece !”

! These are still characteristics of the Greeks. ¢ They are an exceed-
ingly temperate people ; drunkenness is a vice remarkably rare amongst
them ; their food also is spare and simple; even the richest are content
with a dish of vegetables for each meal, and the poor with a handful of olives
or a piece of salt fish...... All other pleasures are indulged with similar pro-
priety ; their passions are moderate, and insanity is almost unknown amongst
them.”— Encyc. Brit., art. “ Greece.”

9 Niebuhr’s Lectures, vol. i p. 101.



48 CHRISTIANITY AND

and monuments of art, which made Athens the pride of Greece
and the wonder of the world. Intellectually, the Athenians
were remarkable for their quickness of apprehension, their nice
and delicate perception, their intuitional power, and their ver-
satile genius. Nor were they at all incapable of pursuing labo-
rious researches, or wanting in persevering application and in-
dustry, notwithstanding Plutarch’s assertion to the contrary.
The circumstances of every-day life in Attica, the conditions
which surrounded the Athenian from childhood to age, were
such as to call for the exercise of these qualities of mind in the
highest degree. Habits of patient industry were induced in
the Athenian character by the poverty and comparative barren-
ness of the soil, demanding greater exertion to supply their
natural wants. And an annual period of dormancy, though un-
accompanied by the rigors of a northern winter, called for pru-
dence in husbanding, and forethought and skill in endeavoring
to increase their natural resources. The aspects of nature
were less massive and awe-inspiring, her features more subdued,
and her areas more circumscribed and broken, inviting and
emboldening man to attempt her conquest. The whole tend-
ency of natural phenomena in Greece was to restrain the im-
agination, and discipline the observing and reasoning faculties
in man. Thus was man inspired with confidence in his own
resources, and allured to cherish an inquisitive, analytic, and
scientific spirit. “ The French, in point of national character,
hold nearly the same relative place amongst the nations of Eu-
rope that the Athenians held amongst the States of Ancient
Greece.” And whilst it is admitted the French are quick,
sprightly, vivacious, perhaps sometimes light even to frivolity, it
must be conceded they have cultivated the natural and exact
sciences with a patience, and perseverance, and success un-
surpassed by any of the nations of Europe. And so the Athe-
nians were the Frenchmen of Greece. Whilst they spent their
“leisure time ”* in the place of public resort, the porticoes and
groves, “hearing and telling the latest news” (no undignified
! Eikatpiw corresponds exactly to the Latin vacare, “ to be at leisure,”
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or improper mode of recreation in a city where newspapers
were unknown), whilst they are condemned as “garrulous,”
“ frivolous,” * full of curiosity,” and “restlessly fond of novel-
ties,” we must insist that a love of study, of patient thought
and profound research, was congenial to their natural temper-
ament, and that an inquisitive and analytic spirit, as well as a
taste for subtile and abstract speculation, were inherent in the
national character. The affluence, and fullness, and flexibility,
and sculpture-like finish of the language of the Attics, which
leaves far behind not only the languages of antiquity, but also
the most cultivated of modern times, is an enduring monument
of the patient industry of the Athenians.' Language is un-
questionably the highest creation of reason, and in the language
of a nation we can see reflected as in a mirror the amount of
culture to which it has attained. The rare balance of the im-
agination and the reasoning powers, in which the perfection of
the human intellect is regarded as consisting, the exact corre-
spondence between the thought and the expression, “the free
music of prosaic numbers in the most diversified forms of style,”
the calmness, and perspicuity, and order, even in the stormiest
moments of inspiration, revealed in every department of Greek .
literature, were not a mere happy stroke of chance, but a prod-
uct of unwearied /effort—and effort too which was directed by
the criteria which reason supplied. The plastic art of Greece,
which after the lapse of ages still stands forth in unrivalled
beauty, so that, in presence of the eternal models it created,
the modern artist feels the painful lack of progress was not
a spontaneous outburst of genius, but the result of intense
application and unwearied discipline. The achievements of
the philosophic spirit, the ethical and political systems of the
Academy, the Lyceum, the Stoa, and the Garden, the anticipa-
tions, scattered here and there like prophetic hints, of some of
the profoundest discoveries of “inductive science” in more
modern days,—all these are an enduring protest against the
strange misrepresentations of Plutarch.
? Frederick Jacobs, on-* Study of Classic Antiquity,” p. 57.
4
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In Athens there existed a providential collocation of the
most favorable conditions in which humanity can be placed for
securing its highest natural development. Athenian civiliza-
tion is the solution, on the theatre of history, of the problem—
What degree of perfection can humanity, under the most favor-
able conditions, attain, without the supernatural light, and
guidance, and grace of Christianity?* ¢Like their own god-

! It has been asserted by some theological writers, Watson for example,
that no society of civilized men has been, or can be constituted without the
aid of a religion directly communicated by revelation, and transmitted by
oral tradition ;—* that it is possible to raise a body of men into that degree
of civil improvement which would excite the passion for philosophic inves-
tigation, without the aid of religion...... can have no proof, and is contradict-
ed by every fact and analogy with which we are acquainted " (/ristitutes, vol
i p. 271; see also Archbishop Whately, * Dissertation,” etc., vol. i. Encyr,
Brit., p. 449-455)-

The fallacy of the reasoning by which this doctrine is sought to be sus-
tained is found in the assumption “that to all our race the existence of a
First Cause is a question of philosophy,” and that the idea of God lies at
the end of “a gradual process of inquiry” and induction, for which a high
degree of “scientific culture " is needed. Whereas the idea of a First Cause
lies at the beginning, not at the end of philosophy; and philosophy is sim-
Pply the analysis of our natural consciousness of God, and the presentation of
the idea in a logical form. Faith in the existence of God is not the result
of a conscious process of reflection; it is the spontaneous and instinctive
logic of the human mind, which, in view of phenomena presented to sense,
by a necessary law of thought immediately and intuitively affirms a personal
Power, an intelligent Mind as the author. In this regard, there is no differ-
ence between men except the clearness with which they apprehend, and the
logical account they can render to themselves, of this instinctive belief
Spontaneous intuition, says Cousin, is the genius of all men ; reflection the
genius of few men. “ But Leibnitz had no more confidence in the principle
of causality, and even in his favorite principle of sufficient reason, than the
most ignorant of men ;" the latter have this principle within them, as a law
of thought, controlling their conception of the universe, and doing this al-
most unconsciously ; the former, by an analysis of thought, succeeded in de-
fining and formulating the ideas and laws which necessitate the cognition of
a God. The function of philosophy is simply to transform aAsfi)s défa into
émworiun—right opinion into science,—to elucidate and logically present the
immanent thought which lies in the universal consciousness of man.

That the possession of the idea of God is essential to the social and moral
elevation of man,—that is, to the civilization of our race, is most cheerfully
conceded. That humanity has an end and destination which can only be
secured by the true knowledge of God, and by a participation of the nature
of God, is equally the doctrine of Plato and of Christ. Now, if humanity
has a special end and destination, it must have some instinctive tendings,
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dess Athene, the people of Athens seem to spring full-armed
into the arena of history, and we look in vain to Egypt, Syria,
and India, for more than a few seeds that burst into such mar-
vellous growth on the soil of Attica.”"

Here the most perfect ideals of beauty and excellence in
physical development, in manners, in plastic art, in literary
creations, were realized. The songs of Homer, the dialogues
of Plato, the speeches of Demosthenes, and the statues of Phid-
" ias, if not unrivalled, are at least unsurpassed by any thing that
has been achieved by their successors. Literature in its most
flourishing periods has rekindled its torch at her altars, and art
has looked back to the age of Pericles for her purest models.
Here the ideas of personal liberty, of individual rights, of free-
dom in thought and action, had a wonderful expansion. Here
the lasting foundations of the principal arts and sciences were
laid, and in some of them triumphs were achieved which have
not been eclipsed. Here the sun of human reason attained a
meridian splendor, and illuminated every field in the domain
of moral truth. And here humanity reached the highest degree
of civilization of which it is capable under purely natural con-
ditions. :

And now, the question with which we are more immediately
concerned is, what were the specific and valuable results at-
tained by the Athenian mind in religion and philosophy, the two
momenta of the human mind? This will be the subject of dis-
cussion in subsequent chapters.

The order in which the discussion shall proceed is deter-
mined for us by the natural development of thought. The two
fundamental momenta of thought and its development are spon-
some spermatic ideas, some original forces or laws, which determine it to-
wards that end. All development supposes some original elements to be
unfolded or developed. Civilization is but the development of humanity ac-
cording to its primal idea and law, and under the best exterior conditions,
That the original elements of humanity were unfolded in some noble degree
under the influence of philosophy is clear from the history of Greece ; there
the most favorable natural conditions for that development existed, and

Christianity alone was needed to crown the result with ideal perfection.
! Max Miiller, “ Science of Language,” p. 404, 2d series.
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" taneity and reflection, and the two essential forms they assume
are religion and philosophy. In the natural order of thought
spontaneity is first,and reflection succeeds spontaneous thought.
And so religion is first developed, and subsequently comes phi-
losophy. As religion supposes spontaneous intuition, so phi-
losophy has religion for its basis, but upon this basis it is devel-
oped in an original manner. “Turn your attention to history,
that living image of thought : everywhere you perceive religions
and philosophies : everywhere you see them produced in an in-
variable order. Everywhere religion appears with new socie-
ties, and everywhere, just so far as societies advance, from re-
ligion springs philosophy.” This was pre-eminently the case
in Athens, and we shall therefore direct our attention first to
the Religion of the Athenians. '

! Cousin, “ Hist. ot Philos.,” vol. i. p. 302.
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CHAPTER IIL
THE PHILOSOPHY OF RELIGION.

¢ All things which I behold bear witness to your carefulness in religion
(8ergidaipovestépovg.—ST. PAUL.

S a prelude and preparation for the study of the religion
A_ of the Athenians, it may be well to consider religion in its
more abstract and universal form ; and inquire in what does
religion essentially consist ; how far is it grounded in the na-
ture of man ; and especially, what is there in the mental con-
stitution of man, or in his eJEterior conditions, which determines
him to a mode of life which may be denominated re/igious?
As a preliminary inquiry, this may materially aid us in under-
standing the nature, and estimating the value of the religious
" conceptions and sentiments which were developed by the Greek
mind.

Religion, in its most generic conception, may be defined as
a form of thought, feeling, and action, which has the Divine for
its object, basis, and end. Or, in other words, it is a mode of
life determined by the recognition of some relation to, and con-
sciousness of dependence upon, a Supreme Being. This gen-
eral conception of religion underlies all the specific forms of
religion which have appeared in the world, whether heathen,
Jewish, Mohammedan, or Christian.

That a religious destination appertains to man as man,
whether he has been raised to a full religious consciousness, or
is simply considered as capable of being so raised, can not be
denied. In all ages man has revealed an instinctive tendency,
or natural aptitude for religion, and he has developed feelings
and emotions which have always characterized him as a re-
ligious being. Religious ideas and sentiments have prevailed
among all nations, and have exerted a powerful influence on
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the entire course of human history. Religious worship, ad-
dressed to a Supreme Being believed to control the destiny of
man, has been coeval and coextensive with the race. Every
nation has had its mythology, and each mythologic system has
been simply an effort of humanity to realize and embody in
some visible form the relations in’ which. it feels itself to be
connected with an external, overshadowing, and all-controlling
- Power and Presence. The voice of all ancient, and all con-
temporaneous history, clearly attests that the refigious principle
is deeply seated in the nature of man ; and that it has occupied
the thought, and stirred the feelings of every rational man, in
every age. It has interwoven itself with the entire framework
of human society, and ramified into all the relations of human
life. By its agency, nations have been revolutionized, and em-
pires have been overthrown ; and it has formed a mighty ele-
ment in all the changes which have ‘marked the history of man.

This universality of religious sentiment and religious wor-
ship must be conceded as a fact of human nature, and, as a
universal fact, it demands an explanation. Every event must
have a cause. Every phenomenon must have its ground, and
reason, and law. The facts of religious history, the past and
present religious phenomena of the world can be no exception
to this fundamental principle ; they press their imperious de-
mand to be studied and explained, as much as the phenomena
of the material or the events of the moral world. The phe-
nomena of religion, being universally revealed wherever man
is found, must be grounded in some universal principle, on
some original law, which is connate with, and natural to man.
At any rate, there must be something in the nature of man, or
in the exterior conditions of humanity, which invariably leads
man to worship, and which determines him, as by the force of
an original instinct, or an outward, conditioning necessity, to
recognize and bow down before a Superior Power. The full
recognition and adequate explanation of the facts of religious
history will constitute a piéiosophy of religion.

The hypotheses which have been offered in explanation of
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the religious phenomena of the world are widely divergent, and
most of them are, in our judgmént, eminently inadequate and
unsatisfactory. The following enumeration may be regarded
as embracing all that-are deemed worthy of consideration.

1. The phenomenon of religion had its origin in suPERr-
STITION, that is, in a fzar of invisible and supernatural powers,
generated by ignorance of nature.

IL. The phenomenon of religion is part of that PrOCEss or
EVOLUTION OF THE ABSOLUTE (4. ¢., the Deity), which gradually
unfolding itself in nature, mind, history, and reigéon, attains to
perfect self-consciousness in philosophy.

III. The phenomenon of religion has its foundation in FEEL-
ING—?he feecling of dependence and of obligation; and that to
which the mind, by spontaneous intuition or instinctive faith,
traces this dependence and obligation we call God.

IV. The phenomenon of religion had its outbirth in the
spontaneous apperceptions of REASON, that is, the necessary @
priori ideas of the Infinite, the Perfect, the Unconditioned Cause,
the Eternal Being, which are evoked into consciousness in pres-
ence of the changeful and contingent phenomena of the world.

V. The phenomenon of religion had its origin in EXTERNAL
REVELATION, to which reason is related as a purely passive or-
gan, and Aeathenism as a feeble relic.

As a philosophy of religion—an attempt to supply the ra-
tionale of the religious phenomena of the world, the first hy-
pothesis is a skeptical philosophy, which necessarily leads to
Atheism. The second is an idealistic philosophy (absolute
idealism), which inevitably lands in Pantheism. The thitd is
an intuitional or ¢ faith-philosophy,” which finally ends in Mys-
ticism. - The fourth is a rationalistic or “spiritualistic” philos-
ophy, which yields pure Zkeism. The last is an empirical phi-
losophy, which derives all religion from instruction, and culmi-
nates in Dogmatic Theology.

In view of these diverse and conflicting theones, the ques-
tion which now presents itself for our consideration is,—does
any one of these hypotheses meet and satisfy the demands of
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the problem? does it fully account for and adequately explain
all the facts of religious histoty? The answer to this question
must not be hastily or dogmatically given. The arbitrary re-
jection of any theory that may be offered, without a fair and
candid examination, will leave our minds in uncertainty and
doubt as to the validity of our own position. A blind faith is
only one remove from a pusillanimous skepticism. We can
not render our own position secure except by comprehending,
assaulting, and capturing the position of our foe. It is, there-
fore, due to ourselves and to the cause of truth, that we shall
examine the evidence upon which each ‘separate theory is based,
and the arguments which are marshalled in its support, be-
fore we pronounce it inadequate and unphilosophical. Such
a criticism of opposite theories will prepare the way for the
presentation of a philosophy of religion which we flatter our-
selves will be found most in harmony with all the facts of the
case.

1. 1t is affirmed that the religious phenomena of the world had
their origin in SUPERSTITION, that is, in a fear of unseen and su-
pernatural powers, generated from ignorance of nature.

This explanation was first offered by Epicurus. He felt
that the universality of the religious sentiment is a fact which
demands a cause; and he found it, or presumed he found it,
not in a spiritual God, which he claims can not exist, nor in a
corporeal god which no one.has seen, but in “ phantoms of the
mind generated by fear.” When man has been unable to ex-
plain any natural phenomenon, to assign a cause within the
sphere of nature, he has had recourse to supernatural powers,
or living personalities behind nature, which move and control
nature in an arbitrary and capricious manner. These imagina-
ry powers are supposed to be continually interfering in the af-
fairs of individuals and nations. They bestow blessings or in-
flict calamities. They reward virtue and punish vice. They
are, therefore, the objects of “sacred awe ” and “superstitious
fear.”
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“Whate’er in heaven,
In earth, man sees mysterious, shakes his mind,
With sacred awe o'erwhelms him, and his soul
Bows to the dust; the cause of things concealed
Once from his vision, instant to the gods
All empire he transfers, all rule supreme,
And doubtful whence they spring, with headlong haste -
Calls them the workmanship of power divine.
For he who, justly, deems the Immortals live
Safe, and at ease, yet fluctuates in his mind
How things are swayed ; how, chiefly, those discerned
In heaven sublime—to SUPERSTITION back
Lapses, and rears a tyrant host, and then
Conceives, dull reasoner, they can all things do,
While yet himself nor knows what may be done,
Nor what may never, nature powers defined
Stamping on all, and bounds that none can pass:
Hence wide, and wider errs he as he walks.™
In order to rid men of all superstitious fear, and, conse-
o« . . ]
quently, of all religion, Epicurus endeavors to show that “ na-
ture ” alone is ‘adequate to the production of all things, and
there is no need to drag in a “divine power” to explain the
phenomena of the world.

This theory has been wrought into a somewhat plausible
form by the brilliant and imposing generalizations of Aug.
Comte. The religious phenomena of the world are simply one
stage in the necessary development of mind, whether in the in-
dividual or the race. He claims to have been the first to dis-
cover the great law of the three successive stages or phases of
human evolution. That law is thus enounced. Both in the
individual mind, and in the history of humanity, thought, in
dealing with its problems, passes, of necessity, through, first, a
Theological, second, a Metapkysical, and finally reaches a third,
or Positive stage.

In attempting an explanation of the universe, human
thought, in its earliest stages of development, resorts to the
idea of living personal agents enshrined in and moving every
object, whether organic or inorganic, natural or artificial. In
an advanced stage, it conceives a number of personal beings

! Lucretius, “ De Natura Rerum,” book vi. vs. 50-70.
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distinct from, and superior to nature, which preside over the
different provinces of nature—the sea, the air, the winds, the
rivers, the heavenly bodies, and assume the guardianship of in-
dividuals, tribes, and nations. As a further, and still higher
stage, it asserts the unity of the Supreme Power which moves
and vitalizes the universe, and guides and governs in the affairs
of men and nations. The ZZ%eological stage is thus subdivided
into three epochs, and represented as commencing in Fefickism,
then advancing to Polytlm.m, and, ﬁnally, consummating in
Monotheism.

The next stage, the Metapkysical, is a transitional stage, in
which man substitutes abstract entities, as substance, force,
Being #n se, the Infinite, the Absolute, in the place of theologi-
cal conceptions. During this period all theological opinions
undergo a process of disintegration, and lose their hold on
the mind of man. Metaphysical speculation is a powerful sol-
vent, which decomposes and dissipates theology.

It is only in the last—the Positive stage—that man becomes
willing to relinquish all theological ideas and metaphysical no-
tions, and confine his attention to the study of phenomena in
their relation to time and space ; discarding all inquiries as to
causes, whether efficient or final, and denying the existence of
all entities and powers beyond nature.

The first stage, in its religious phase, is Yhmlxc, the second
is Pantheistic, the last is Atheistic.

The proofs offered by Comte in support of this theory are
derived,

1. From Cerebral Organization. ‘There are three grand di-
visions of the Brain, the Medulla Oblongata, the Cerebellum,
and the Cerebrunr ; the first represents the merely animal in-
stincts ; the second, the more elevated sentiments ; the third,
the intellectual powers. Human nature must, therefore, both
in the individual .and in the race, be developed in the following
order: (1.) in animal instincts; (2.) in social affections and
communal tendencies ; (3.) in intellectual pursuits. Infant life
is a merely animal existence, shared in common with the brute ;
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in childhood the individual being realizes his relation to exter-
nal nature and human society ; in youth and manhood he com-
pares, generalizes, and classifies the objects of knowledge, and
attains to science. And so the infancy of our race was a mere
animal or savage state, the childhood of our race the organiza-
tion of society, the youth and manhood of our race the devel-
opment of science.

Now, without offering any opinion as to the merits of the
phrenological theories of Gall and Spurzheim, we may ask,
what relation has this order to the law of development present-
ed by Comte? Is there any imaginable connection between
animal propensities and theological ideas ; between social af-
fections and metaphysical speculations? Are not the intellect-
ual powers as much concerned with theological ideas and met-
aphysical speculations as with positive science? And is it not
more probable, more in accordance with facts, that all the pow-
ers of the mind, instinct, feeling, and thought, enter into action
simultaneously, and condition each other? The very first act
of perception, the first distinct cognition of an object, involves
thought as much as the last generalization of science. We
know nothing of mind except as the development of thought,
and the first unfolding, even of the infant mind, reveals an in-
tellectual act, a discrimination between a self and an object
which is not self, and a recognition of resemblance, or differ-
ence between #%és object and zkaf. And what does Positive
science, in its most mature and perfect form, claim to do more
than “to study actual phenomena in their orders of resem-
blance, coexistence, and succession.”

Cerebral organization may furnish plausible analogies in fa-
vor of some theory of human development, but certainly not
the one proposed by Aug. Comte. The attempt, however, to
construct.a chart of human history on such an @ priori meth-
od,—to construct an ideal framework into which human na-
ture must necessarily grow, is a violation of the first and most
fundamental principle of the Positive science, which demands
that we shall confine ourselves strictly to the study of actual
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phenomena in their orders of resemblance, coexistence, and
succession. The history of the human race must be based on
facts, not on hypotheses, and the facts must be ascertained by
the study of ancient records and existing monuments of the
past. Mere plausible analogies and @& prioré theories based
upon them, are only fitted to mislead the mind ; they insert a
prism between the perceiving mind and the course of events
which decomposes the pure white light of fact, and throws a
false light over the entire field of history.

2. The second order of proof is attempted to be drawn from the
analogies of indtvidual experience.

It is claimed that the history of the race is the same as that
of each individual mind ; and it is affirmed that man is re/igious
in infancy, metaphysical in youth, and positive, that is, scientific
without being religious, in mature manhood ; the history of the
race must therefore have followed the same order.

We are under no necessity of denying that there is some
analogy between the development of mind in the individual
man, and in humanity as a whole, in order to refute the theory
of Comte. Still, it must not be overlooked that the develop-
ment of mind, in all cases and in all ages, is materially affected
by exterior conditions. The influence of geographical and cli-
matic conditions, of social and national institutions, and espe-
cially of education, however difficult to be estimated, can not be

.utterly disregarded. And whether all these influences have
not been controlled, and collocated, and adjusted by a Supreme
Mind in the education of humanity, is also a question which
can not be pushed aside as of no consequence. Now, unless it
can be shown that the same outward conditions which have ac-
companied the individual and modified his mental development,
have been repeated in the history of the race, and repeated in
the same order of succession, the argument has no value.

But, even supposing it could be shown that the development
of mind in humanity has followed the same order as that of the
individual, we confidently affirm that Comte has not given the
true history of the development of the individual mind. The
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account he has given may perhaps be the history of his own
mental progress, but it certainly is not the history of every in
dividual mind, nor indeed, of a majority even, of educated
minds that have arrived at maturity. It would be much more
in harmony with facts to say childhood is the period of pure
receptivity, youth of doubt and skepticism, and maturity of well-
grounded and rational belief. * In the ripeness and maturity of
the nineteenth century the number of scientific men of the
Comtean model is exceedingly small compared with the num-
ber of religious men. There are minds in every part of Europe
and America as thoroughly scientific as that of Comte, and as
deeply imbued with the spirit of the Inductive Philosophy, which
are not conscious of any discordance between the facts of sci-
ence and the fundamental principles of theology. It may be
that, in his own immediate circle at Paris there may be a tend-
ency to Atheism, but certainly no such tendency exists in the
most scientific minds of Europe and America. The faith of Ba-
con, and Newton, and Boyle, of Descartes, Leibnitz, and Pascal,
in regard to the fundamental principles of theology, is still the
faith of Sedgwick, Whewell, Herschel, Brewster, Owen, Agassiz,
Silliman, Mitchell, Hitchcock, Dana, and, indeed of the lead-
ing scientific minds of the world —the men who, as Comte
would say, “belong to the élite of humanity.” The mature
mind, whether of the individual or the race, is not Atheistical.

3. The third proof is drawn from a survey of the history of cer-
tain portions of our race.

Comte is far from being assured that the progress of hu-
manity, under the operation of his grand law of development,
has been uniform and invariable. The majority of the human
race, the vast populations of India, China, and Japan, have re-
mained stationary ; they are still in the Theological stage, and
consequently furnish no evidence in support of his theory. For
this reason he confines himself to the “ élite ” or advance-guard
of humanity, and in this way makes the history of humanity a
very “abstract history ” indeed. Starting with Greece as the
representative of ancient civilization, passing thence to Roman
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civilization, and onward to Western Europe, he attempts to
show that the actual progress of humanity has been, on the
whole, in conformity with his law. To secure, however, even
this semblance of harmony between the facts of history and his
hypothetical law, he has to treat the facts very much as Pro-
crustes treated his victims,—he must stretch some, and muti-
late others, so as to make their forms fit the iron bed. The
natural organization of European civilization is distorted and
torn asunder. “ As the third or positive stage had accom-
plished its advent in his own person, it was necessary to find
the metaphysical period just before ; and so the whole life of
the Reformed Christianity, in embryo and in manifest exist-
ence, is stripped of its garb of fait4, and turned out of view as
a naked metaphysical phenomenon. But metaphysics, again,
have to be ushered in by theology ; and of the three stages of
theology Monotheism is the last, necessarily following on Poly-
theism, as that, again, on Fetichism. There is nothing for it,
therefore, but to let the medieval Catholic Christianity stand
as the world’s first monotheism, and to treat it as the legitimate
offspring and necessary development of the Greek and Roman
polytheism.  This, accordingly, Comte actually does. Prot-
estantism he illegitimates, and outlaws from religion altogether,
and the genuine Christianity he fathers upon the faith of Ho-
mer and the Scipios! Once or twice, indeed, it seems to cross
him that there was such a people as the Hebrews, and that
they were not the polytheists they ought to have been. He
sees the fact, but pushes it out of his way with the remark that
the Jewish monotheism was ¢ premature.””*

The signal defect of Comte’s historical survey, however, is,
that it furnishes no evidence of the general prevalence of Fet-
ichism in primitive times. The writings of Moses are certainly
entitled to as much consideration and credence as the writings
of Berosus, Manetho, and Herodotus ; and, it will not be denied,
they teach that the faith of the earliest families and races of
men was monotheistic. 'The early Vedas, the Institutes of Menu,-

! Martineau’s Essays, pp. 61, 62.



GREEK PHILOSOPHY. 63,

the writings of Confucius, the Zendavesta, all bear testimony
that the ancient faith of India, China, and Persia, was, at any
rate, pantheistic ; and learned and trustworthy critics, Asiatic
as well as European, confidently affirm that the ground of the
Brahminical, Buddhist, and Parsist faith is monotheistic; and
that one Being is assumed, in the earliest books, to be the
origin. of all things.' Without evidence, Comte assumes that
the savage state is the original condition of man ; and instead
of going to Asia, the cradle of the race, for some light as 1o the
early condition and opinions of the remotest families of men,
he turns to Africa, the soudan of the earth, for his illustration
of the habit of man, in the infancy of our race, to endow every
object in nature, whether organic or inorganic, with life and in-
telligence. The theory of a primitive state of ignorance and
barbarism is a mere assumption—an hypothesis in conflict with
the traditionary legends of all nations, the earliest records of
our race, and the unanimous voice of antiquity, which attest the
general belief in a primitive state of light and innocence.

The three stages of development which Comte describes as
necessarily successive, have, for centuries past, Been simultane-
ous. The theological, the metaphysical, and the scientific ele-
ments coexist now, and there is no real, radical, or necessary
conflict between them. Theological and metaphysical ideas
hold their ground as securely under the influence of enlarged
scientific discovery as before ; and there is no reason to sup-
pose they ever had more power over the mind of man than they
have to-day. The notion that God is dethroned by the wonder-
ful discoveries of modern science, and theology is dead, is the
dream of the “profond orage cérébral” which interrupted the
course of Comte’s lectures in 1826. As easily may the hand
of Positivism arrest the course of the sun, as prevent the in-
stinctive thought of human reason recognizing and affirming
the existence of a God. And so long as ever the human mind
is governed by necessary laws of thought, so long will it seek

1 “The Religions of the World in their Relation to Christianity” (Mau-
rice, ch. ii., iii, iv.).
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to pass beyond the limits of mere phenomena, and inquire after
the real Being which is the ground, and reason, and cause of
all that appears. The heart of man, also, demands a religion.
Its longings can never be satisfied by the generalizations of
science, however grand and imposing. Even Comte felt the
unutterable yearnings of the religious sentiments, and the ne-
cessity that his philosophy should afford them some satisfac-
tion. He suddenly discovers that his mission is to re-organize
entirely the whole of human society, on the principle of giv-
ing ascendency to the Aecart over the understanding. He pro-
claims himself as the founder of a new, final, and universal
worship, and “ the High-Priest of the Religion of Humanity.”
This new religion he develops in his « Catechism of Positive Re-
ligion.” Having superseded “monotheism,” he finds it neces-
sary to invent a “new Supreme Being ;” and such a being he
has accordingly provided, and ordered to be represented in
statuary by “ a woman of thirty, with a child in her arms.” This
“ Grand-Etre” is the sum-total of the civilized or progressive
part of our race. Thus the worship of humanity is to displace
the worship of God. The deification of mortals is to supply the
place of “the King immortal, eternal, invisible.” This new re-
ligion “has its cultus, private and public; its organization of
dogma, its discipline penetrating the whole of life ; its altars,
its temples, its symbolism, its prescribed gestures and times;
its ratios and length of prayers ; its rules for opening or shutting
the eyes ; its ecclesiastical courts and canonizations ; its orders
of priesthood and scale of benefices ; its novitiate and conse-
cration ; its nine sacraments, its angels, its last judgment, its
paradise ; in short, all imaginable requisites of a religion—ex-
cept a God.”™ ‘

This first hypothesis is clearly inadequate. To secure any
appearance of plausibility, it is compelled to pervert and misin-
terpret the facts of religious history. And, whilst constrained
to do homage to the religious sentiment, and provide for its
gratification, it fails to comprehend its true import and grand-

! Martineau’s Essays, p. 20.
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eur, and consequently to develop its true philosophy. Its fun-
damental error is the assumption that all our knowledge is con-
fined to the observation and classification of sensible phenom-
ena—that is, to changes perceptible by the senses. Psychology,
based, as it is, upon self-observation and self-reflection, is a
“mere illusion ; and logic and ethics, so far as they are built
upon it as their foundation, are altogether baseless.” Spiritual
entities, forces, causes, efficient or final, are unknown and un-
knowable ; all inquiry regarding them must be inhibited, *for
Theology is inevitable if we permit the inquiry into causes at
all.”

II. The second hypothesis offered in explanation of the facts
of religious history is, #4at religion is part of that PROCESS OR EV-
OLUTION OF THE ABSOLUTE (4. ¢., the Deity) whick, gradually us-
Jolding itself in nature, mind, history, and religion, attains to the
Jullest self-consciousness in philosophy.

This is the theory of Hegel, in whose system of philosophy
the subjective idealism of Kant culminates in the doctrine of
“Absolute Identity.” Its fundamental position is that thought
and being, subject and object, the perceiving mind and the
thing perceived, are ultimately and essentially one, and that the

‘only actual reality is that which results from their mutual rela-
tion. The outward thing is nothing, the inward perception is
nothing, for neither could exist alone; the only reality is the
relation, or rather synthesis of the two ; the essence or nature
of being in itself accordingly consists in the coexistence of two
contrarieties. Ideas, arising from the union or synthesis of two
opposites, are therefore the concrete realities of Hegel ; and the
Process of the evolution of ideas, in the human mxnd is the proc-
ess of all existence—#he Absolute Idea.

The Absolute (die 1dée) thus forms the beginning, middle, and
end of the system of Hegel. It is the one infinite existence or
thought, of which nature, mind, history, religion, and philoso-
phy, are the manifestation. “The absolute is, with him, not the

infinite swbstance, as with Spinoza; nor the infinite sufject, as
5
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with Fichte ; nor the infinite mind, as with Schelling ; it is a
perpetual process, an eternal thinking, without beginning and
without end.” This Jiving, eternal process of absolute existence,
is the God of Hegel.

It will thus be seen that the Absolute is, with-Hegel, the sum
of all actual and possible existence ; * nothing is true and real
except so far as it forms an element of the Absolute Spirit.”
“ What kind of an Absolute Being,” he asks, “is that which
does not contain in itself all that is actual, even evil included ?”*
The Absolute, therefore, in Hegel’s conception, does not allow
of any existence out of itself. It is the unsy of the finite and
the infinite, the eternal and the temporal, the ideal and the real,
the subject and the object. And it is.not only the unity of
these opposites so as to exclude all difference, but it contains,
in itself, all the differences and opposites as elements of its be-
ing ; otherwise the distinctions would stand over against the
absolute as a limit, and the absolute would cease to be abso-
lute.

God is, therefore, according to Hegel, “ no motionless, eter-
nally self-identical and unchangeable being, but a living, eternal
process of absolute self-existence. This process consists in the
eternal self-distinction, or antithesis, and equally self-reconcilia-
tion or synthesis of those opposites which enter, as necessary
elements, into the constitution of the Divine Being. This self-
evolution, whereby the absolute enters into antithesis, and re-
turns to itself again, is the eternal self-actualization of its being,
....and which at once constitutes the beginning, middle, and
end, as in the circle, where the beginning is at the same time the
end, and the end the beginning.”™

The whole philosophy of Hegel consists in the development
of this idea of God by means of his, so-called, dialectic method,
which reflects the objective life-process of the Absolute, and is,
in fact, identical with it ; for God, says he, *is only the Abso-

! Morell, “ Hist. of Philos., p. 461.”

* « Philos. of Religion,” p. 204. * Ibid, chap. xi. p. 24
¢ Herzog's Real-Encyc., art. “ Hegelian Philos.,” by Ulrici.
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lute Intelligence in so far as he knows himself to be the Abso-
lute Intelligence, and this ke knows only in sdence [dialectics],
and this knowledge alone constitutes his true existence” This
life-process of the Absolute has three “ moments.” It may be
considered as the idea #n s#se/f—Dbare, naked, undetermined, un-
conscious idea ; as the idea ouf of itself, in its objective form,
or in its differentiation ; and, finally, as the idea # ##self, and for
stself, in its regressive or reflective form. This movement of
thought gives, firs#, bare, naked, indeterminate thought, or
thought in the mere antithesis of Being and non-Being ; second-
Jy, thought externalizing itself in nature ; and, #4érdly, thought
returning to itself, and knowing itself in mind, or consciousness.
Philosophy has, accordingly, three corresponding divisions :—
I. LOGIC, which here is identical with metaphysics; 2. pHILOS-
OPHY OF NATURE ; 3. PHILOSOPHY OF MIND,

It is beyond our design to present an expanded view of the
entire philosophy of Hegel. But as he has given to the world
a new logic, it may be needful to glance at its general features
as a help to the comprehension of his philosophy of religion.
The fundamental law of his logic is the sdentity of contraries or
contradictions. All thought is a synthesis of contraries or oppo-
sites. This antithesis not only exists in all ideas, but consti-
tutes them. In every idea we form, there must be fwo things
opposed and distinguished, in order to afford a clear concep-
tion. Light can not be conceived but as the opposite of dark-
ness; good can not be thought except in opposition to evil.
All life, all reality is thus, essentially, thqunion of two elements,
which, together, are mutually opposed to, and yet imply each
other.

The identity of Being and Nothing is one of the consequen-
ces of this law.

1. The Absolute is the Being (das Absolute ist das Seyn), and
“the Being ” is here, according to Hegel, bare, naked, abstract,
undistinguished, indeterminate, unconscious idea.

2. The Absolute is the Nothing (das Absolute ist das Nichts).

1 « Hist. of Philos.,” iii. p. 399
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“ Pure being is pure abstraction, and consequently the abso-
lute-negative, which in like manner, directly taken, is nothing.”
Being and Nothing are the positive and negative poles of the
Idea, that is, the Absolute. They both alike exist, they are
both pure abstractions, both absolutely unconditioned, without
attributes, and without consciousness. Hence follows the con-
clusion—

3. Being and Nothing are identical (das Seyn und das Nichts
ist dasselbe), Being is non-Being. Non-Being is Being—the An-
ders-seyn—which becomes as Being to the Seyn. Nothing is,
in some sense, an actual thing.

Being and Nothing are thus the two elements which enter
into the one Absolute Idea as contradictories, and both togeth-
er combine to form a complete notion of bare production, or
the decoming of something out of nothing,—the unfolding of real
existence in its lowest form, that is, of nature.

The “ Philosophy of Nature” exhibits a series of necessary
movements which carry the idea forward in the ascending scale
of sensible existence. The laws of mechanics, chemistry, and
physiology are resolved into a series of oppositions. But the
law which governs this development requires the self-reconcilia-
tion of these opposites. The idea, therefore, which in nature
was unconscious and ignorant of itself, returns upon itself, and
becomes conscious of itself, that is, becomes mind. The science
of the regression or self-reflection of the idea, is the “ Philosophy
of Mind.”

The “Philosophy ofs Mind” is subdivided by Hegel into
three parts. There is, first, the subjective or individual mind
(psychology) ; then the objective or universal mind, as represent-
ed in society, the state, and in history (ethics, political philoso-
Dk, or jurisprudence, and philosophy of history); and, finally, the
union of the subjective and objective mind, or t¢ absolute mind.
This last manifests itself again under three forms, representing
the three degrees of the self-consciousness of the Spirit, as the
eternal truth. These are, first, ar?, or the representation of
beauty (aesthetics) ; secondly, re/igion, in the general acceptation
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of the term (philosophy of religion) ; and, thirdly, pAdosophy it-
self, as the purest and most perfect form of the scientific knowl-
edge of truth. All historical religions, the Oriental, the Jew-
ish, the Greek, the Roman, and the Christian, are #4e successive
stages in the development or self-actualization of God.'

It is unnecessary to indicate to the reader that the philoso-
phy of Hegel is essentially pantheistic. “God is not a person,
but personality itself, 7. e., the universal personality, which real-
izes itself in every human consciousness, as so many separate
thoughts of one eternal mind. The idea we form of the abso-
lute is, to Hegel, the absolute itself, its essential existence be-
ing identical with our conception of it. Apart from, and out
of the world, there is no God ; and so also, apart from the uni-
versal consciousness of man, there is no Divine consciousness
or personality.”

This whole conception of religion, however, is false, and con-
flicts with the actual facts of man’s religious nature and relig-
ious history. If the word “religion” has any meaning at all,
it is “a mode of life determined by the consciousness of de-
pendence upon, and obligation to God.” It is reverence for,
gratitude to, and worship of God as a being distinct from hu-
manity. But in the philosophy of Hegel religion is a part of
God—a stage in the development or self-actualization of God.
Viewed under one aspect, religion is the self-adoration of God
—the worship of God by God ; under another aspect it is the
worship of humanity, since God only becomes conscious of
himself in humanity. The fundamental fallacy is that upon
which his entire method proceeds, viz., “ the identity of subject
and object, being and thought.” Against this false position the
consciousness of each individual man, and the universal con-
sciousness of our race, as revealed in history, alike protest. If
thought and being are identical, then whatever is true of ideas
is also true of objects, and then, as Kant had before remarked,

! See art. “ Hegelian Philosophy,” in Herzog’s Real-Encye., from whence

our materials are chiefly drawn.
* Morell, “ Hist. of Philos.,” p. 473. |
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there is no difference between #kinking we possess a hundred
dollars, and actually gossessing them. Such absurdities may be
rendered plausible by a logic which asserts the “identity of
contradictions,” but against such logic common sense rebels.
“The law of non-contradiction ” has been accepted by all logi-
cians, from the days of Aristotle, as a fundamental law of
thought. “ Whatever is contradictory is unthinkable. A=not
A=0,or A—A=0."" Non-existence can not exist. Being
can not be nothing.

1I1. The third hypothesis affirms tkat the phenomenon of re-
ligion has its_foundation in FEELING—the feeling of dependence and
of obligation; and that to which the mind, by spontaneous in-
tuition or instinctive faith, traces that dependence and obliga-
tion we call God.

This, with some slight modification in each case, consequent
upon the differences in their philosophic systems, is the theory
of Jacobi, Schleiermacher, Nitzsch, Mansel, and probably Ham-
ilton. Its fundamental position is, that we can not gain truth
with absolute certainty either from sense or reason, and, con-
sequently, the only valid source of real knowledge is fee/ing—
JSaith, intuition, or, as it is called by some, inspiration.

There have been those, in all ages, who have made all
knowledge of invisible, supersensuous, divine things, to rest
upon an internal fee/ing, or immediate, inward vision. The
Oriental Mystics, the Neo-Platonists, the Mystics of the Greek
and Latin Church, the German Mystics of the 14th century, the
Theosophists of the Reformation, the Quietists of France, the
Quakers, have all appealed to some specia/ faculty, distinct
from the understanding and reason, for the immediate cogni-
tion of invisible and spiritual existences. By some, that
special faculty was regarded as an “interior eye” which was
illuminated by the “ Universal Light ;” by others, as a peculiar
sensibility of the soul—a fze/ing in whose perfect calm and ut-
ter quiescence the Divinity was mirrored ; or which, in an ec-

! Hamilton’s Logic, p. 58
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static state, rose to a communion with, and final absorption in
the Infinite.

Jacobi was the first, in modern times, to give the “faith-
philosophy,” as it is now designated, a definite form. He as-
sumes the position that all knowledge, of whatever kind, must
ultimately rest upon intuition or faith. As it regards sensible
objects, the understanding finds the impression from which all
our knowledge of the external flows, ready formed. The proc-
ess of sensation is a mystery ; we know nothing of it until it is
past, and the feeling it produces is present. Our knowledge of
matter, therefore, rests upon faith in these intuitions. We can
not doubt that the feeling has an objective cause. In every act
of perception there is something actual and present, which can
not be referred to a mere subjective law of thought. We are
also conscious of another class of feelings which correlate us
with a supersensuous world, and these feelings, also, must have
their cause in some objective reality. Just as sensation gives
us an immediate knowledge of an external world, so there is an
internal sense which gives us an immediate knowledge of a spir-
itual world—God, the soul, freedom, immortality. Our knowl-
edge of the invisible world, like our knowledge of the visible
world, is grounded upon faith in our intuitions. All philosoph-
ic knowledge is thus based upon deigf, which Jacobi regards as
a fact of our inward sensibility—a sort of knowledge produced
by an immediate feeing of the soul —a direct apprehension,
without proof, of the True, the Supersensuous, the Eternal.

Jacobi prepared the way for, and was soon eclipsed by the
deservedly greater name of Schleiermacher. His fundamental
position was that truth in Theology could not be obtained by rea-
son, but by a feeling, insight, or intuition, which in its lowest form
he called God-consciousness, and in its highest form, Christian-
consciousness. The God-consciousness, in its original form, is
the feeling of dependence on the Infinite. The Christian con-
sciousness is the perfect union of the human consciousness with
the Divine, through the mediation of Christ, or what we would
call a Christian experience of communion with God.
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Rightly to understand the position of Schleiermacher we
must take account of his doctrine of se/f-consciousness. “In
all self-consciousness,” says he, “there are two elements, a Be-
ing (ein Seyn) and a Somehow-having-become (Irgendweige-
wordenseyn). The last, however, presupposes, for every self-
consciousness, besides the ego, yet something else from whence
the certainty of the same [self-consciousness] exists, and with-
out which self-consciousness would not be just this.”* Every
determinate mode of the sensibility supposes an odjed, and a re-
lation between the subject and the object, the subjective feeling
deriving its determinations from the object. External sensa-
tion, the feeling, say of extension and resistance, gives world-
‘consciousness. Internal sensation, the feeling of dependence,
gives God-consciousness. And it is only by the presence of
world-consciousness and God-consciousness that self-conscious-
ness can be what it is. :

We have, then, in our self-consciousness a feeling of direct de-
pendence, and that to which our minds instinctively trace that
dependence we call God. “ By means of the religious feeling,
the Primal Cause is revealed in us, as in perception, the things
{external] are revealed in us.” The fe, therefore, is not only
the first religious sense, but the ruling, abiding, and perfect form
of the religious spirit ; whatever lays any claim to religion must
maintain its ground and principle in feeling, upon which it de-
pends for its development ; and the sum-total of the forces con-
stituting religious life, inasmuch as it is a Zfe, is based upon
immediate self-consciousness.” .

The doctrine of Schleiermacher is somewhat modified by
Mansel, in his “ Zimits of Religious Thought.” He maintains,
with Schleiermacher, that religion is grounded in fee/ing, and
that the fe/ is the first intimation or presentiment of the Di-
vine. Man “ feels within him the consciousness of a Supreme
Being, and' the instinct to worship, before he can argue from
effects to causes, or estimate the traces of wisdom and benevo-

! Glaubenslehre, ch. i. § 4. * Dialectic, p. 430.
* Nitzsch, “ System of Doctrine,” p. 23.
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lence scattered through the creation.”® He also agrees with
Schleiermacher in regarding the feeling of dependence as a state
of the sensibility, out of which reflection builds up the edifice
of Religious Consciousness, but he does not, with Schleier-
macher, regard it as pre-eminently #k¢ basis of religious con-
sciousness. “The mere consciousness of dependence does
not, of itself, exhibit the character of the Being on whom we
depend. It is as consistent with superstition as with religion ;
with the belief in a malevolent, as in a benevolent Deity.”
To the feeling of dependence he has added the consciousness
of moral obligation, which he imagines supplies the deficiency.
By this consciousness of moral obligation “we are compelled
to assume the existence of a moral Deity, and to regard the
absolute standard of right and wrong as constituted by the
nature of that Deity.”* “To these two facts of the inner con-
sciousness (the feeling of dependence, and consciousness of
moral obligation) may be traced, as to their sources, the two
great outward acts by which religion, in its various forms, has
been manifested among men—/Frayer, by which they seek to
win God’s blessing upon the future, and Expiation, by which
they strive to atone for the offenses of the past. The feeling
of dependence is the instinct which urges us to pray. Itis the
feeling that our existence and welfare are in the hands of a su-
perior power ; not an inexorable fate, not an immutable law;
but a Being having at least so far the attribute of personality
that he can show favor or severity to those who are dependent
upon Him, and can be regarded by them with feelings of hope
and fear, and reverence and gratitude.” The feeling of moral
obligation—* the law written in the heart ”"—Jeads man to rec-
ognize a Lawgiver. “Man can be a law unto himself only on
the supposition that he reflects in himself the law of God.”
The conclusion from the whole is, there must be an odject an-
swering to this consciousness : there must be a God to explain
these facts of the soul.

! Mansel,  Limits of Religious Thought,” p. 115. ? Id., ib., p. 120.
! 1d,,ib., p. 122 4 1d,, ib., pp. 119, 120, ¢ 14, ib., p. 122,
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This “philosophy of feeling,” or of faith generated by feel-
ing, has an interest and a significance which has not been ad-
equately recognized by writers on natural theology. Feeling,
sentiment, enthusiasm, have always played an important part in
the history of religion. Indeed it must be conceded that religion
is a right stateof feeling towards God—religion is piety. A philos-
ophy of the religious emotion is, therefore, demanded in otder
to the full interpretation of the religious phenomena of the world.

But the notion that internal feeling, a peculiar determination
of the sensibility, is the source of religious ideas :—that God
can be known immediately by feeling without the mediation of
the truth that manifests God ; that he can be fe/ as the quali-
ties of matter can be felt ; and that this affection of the inward
sense can reveal the character and perfections of God, is an
unphilosophical and groundless assumption. To assert, with
Nitzsch, that “feeling has reason, and is reason, and that the
sensible and felt God-consciousness generates out of itself fun-
damental conceptions,” is to confound the most fundamental
psychological distinctions, and arbitrarily bend the recognized
classifications of mental science to the necessities of a theory.
Indeed, we are informed that it is “by means of an independent
psychology, and conformably to it,” that Schleiermacher illus-
trates his “philosophy of feeling.”* But all psychology must
be based upon the observation and classification of mental
phenomena, as revealed in consciousness, and not constructed
in an “independent ” and & priori method. The most careful
psychological analysis has resolved the whole complex phenom-
ena of mind into thought, feeling, and volition.® These orders
of phenomena are radically and essentially distinct. They dif-
fer not simply in degree but in kind, and it is only by an utter
disregard of the facts of consciousness that they can be con-
founded. Feeling is not reason, nor can it by any logical dex-
terity be transformed into reason.

* Nitzsch, “ System of Doctrine,” p. 21.
? Kant, “ Critique of Judg.,” ch. xxii. ; Cousin, * Hist. of Philos.,” vol. ii.
p. 399 ; Hamilton, vol. i. p. 183, Eng. ed.
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The question as to the relative order of cognition-and feel-
ing, that is, as to whether feeling is the first or original form of
the religious consciousness, or whether feeling be not conse-
quent upon some idea or cognition of God, is one which can
not be determined on empirical grounds. We are precluded
from all scrutiny of the incipient stages of mental development
in the individual mind and in collective humanity. If we at-
tempt to trace the early history of the soul, its beginnings are
lost in a period of blank unconsciousness, beyond all scrutiny
of memory or imagination. If we attempt the inquiry on the
wider field of universal consciousness, the first unfoldings of
mind in humanity are lost in the border-land of mystery, of
which history furnishes no authentic records. All dogmatic af-
firmation must, therefore, be unjustifiable. The assertion that
religious feeling precedes all cognition,—that “ the conscious-
ness of dependence on a Supreme Being, and the instinct of
worship ” are developed firs# in the mind, before the reason is
exercised, is utterly groundless. The more probable doctrine
is that all the primary faculties enter into spontaneous action
simultancously—the reason with the senses, the feelings with
the reason, the judgment with both the senses and the reason,
and that from their primary and simultaneous action arises
the complex result, called consciousness, or conjoint knowl-
edge.' There can be no clear and distinct consciousness with-
out the cognition of a se/f and a not-sef in mutual relation and
opposition. Now the knowledge of the self—the personal ego
—is an intuition of reason ; the knowledge of the not-selfis an
intuition of sense. All knowledge is possible only under con-
dition of plurality, difference, and relation." Now the judgment
is “the Faculty of Relations,” or of comparison ; and the af-
firmation “ #%#s is not #kat” is an act of judgment ; to know is,
consequently, to judge.® Self-consciousness must, therefore, be
regarded as a synthesis of sense, reason, and judgment, and
not a mere self-feeling (ccenasthesis).

* Cousin, “ Hist. of Philos,,” vol. L. p. 357; vol. ii. p. 337
* Id., ib,, vol. i p. 88. 3 Hamilton, “ Metaphys.,” p. 277.



76 CHRISTIANITY AND

A profound analysis will further lead to the conclusion that
if ideas of reason are not chronologically antecedent to sensa-
tion, they are, at least, the logical antecedents of all cognition.
The mere feeling of resistance can not give the notion of body
without the 3 priori idea of space. The feeling of movement,
of change, can not give the cognition of event without the ra-
tional idea of time or duration. Simple consciousness can not
generate the idea of personality, or selfhood, without the ration-
al idea of identity or unity. And so the mere “ feeling of de-
pendence,” of finiteness and imperfection, can not give the idea
of God, without the rational & priori idea of the Infinite, the
Perfect, the Unconditioned Cause. Sensation is not knowl-
edge, and never can become knowledge, without the interven-
tion of reason ; and a concentrated self-feeling can not rise es-
sentially above animal life until it has, through the mediation
of reason, attained the idea of the existence of a Supreme Being
ruling over nature and man.

Mere feeling is essentially blind. In its pathological form, it
may indicate a want, and even develop an unconscious appe-
tency, but it can not, itself, reveal an odsect, any more than the
feeling of hunger can reveal the actual presence, or determine the
character and fitness, of any food. An undefinable fear, a mys-
terious presentiment, an instinctive yearning, a hunger of the
soul, these are all irrational emotions which can never rise to
the dignity of knowledge.” An object must be conjured by the
imagination, or conceived by the understanding, or intuitively
apprehended by the reason, before the feeling can have any
significance.

Regarded in its more/ form, as “ the feeling of obligation,” it
can have no real meaning unless a “law of duty ” be known
and recognized. Feeling, alone, can not reveal what duty
is. When that which is right, and just, and good is revealed
to the mind, then the sense of obligation may urge man to
the performance of duty. But the right, the just, the good,
are ideas which are apprehended by the reason, and, conse-
quently, our moral sentiments are the result of the harmoni-
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ous and living relation between the reason and the sensibili-
ties. :
Mr. Mansel asserts the inadequacy of Schleiermacher’s
“ feeling of dependence ” to reveal the character of the Being
on whom we depend. He has therefore supplemented his doc-
trine by the “feeling of moral obligation,” which he thinks
“compels us to assume the existence of a moral Deity.” We
think his “fact of religious intuition” is as inadequate as
Schleiermacher’s to explain the whole phenomena of religion.
In neither instance does feeling supply the actual knowledge
of God. The feeling of dependence may indicate that there is
a Power or Being upon whom we depend for existence and
well-being, and which Power or Being “ we call God.” The
feeling of obligation certainly indicates the existence of a Being
to whom we are accountable, and which Being Mr. Mansel
calls a “moral Deity.” But in both instances the character,
and even the existence of God is “ assumed,” and we are enti-
tled to ask on what ground it is assumed. It will not be as- .
serted that feeling alone generates the idea, or that the feeling
is transformed into idea without the intervention of thought
and reflection. * Is there, then, a Zsgica/ connection between the
feeling of dependence and of obligation, and the idea of the
Uncreated Mind, the Infinite First Cause, the Righteous Gov-
ernor of the world. Or is there a fixed and changeless co-rela-
tion between the fee/ing and the #dea, so that when the feeling
is present, the idea dlso necessarily arises in the mind? This
latter opinion seems to be the doctrine of Mansel. We accept
it as the statement of a fact of consciousness, but we can not
regard it as an account of the genesis of the idea of God in
the human mind. The idea of God as the First Cause, the In-
finite Mind, the Perfect Being, the personal Lord and Law-
giver, the creator, sustainer, and ruler of the world, is not a
simple, primitive intuition of the mind. It is manifestly a com-
plex, concrete idea, and, as such, can not be developed in con-
sciousness, by the operation of a single faculty of the mind, in
a simple, undivided act. It originates in the spontaneous ope-
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ration of the whole mind. It is a necessary deduction from
the facts of the universe, and the primitive intuitions of the rea-
son,—a logical inference from the facts of sense, consciousness,
and reason. A philosophy of religion which regards the feel-
ings as supreme, and which brands the decisions of reason as
uncertain, and well-nigh valueless, necessarily degenerates into
mysticism—a mysticism “which pretends to elevate man di-
rectly to God, and does not see that, in depriving reason of its
power, it really deprives man of that which enables him to know
God, and puts him in a just communication with God by the in-
termediary of eternal and infinite truth.”

The religious sentiments in all minds, and in all ages, have
resulted from the union of tkought and fecling—the living and
harmonious relation of reason and sensibility ; and a philoso-
phy which disregards either is inadequate to the explanation of
the phenomena.

IV. The fourth hypothesis is, #kat refigion has kad its out-
birth in the spontancous apperceptions of REASON ; that is, in the
necessary, & priori ideas of the infinite, the perfect, the uncon-
ditioned Cause, the Eternal Being, which are evoked into con-
sciousness in presence of the changeful, contingent phenomena
of the world.

This will at once be recognized by the intelligent reader as
the doctrine of Cousin, by whom pure reason is regarded as the
grand faculty or organ of religion. ‘

Religion, in the estimation of Cousin, is grounded on cognition
rather than upon feeling. It is the knowledge of God, and the
knowledge of duty in its relation to God and to human happi-
ness ; and as reason is the general faculty of all knowing, it must
be the faculty of religion. “In its most elevated point of view,
religion is the relation of absolute truth to absolute Being,” and
as absolute truth is apprehended by the reason alone, reason
“is the veridical and religious part of the nature of man.”” By

! Cousin, “ True, Beautiful, and Good,” p. 110,
* Henry's Cousin, p. 510,
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“reason,” however, as we shall see presently, Cousin does not
mean the discursive or reflective reason, but the spontaneous
or intuitive reason. That act of the mind by which we attain
to religious knowledge is not a process of reasoning, but a pure
appreciation, an instinctive and involuntary movement of the
soul.

The especial function of reason, therefore, is to reveal to us
the invisible, the supersensuous, the Divine. ¢ It was bestowed
upon us for this very purpose of going, without any circuit of
reasoning, from the visible to the invisible, from the finite to the
infinite, from the imperfect to the perfect, and from necessary
and eternal truths, to the eternal and necessary principle ” that
is God." Reason is thus, as it were, the bridge between con-
sciousness and being ; it rests, at the same time, on both ; it de-
scends from God, and approaches man; it makes its appear-
ance in consciousness as a guest which brings intelligence of
another world of real Being which lies beyond the world of
sense. ’

Reason does not, however, attain to the Absolute Being di-
rectly and immediately, without any intervening medium. To
assert this would be to fall into the error of Plotinus, and the
Alexandrian Mystics. Reason i$ the offspring of God, a ray
of the Eternal Reason, but it is not to be identified with God.
Reasan attains to the Absolute Being imdirectly, and by the in-
terposition of truth. Absolute truth is an attribute and a man-
ifestation of God. “Truth is incomprehensible without God,
and God is incomprehensible without truth. Truth is placed
between human intelligence, and the supreme intelligence as a
kind of mediator.” Incapable of contemplating God face to
face, reason adores God in the truth which represents and
manifests Him.

Absolute truth is thus a revelation of God, made by God to
the reason of man, and as it is a light which illuminates every
man, and is perpetually perceived by all men, it is a universal
and perpetual revelation of God to man. The mind of man is

! Cousin, “ True, Beautiful, and Good,” p. 103.  ? Id,, ib,, p. 99.
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“the offspring of God,” and, as such, must have some resem-
blance to, and some correlation with God. Now that which
constitutes the image of God in man must be found in the rea-
son which is correlated with, and capable of perceiving-the
truth which manifests God, just as the eye is correlated to the
light which manifests the external world. Absolute truth is,
therefore, the sole medium of bringing the human mind into
communion with God ; and human reason, in becoming united
to absolute truth, becomes united to God in his manifestation
in spirit and in truth. The supreme law, and highest destina-
tion of man, is to become united to God by seeking a full con-
sciousness of, and loving and practising the Truth.!

It will at once be obvious that the grand crucial questions
by which this philosophy of religion is to be tested are—

1st. How will Cousin prove to us that human reason is in pos-
session of unsversal and necessary principles or absolute truths # and,

2d. How are these principles shown to be absolute ? how far do
these principles of reason possess absolute authority ?

The answer of Cousin to the first question is that we prove
reason to be in possession of universal and necessary princi-
ples by the analysis of the contents of consciousness, that is, by
psychological analysis. The phenomena of consciousness, in
their primitive condition, are necessarily complex, concrete, and
particular. All our prigmary ideas aré complex ideas, for the
evident reason that all, or nearly all, our faculties enter at once
into exercise ; their simultaneous action giving us, at the same
time, a certain'number of ideas connected with each other, and
forming a whole. For example, the idea of the exterior world,
which is given us so quickly, is a complex idea, which contains
a number of ideas. There is the idea of the secondary quali-
ties of exterior objects ; there is the idea of the primary quali-
ties ; there is the idea of the permanent reality of something to
which you refer these qualities, to wit, matter ; there is the idea
of space which contains bodies ; there is the idea of time in
which movements are effected. All these ideas are acquired

! Henry's Cousin, p. 511, §512.
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simultaneously, or nearly simultaneously, and together form
one complex idea.

The application of analysis to this complex phenomenon
clearly reveals that there are simple ideas, beliefs, principles in
the mind which can not have been derived from sense and ex-
perience, which sense and experience do not account for, and
which are the suggestions of reason alone : the idea of the /n-
Jfinite, the Perfect, the Eternal; the true, the beautiful, the good ;
the principle of causality, of substance, of unity, of intentional-
ity ; the principle of duty, of obligation, of accountability, of
retribution. These principles, in their natural and regular de-
velopment, carry us beyond the limits of consciousness, and re-
veal to us a world of real being beyond the world of sense.
They carry us up to an absolute Being, the fountain of all ex-
istence—a living, personal, righteous God—the author, the sus-
tainer, and ruler of the universe.

The proof that these principles are absolute, and possessed
of absolute authority,is drawn, first, from the impersonality of
reason, or, rather, the impersonality of the ideas, principles, or
truths of reason.

It is not we who create these ideas, neither can we change
them at our pleasure. We are conscious that the will, in all
its various efforts, is enstamped with the impress of our person-
ality. Our volitions are our own. So, also, our desires are our
own, our emotions are our own. But this is not the same with
our rational ideas or principles. The ideas of substance, of
cause, of unity, of intentionality do not belong to one person
any more than to another ; they belong to mind as mind, they
are revealed in the universal intelligence of the race. Abso-
lute truth has no element of personality about it. Man may
say “my reason,” but give him credit for never having dared to
say “my truth.” So far from rational ideas being individual,
their peculiar characteristic is that they are opposed to individ-
uality, that is, they are universal and necessary. Instead of
being circumscribed within the limits of experience, they sur-
pass and govern it ; they are universal in the midst of particu-

6
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lar phenomena; necessary, although mingled with things con-
tingent ; and absolute, even when appearing within us the rela-
tive and finite beings that we are.' Necessary, universal, abso-
lute truth is a direct emanation from God. “Such being the
case, the decision of reason within its own peculiar province
possesses an authority almost divine. If we are led astray by
it, we must be led astray by a light from heaven.”*

The second proof is derived from the distinction between the
spontaneous and reflective movements of reason.

Reflection is voluntary, spontaneity is involuntary ; reflec-
tion is personal, spontaneity is impersonal ; reflection is analyt-
ic, spontaneity is synthetic ; reflection begins with doubt, spon-
taneity with affirmation; reflection belongs to certain ones,
spontaneity belongs to all ; reflection produces science, spon-
taneity gives truth. Reflection is a process, more or less tardy,
in the individual and in the race. It sometimes engenders er-
ror and skepticism, sometimes convictions that, from being ra-
tional, are only the more profound. It constructs systems, it
creates artificial logic, and all those formulas which we now use
by the force of habit, as if they were natural to us. But spon-
taneous intuition is the true logic of nature,—instant, direct,
and infallible. It is a primitive affirmation which implies no
negation, and therefore yields positive knowledge. To reflect
is to return to that which was. It is, by the aid of memory, to
return to the past, and to render it present to the eye of con-
sciousness. Reflection, therefore, creates nothing ; it supposes
an anterior operation of the mind in which there necessarily
must be as many terms as are discovered by reflection. Before
all reflection there comes spontaneity—a spontaneity of the in-
tellect, which seizes truth at once, without traversing doubt and
error. “We thus attain to a judgment free from all reflection,
to an affirmation without any mixture of negation, to an imme-
diate intuition, the legitimate daughter of the natural energy of
thought, like the inspiration of the poet, the instinct of the hero,

! Cousin, “ True, Beautiful, and Good,” p. 40.
2 Id., * Lectures,” vol. ii. p. 32.
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the enthusiasm of the prophet.” Such is the first act of know-
ing, and in this first act the mind passes from idea fo being with-
out ever suspecting the depth of the chasm it has passed. It .
passes by means of the power which is in it, and is not aston-
ished at what it has done. It is subsequently astonished when
by reflection it returns to the analysis of the results, and, by the
aid of the liberty with which it is endowed, to do the opposite
of what it has done, to deny what it has affirmed. ¢ Hence
comes the strife between sophism and common sense, between
false science and natural truth, between good and bad philoso-
phy, both of which come from free reflection.”

It is this spontaneity of thought which gives birth to re/igion.
The instinctive thought which darts through the world, even to
God, is natural religion. * All thought implies a spontaneous
faith in God, and there is no such thing as natural atheism.
Doubt and skepticism may mingle with reflective thought, but
beneath reflection there is still spontaneity. When the scholar
has denied the existence of God, listen to the man, interrogate
him, take him unawares, and you will see that all his words en-
velop the idea of God, and that faith in God is, without his
recognition, at the bottom, in his heart.”

Religion, then, in the system of Cousin, does not begin with
reflection, with science, but with fazizh. There is, however, this
difference to be noted between the theory of the “ faith-philoso-
phers ” (Jacobi, Schleiermacher, etc.) and the theory of Cousin.
With them, faith is grounded on sensation or fee/ing; with him;
it is grounded on reason. *Faith, whatever may be its form,
whatever may be its object, common or sublime, can be noth-
ing else than the consent of reason. That is the foundation of
faith.”

Religion is, therefore, with Cousin, at bottom, pure Theism.
He thinks, however, that “true theism is not a dead religion
that forgets precisely the fundamental attributes of God.” It
recognizes God as creator, preserver, and governor ; it cele-

1 Cousin, * True, Beautiful, and Good,” p. 106.
8 « Hist. of Philos.,” vol. i. p. 137 * Ibid., vol. i. p. go.




84 CHRISTIANITY AND

brates a providence ; it adores a perfect, holy, righteous,.be-
nevolent God. It holds the principle of duty, of obligation, of
moral desert. It not only perceives the divine character, but
feels its relation to God. The revelation of the Infinite, by rea-
son, moves the feelings, and passes into sentiment, producing
reverence, and love, and gratitude. And it creates worship,
which recalls man to God a thousand times more forcibly than
the order, harmony, and beauty of the universe can do.

The spontaneous action of reason, in its greatest energy, is
inspiration. “ Inspiration, daughter of the soul and heaven,
speaks from on high with an absolute authority. It commands
faith ; so all its words are hymns, and its natural language is
poetry.” “ Thus, in the cradle of civilization, he who possessed
in a higher degree than ‘his fellows the gift of inspiration,
passed for the confidant and the interpreter of God. He is so
for others, because he is so for himself; and he is so, in fact, in
a philosophic sense. Behold the sacred origin of prophecies,
of pontificates, and of modes of worship.”

As an account of the genesis of the idea of God in the hu-
man intelligence, the doctrine of Cousin must be regarded as
eminently logical, adequate, and satisfactory. As a theory of
the origin of religion, as a philosophy which shall explain all
the phenomena of religion, it must be pronounced defective,
and, in some of its aspects, erroneous.

First, it does not take proper account of that Jwing force
which has in all ages developed so much energy, and wrought
such vast results in the history of religion, viz., the gower of the
heart. Cousin discourses eloquently on the spontaneous, in-
stinctive movements of the reason, but he overlooks, in a great
measure, the instinctive movements of the heart. He does not
duly estimate the feeling of reverence and awe which rises spon-
taneously in presence of the vastness and grandeur of the uni-
verse, and of the power and glory of which the created universe
is a symbol and shadow. He disregards that sense of an over-
shadowing Presence which, at least in seasons of tenderness

1 « Hist. of Philos.,” vol. i p. 129.
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and deep sensibility, seems to compass us about, and lay its
hand upon us. He scarcely recognizes the deep consciousness
of imperfection and weakness, and utter dependence, which
prompts man to seek for and implore the aid of a Superior Be-
ing ; and, above all, he takes no proper account of the sense of
guilt and the conscious need of expiation. His theory, there-
fore, can not adequately explain the universal prevalence of
sacrifices, penances, and prayers. In short, it does not meet
and answer to the deep longings of the human heart, the wants,
sufferings, fears, and hopes of man.

Cousin claims that the universal reason of man is illumina-
ted by the light of God. It is quite pertinent to ask, Why may
not the universal heart of humanity be touched and moved by
the spirit of God? If the ideas of reason be a revelation from
God, may not the instinctive feelings of the heart be an inspira-
tion of God? May not God come near to the heart of man and
awaken a mysterious presentiment of an invisible Presence, and
an instinctive longing to come nearer to Him? May he not
draw men towards himself by sweet, persuasive influences, and
raise man to a conscious fellowship? Is not God indeed the
great want of the human heart?

Secondly, Cousin does not give due importance to the influ-
ence of revealed truth as given in the sacred Scriptures, and
of the positive institutions of religion, as a divine economy, su-
pernaturally originated in the world. He grants, indeed, that
“a primitive revelation throws light upon the cradle of human
civilization,” and that “all antique traditions refer to an age in
which man, at his departure from the hand of God, received
from him immediately all lights, and all truths.”® He also be-
lieves that “ the Mosaic religion, by its developments, is mingled
with the history of all the surrounding people of Egypt, of As-
syria, of Persia, and of Gregce and Rome.” Christianity, how-
ever, is regarded as “the summing and crown of the two great
religious systems which reigned by turn in the East and in
Greece "—the maturity of Ethnicism and Judaism ; a develop-

1 « Hist, of Philos.,” vol. i. p. 148. ? Ibid., vol. i. p. 216.
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ment rather than a new creation. The explanation which he
offers of the phenomena- of inspiration opens the door to relig-
ious skepticism. Those who were termed seers, prophets, in-
spired teachers of ancient times, were simply men who resigned
themselves wholly to their intellectual instincts, and thus gazed
upon truth in its pure and perfect form. They did not reason,
they did not reflect, they made no pretensions to philosophy ;
they received truth spontaneously as it flowed in upon them
from heaven.! This immediate reception of Divine light was
nothing more than the nafural play of spontaneous reason;
nothing more than what has existed to a greater or less de-
gree in every man of great genius ; nothing more than may
now exist in any mind which resigns itself to its own unreflec-
tive apperceptions. Thus revelation, in its proper sense, loses
all its peculiar value, and Christianity is robbed of its pre-emi-
nent authority. The extremes of Mysticism and Rationalism
here meet on the same ground, and Plotinus and Cousin are at
one.

V. The fifth hypothesis offered in explanation of the relig-
ious phenomena of the world is that they had their origin # x-
TERNAL REVELATION, f0 whick reason is related as a pdrely Das-
séve organ, and Ethnicism as a feeble relic,

This is the theory of the school of “dogmatic theologians,”
of which the ablest and most familiar presentation'is found in
the “Theological Institutes” of R. Watson. He claims that
all our religious knowledge is derived from ora/ revelation alone,
and that all the forms of religion and modes of worship which
have prevailed in the heathen world have been perversions and
corruptions of the one true religion first taught to the earliest

1 Morell, “ Hist. of Philos.,” p. 661.

* We might have referred the reader to Ellis’s *“ Knowledge of Divine
Things from Revelation, not from Reason or Nature ;” Leland’s “ Necessity
of Revelation ;" and Horsley'’s  Dissertations,” etc.; but as we are not aware
of their having been reprinted in this country, we select the ¢ Institutes”
of Watson as the best presentation of the views of “the dogmatic theolo-
gians " accessible to American readers.
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families of men by God himself. All the ideas of God, duty,
immortality, and future retribution which are now possessed, or
have ever been possessed by the heathen nations, are only
broken and scattered rays of the primitive traditions descend-
ing from the family of Noah, and revived by subsequent in-
tercourses with the Hebrew race ; and all the modes of re-
ligious worship—prayers, lustrations, sacrifices—that have ob-
tained in the world, are but feeble relics, faint reminiscences of
the primitive worship divinely instituted among the first families
of men. “The first man received the knowledge of God by
sensible converse with him, and that doctrine was transmitted,
with the confirmation of successive manifestations, to the early
ancestors of all nations.” This belief in the existence of a
Supreme Being was preserved among the Jews by continual
manifestations of the presence of Jehovah. ¢ The intercourses
between the Jews and the states of Syria and Babylon, on the
one hand, and Egypt on the other, powers which rose to great
eminence and influence in the ancient world, was maintained
for ages. Their frequent dispersions and captivities would tend
to preserve in part, and in part to revive, the knowledge of the
once common and universal faith.”” And the Greek sages who
resorted for instruction to the Chaldean philosophic schools
derived from thence their knowledge of the theological system
of the Jews.” Among the heathen nations this primitive reve-
lation was corrupted by philosophic speculation, as in India and
China, Greece and Rome ; and in some cases it was entirely
obliterated by ignorance, superstition, and vice, as among the
Hottentots of Africa and the aboriginal tribes of New South
Wales, who “have no idea of one Supreme Creator.”

The same course of reasoning is pursued in regard to the
idea of duty, and the knowledge of right and wrong. “A di-
rect communication of the Divine Will was made to the primo-

! Watson, “ Theol. Inst.,” vol. i. p. 270. * Id. ib., vol. i. p. 31.

* See ch. v. and vi., “ On the Origin of those Truths which are found in
the Writings and Religious Systems of the Heathen.”

¢ Ibid, vol i. p. 274



88 CHRISTIANITY AND

genitors of our race,” and to this source alonz we are indebted
for all correct ideas of right and wrong. “ Whatever is found
pure in morals, in ancient or modem writers, may be traced to
indirect revelation.”” Verbal instruction—tradition or scripture
—thus becomes the source of all our moral ideas. The doc
trine of immortality, and of a future retribution,’ the practice of
sacrifice — precatory and expiatory, are also ascribed to the
same source.” Thus the only medium by which religious truth
can possibly become known to the masses of mankind is #a-
dition. The ultimate foundation on which the religious faith
and the religious practices of universal humanity have rested,
with the exception of the Jews, and the favored few to whom
the Gospel has come, is uncertain, precarious, and easily cor-
rupted tradition.

The improbability, inadequacy, and incompleteness of this
theory will be obvious from the following considerations :

1. It is highly improbable that truths so important and vital
to man, so essential to the well-being of the human race, so
necessary to the perfect development of humanity as are the
ideas of God, duty, and immortality, should rest on so precari-
ous and uncertain a basis as tradition is admitted, even by Mr.
Watson, to be.

The human mind needs the idea of God to satisfy its deep
moral necessities, and to harmonize all its powers. The per-
fection of humanity can never be secured, the destination of
humanity can never be achieved, the purpose of God in the ex-
istence of humanity can never be accomplished, without the idea
of God, and of the relation of man to God, being present to
the human mind. Society needs the idea of a2 Supreme Ruler
as the foundation of law and government, and as the basis of
social order. Without it, these can not be, or be conserved.
Intellectual creatureship, social order, human progress, are in-
conceivable and impossible without the idea of God, and of ac-
countability to God. Now that truths so fundamental should,

! Watson, * Theol. Inst.,” vol. ii. p. 470. * Id.ib,, voL i p. 11.
* 1d. ib,, vol. i p. 26.
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to the masses of men, rest on tradition alone, is incredible. Is
there no known and accessible God to the outlying millions of
our race who, in consequence of the circumstances of birth and
education, which are beyond their control, have had no access
to an oral revelation, and among whom the dim shadowy rays
of an ancient tradition have long ago expired? Are the eight
hundred millions of our race upon whom the light of Christian-
ity has not shone unvisited by the common Father of our race ?
Has the universal Father left his “own offspring” without a
single native power of recognizing the existence’ of the Divine
Parent, and abandoned them to solitary and dreary orphanage ?
Could not he who gave to matter its properties and laws,—the
properties and laws through whose operation he is working out
his own purposes in the realm of nature,—could not he have
also given to mind ideas and principles which, logically devel-
oped, would lead to recognition of a God, and of our duty to
God, and, by these ideas and principles, have wrought out his
sublime purposes in the realm of mind? Could not he who
gave to man the appetency for food, and implanted in his na-
ture the social instincts to preserve his physical being, have im-
planted in his heart a “feeling after God,” and an instinct to
worship God in order to the conservation of his spiritual being ?
How otherwise can we affirm the responsibility and accounta-
bility of all the race before God? Those theologians who are
so earnest in the assertion that God has not endowed man with
the native power of attaining the knowledge of God can not,
on any principle of equity, show how the heathen are “ without
excuse ” when, in involuntary ignorance of God, they “ worship
the creature instead of the Creator,” and violate a law of duty
of which they have no possible means to attain the barest
knowledge.

2. This theory is utterly inadequate to the explanation of the
universality of religious rites, and especially of religious ideas.

Take, for example, the idea of God. As a matter of fact we
affirm, in opposition to Watson, the universality of this idea.
The idea of God is connatural to the human mind. Wherever
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human reason has had its normal and healthy development,
this idea has arisen spontaneously and necessarily. There has
not been found a race of men who were utterly destitute of
some knowledge of a Supreme Being. All the instances al- -
leged have, on further and more accurate inquiry, been found
incorrect. The tendency of the last century, arbitrarily to quad-
rate all the facts of religious history with the prevalent sensa-
tional philosophy, had its influence upon the minds of the first
missionaries to India, China, Africa, Australia, and the islands
of the Pacific. They expected to find that the heathen had no
knowledge of a Supreme Being, and before they had mastered
the idioms of their language, or become familiar with their my-
thological and cosmological systems, they reported them as utter-
ly ignorant of God, destitute of the idea and even the name of
a Supreme Being. These mistaken and hasty conclusions
have, however, been corrected by a more intimate acquaintance
with the people, their languages and religions. Even in the
absence of any better information, we should be constrained to
doubt the accuracy of the authorities quoted by Mr. Watson in
relation to Hindooism, when by one (Ward) we are told that
the Hindoo “ believes in a God destitute of sntelligence,” and by
another (Moore) that “ Brahm is the one eternal Mind, the self-
existent, incomprehensible Spirit.”' Learned and trustworthy
critics, Asiatic as well as European, however, confidently affirm
that “the ground of the Brahminical faith is Monotheistic ;” it
recognizes *‘an Absolute and Supreme Being as the source of
all that exists.” Eugine Burnouf, M. Barthélemy Saint-Hilaire,
Keeppen, and indeed nearly all who have written on the subject
of Buddhism, have shown that the metaphysical doctrines of
Buddha were borrowed from the earlier systems of the Brahmin-
ic philosophy. ¢ Buddha,” we are told, is “ pure inteliigence,”
“cear light)” © perfect wisdom ;”’ the same as Brahm. This is

! Watson,  Theol. Inst.,” vol. i. p. 46.

? Maurice, “Religions of the World,” p. 59: ZEdin. Review, 1862, art.
“ Recent Researches on Buddhism.” See also Miiller’s ¢ Chips from a Ger-
man Workshop,” vol. i. ch. i. to vi.
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surely Theism in its highest conception.’ , In regard to the
peoples of South Africa, Dr. Livingstone assures us “ there is
no need for beginning to tell even the most degraded of these
people of the existence of a God, or of a future state—the facts
being universally admitted.... On questioning intelligent men
among the Backwains as to their former knowledge of good
and evil, of God, and of a future state, they have scouted the
idea of any of them ever having been without a tolerably clear
conception on all these subjects.”” "And so far from the New
Hollanders having no idea of a Supreme Being, we are assured
by E. Stone Parker, the protector of the aborigines of New Hol-
land, they have a clear and well-defined idea of a “Great Spirit,”
the maker of all things.

Now had the idea of God rested so/e/y on tradition, it were
the most natural probability that it might be lost, nay, must be
lost, amongst those races of men who were geographically and
chronologically far removed from the primitive cradle of hu-
manity in the East. The people who, in their migrations, had
wandered to the remotest parts of the earth, and had become
isolated from the rest of mankind, might, after the lapse of ages,
be expected to lose the idea of God, if it were not a spontane-
ous and native intuition of the mind,—a necessity of thought.
A fact of history must be presumed to stick to the mind with
much greater tenacity than a purely rational idea which has no
visible symbol in the sensible world, and yet, even in regard to

! «Tt has been said that Buddha and Kapila were both atheists, and
that Buddha borrowed his atheism from Kapila. But atheism is an indefi-
nite term, and may mean very different things. In one sense every Indian
philosopher was an atheist, for they all perceived that the gods of the pop-
ulace could not claim the attributes that belong to a Supreme Being. But
all the important philosophical systems of the Brahmans admit, in some
form or another, the existence of an Absolute and Supreme Being, the source
of all that exists, or seems to exist.”—Miiller, “ Chips from a German Work-
shop,” vol. i. pp. 224, 5.

Buddha, which means “intelligence,” * clear light,"” ¢ perfect wisdom,”
was not only the name of the founder of the religion of Eastern Asia, but
Adi Buddha was the name of the Absolute, Eternal Intelligence.—Maurice,

“ Religions of the World,” p. 102.
% « Missionary Travels and Researches in South Africa,” p. 153.
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the events of hlstory, the persistence and pertinacity of tra-
dition is exceedmgly feeble. The South Sea Islanders know
not from whence, or at what time, their ancestors came. There
are monuments in Tonga and Fiji of which the present inhab-
itants can give no account. How, then, can a pure, abstract
idea which can have no sensible representation, no visible
image, retain its hold upon the memory of humanity for thou-
sands of years? The Fijian may not remember whence his im-
mediate ancestors came, but he knows that the race came orig-
inally from the hands of the Creator. He can not tell who
built the monuments of solid masonry which are found in his
island-home, but he can tell who reared the everlasting hills
and built the universe. He may not know who reigned in
Vewa a hundred years ago, but he knows who now reigns, and
has always reigned, over the whole earth. “The idea of a God
is familiar to the Fijian, and the existence of an invisible su-
perhuman power controlling and .influencing nature, and all
earthly things, is fully recognized by him.”* The idea of God
is a common fact of human consciousness, and tradition alone
is manifestly inadequate to account for its unsversalily.

3. A verbal revelation would be inadequate to convey the
knowledge of God to an intelligence “purely passive,” and ut-
terly unfurnished with any @ pror7 ideas or necessary laws of
cognition and thought.

Of course it is not denied that important verbal communica-
tions relating to the character of God, and the duties we owe
to God, were given to the first human pair, more clear and defi-
nite, it may be, than any knowledge attained by Socrates and
Plato through their dialectic processes, and that these oral
revelations were successively repeated and enlarged to the pa-
triarchs and prophets of the Old Testament church. And fur-
thermore, that some rays of light proceeding from this pure
fountain of truth were diffused, and are still lingering among
the heathen nations, we have no desire, and no need to deny.

All this, however, supposes, at least, a natural power and

3 «Fiji and the Fijians,” p. 215.
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aptitude for the knowledge of God, and some configuration and
correlation of the human intelligence to the Divine. “We
have no knowledge of a dynamic influence, spiritual or natural,
without 2 dynamic reaction.” Matter can not be moved and
controlled by forces and laws, unless it have properties which
correlate it with those forces and laws. And mind can not be
determined from without to any specific form of cognition, un-
less it have active powers of apprehension and conception
which are governed by uniform laws. The ‘“material” of
thought may be supplied from without, but the “form ” is de-
termined by the necessary laws of our inward being. All our
cognition of the external world is conditioned by the @ priori
ideas of time and space, and all our thinking is governed by
the principles of causality and substance, and the law of “suf-
ficient reason.” The mind itself supplies an element of knowl-
edge in all our cognitions. Man can not be taught the knowl-
edge of God if he be not naturally possessed of a presentiment,
or an apperception of a God, as the cause and reason of the
universe. “If education be not already preceded by an innate
consciousness of God, as an operative predisposition, there
would be nothing for education and culture to act upon.” A
mere verbal revelation can not communicate the knowledge of
God, if man have not already the idea of a God in his mind.
A name is a mere empty sign, a meaningless symbol, without a
mental image of the object which it represents, or an innate
perception, or an abstract conception of the mind, of which the
word is the sign. The mental image or the abstract concep-
tion must, therefore, precede the name ; cognition must be an-
terior to, and give the meaning of language.® The child knows
a thing even before it can speak its name. And, universally,
we must know the #4ing in itself, or image it by analogies and
resemblances to some other thing we do know, before the name
can have any meaning for us. As to purely rational ideas and

! Nitzsch, * System of Christian Doctrine,” p. 10.
% “Ideas must pre-exist their sensible signs.” See De Boismont on
% Hallucination,” etc., p. iii.
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abstract conceptions, —as space, cause, the infinite, the per-
fect,—language can never convey these to the mind, nor can
the mind ever attain them by experience if they are not an orig-
inal, connate part of our mental equipment and furniture. The
mere verbal affirmation * there is a God ” made to one who has
no idea of a God, would Re meaningless and unintelligible.
What notion can a man form of ¢ the First Cause ” if the prin-
ciple of causality is not inherent in his mind? What concep-
tion can he form of ¢ the Infinite Mind ” if the infinite be not
a primitive intuition? How can he conceive of “ a Righteous
Governor ” if he have no idea of right, no sense of obligation,
no apprehension of a retribution? Words are empty sounds
without ideas, and God is a mere name if the mind has no ap-
perception of a God.

It may be affirmed that, preceding or accompanying the an-
nouncement of the Divine Name, there was given to the first
human pair, and to the early fathers of our race, some visible -
manifestation of the presence of God, and some supernatural
display of divine power. What, then, was the character of
these early manifestations, and were they adequate to convey
the proper idea of God? Did God first reveal himself in hu-
man form, and if so, how could their conception of God ad-
vance beyond a rude anthropomorphism? Did he reveal his
presence in a vast columnar cloud or a pillar of fire? How
could such an image convey anyconception of the intelligence,
the omnipresence, the eternity of God? Nay, can the infinite
and eternal Mind be represented by any visible manifestation ?
Can the human mind conceive an image of God? The knowl-
edge of God, it is clear, can not be conveyed by any sensible
sign or symbol if man has no prior rational idea of God as the
Infinite and the Perfect Being.

If the facts of order, and design, and special adaptation
which crowd the universe, and the @ pri¢ ideas of an uncon-
ditioned Cause and an infinite Intelligence which arise in the
mind in presence of these facts, are inadequate to produce the
logical conviction that it is the work of an 1ntelligent mind, how
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can any preternatural display of pozrer produce a rational con-
viction that God exists? “If the universe could come by
chance or fate, surely all the lesser phenomena, termed mirac-
ulous, might occur so too.”" If we find ourselves standing
amid an eternal series of events, may not miracles be a part of
that series? Or if all things are the result of necessary and
unchangeable laws, may not miracles also result from some nat-
ural or psychological law of which we are yet in ignorance?
Let it be granted that man is no? so constituted that, by the
necessary laws of his intelligence, he must affirm that facts of
order having a commencement in time prove mind ; let it be
granted that man has #o intuitive belief in the Infinite and Per-
fect—in short, no idea of God ; how, then, could a marvellous
display of power, a new, peculiar, and startling phenomenon
which even seemed to transcend nature, prove to him the ex-
istence of an infinite infel/igence—a personal God? The proof
would be simply inadequate, because not the right kind of
proof. Power does not indicate intelligence, force does not
imply personality.

Miracles, in short, were never intended to prove the exist-
ence of God. The foundation of this truth had already been
laid in the cogstitution and laws of the human mind, and mira-
cles were designed to convince us that He of whose existence
we had a prior certainty, spoke to us by His Messenger, and
in this way attested his credentials. To the man who has a
rational belief in the existence of God this evidence of a divine
rhission is at once appropriate and conclusive, “ Master, we
know thou art a teacher sent from God ; for no man can do the
works which thou doest, except God be with him.” The Chris-
tian missionary does not commence his instruction to the
heathen, who have an imperfect, or even erroneous conception
of “the Great Spirit,” by narrating the miracles of Christ, or
quoting the testimony of the Divine Book he carries along with
him. He points to the heavens and the earth, and says,
“There is a Being who made all these things, and Jehovah is

! Morell, “ Hist. of Philos.” p. 737.
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his name ; I have come to you with a message from Him!"
Or he need scarce do even so much ; for already the heathen,
in view of the order and beauty which pervades the universe,
has been constrained, by the laws of his own intelligence, to be-
lieve in and offer worship to the * “Ayvworog Bedg "—the unseen
and incomprehensible God ; and pointing to their altars, he
may announce with Paul, “this God w/om ye worship, though
ignorantly, him declare I unto you!”

The results of our study of the various hypotheses which
have been offered in explanation of the religious phenomena of
the world may be summed up as follows : The first and second
theories we have rejected as utterly false. Instead of being
faithful to and adequately explaining the facts, they pervert,
and maltreat, and distort the facts of religious history. The
last three each contain a precious element of truth which must
not be .undervalued, and which can not be omitted in an ex-
planation which can be pronounced complete. Each theory,
taken by itself, is incomplete and inadequate. The third hy-
pothesis overrates feeling,; the fourth, reason ; the fifth, verbal
instruction. ‘The first extreme is Mysticism, the second is Ra-
tionalism, the last is Dogmatism. Reason, feeling, and faith
in testimony must be combined, and mutually ¢ondition each
other. No purely rationalistic hypothesis will meet and satisfy
the wants and yearnings of the heart. No theory based on
feeling alone can satisfy the demands of the human intellect.
And, finally, an hypothesis which bases all religion upon his-
torical testimony and outward fact, and despises and tramples
upon the intuitions of the reason and the instincts of the heart
can never command the general faith of mankind. Religion
embraces and conditionates the whole sphere of life—thought,
feeling, faith, and action ; it must therefore be grounded in the
entire spiritual nature of man.

Our criticism of opposite theories has thus prepared the way
for, and obviated the necessity of an extended discussion of the
hypothesis we now advance.
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The universal phenomenon of religion has originated in the d
priori apperceptions of reason, and the natural instinctive feelings
of the heart, whick, from age to age, have been vitalized, unjfolded,
and perfected by supernatural communications and lestamentary
revelations.

There are universal facts of religious history which can only
be explained on the first principle of this hypothesis ; there are
special facts which can only be explained on the latter princi-
ple. The universal prevalence of the idea of God, and the feel-
ing of obligation to obey and worship God, belong to the first
order of facts ; the general prevalence of expiatory sacrifices,
of the rite of circumcision, and the observance of sacred and
holy days, belong to the latter. To the last class of facts the
observance of the Christian Sabbath, and the rites of Baptism
and the Lord’s Supper may be added. '

The history of all religions clearly attests that there are two
orders of principles—the natural and the positive, and, in some
measure, two authorities of religious life which are intimately
related without negativing each other. The characteristic of
the natural is that it is snsrinsic, of the positive, that it is extrin-
sic. In all ages men have sought the authority of the positive
in that which is immediately deyond and above man—in some
“ voice of the Divinity” toning down the stream of ages, or
speaking through a prophet or oracle, or written in some in-
spired and sacred book. They have sought for the authority
of the natural in that which is immediately witkin man—the
voice of the Divinity speaking in the conscience and heart of
man. A careful study of the history of religion will show a re-
ciprocal relation between the two, and indicate their common
source.

We expect to find that our hypothesis will be abundantly
sustained by the study of the Religion of the Athenians.

7
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CHAPTER III
THE RELIGION OF THE ATHENIANS.

“All things which I behold bear witness to your carefulness in religion
(Pzwotdarpoveoréporg).  For as I passed through your city, and beheld the ob-
jects of your worship, I found amongst them an altar with this inscription—
‘To THE UNKNOWN Gob.’ Whom therefore ye worship..... "'—ST. PAUL.

HROUGH one of those remarkable counter-strokes of
Divine Providence by which the evil designs of men are
overruled, and made to subserve the purposes of God, the Apos-
tle Paul was brought to Athens. He walked beneath its stately

porticoes, he entered its solemn temples, he stood before its:

glorious statuary, he viewed its beautiful altars—all devoted to
pagan worship. And “his spirit was stirred within him ;” he
was moved with indignation * when he saw the city full of im-
ages of the gods.”* At the very entrance of the city he met the
evidence of this peculiar tendency of the Athenians to multiply
the objects of their devotion ; for here at the gateway stands
an image of Neptune, seated on horseback, and brandishing
the trident. Passing through the gate, his attention would be
immediately arrested by the sculptured forms of Minerva, Jupi-
ter, Apollo, Mercury, and the Muses, standing near a sanctuary
of Bacchus. A long street is now before him, with temples,
statues, and altars crowded on either hand. Walking to the
end of this street, and turning to the right, he entered the Agora,
a public square surrounded with porticoes and temples, which
were adorned with statuary and paintings in honor of the
gods of Grecian mythology. Amid the plane-trees planted by
the hand of Cimon are the statues of the deified heroes of
Athens, Hercules and Theseus, and the whole series of the
Eponymi, together with the memorials of the older divinities ;
! Lange’s Commentary, Acts xvii. 16,
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Mercuries which gave the name to the streets on which they
were placed; statues dedicated to Apollo as patron of the
city and her deliverer from the plague ; and in the centre of all
the altar of the Twelve Gods.

Standing in the market-place, and looking up to the Areop-
agus, Paul would see the temple of Mars, from whom the hill
derived its name. And turning toward the Acropolis, he
would behold, closing the long perspective, a series of little
sanctuaries on the very ledges of the rocks, shrines of Bacchus
and Asculapius, Venus, Earth, and Ceres, ending with the
lovely form of the Temple of Unwinged Victory, which glit-
tered in front of the Propylea.

If the apostle entered the “fivefold gates,” and ascended the
flight of stone steps to the platform of the Acropolis, he would
find the whole area one grand composition of architecture and
statuary dedicated to the worship of the gods. Here stood the
Parthenon, the Virgin House, the glorious temple which was
erected during the proudest days of Athenian glory, an entire
offering to Minerva, the tutelary divinity of Athens. Within
was the colossal statue of the goddess wrought in ivory and
gold. Outside the temple there stood another statue of
Minerva, cast from the brazen spoils of Marathon; and near
by yet another brazen Pallas, which was called by pre-emi-
nence “ the Beautiful.”

Indeed, to whatever part of Athens the apostle wandered,
he would meet the evidences of their “ carefulness in religion,”
for every public place and every public building was a sanctu-
ary of some god. The Metroum, or record-house, was a temple
to the mother of the gods. The council-house held statues of
Apollo and Juopiter, with an altar to Vesta. The theatre at
the base of the Acropolis was consecrated to Bacchus. The
Pnyx was dedicated to Jupiter on high. And as if, in this di-
rection, the Attic imagination knew no bounds, abstractions
were deified ; altars were erected to Fame, to Energy, to Mod-
esty, and even to Pity, and these abstractions were honored

and worshipped as gods.
6o:1C2
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The impression made upon the mind of Paul was, that the
city was literally “full of idols,” or images of the gods. This
impression is sustained by the testimony of numerous Greek
and Roman writers. Pausanias declares that Athens “had
more images than all the rest of Greece ;” and Petronius, the
Roman satirist, says, “it was easier to find a god in Athens
than a man.”"

No wonder, then, that as Paul wandered amid these scenes
“his spirit was stirred in him.” He burned with holy zeal
to maintain the honor of the true and only God, whom now he
saw dishonored on every side. He was filled with compassion
for those Athenians who, notwithstanding their intellectual
greatness, had changed the glory of God into an image made
in the likeness of corruptible man, and who really worshipped
the creature mwore than the Creator. The images intended to
" symbolize the invisible perfections of God were usurping the
place of God, and receiving the worship due alone to him.
We may presume the apostle was not insensible to the beau-
ties of Grecian art. ‘The sublime architecture of the Propylea
and the Parthenon, the magnificent sculpture of Phidias and
Praxiteles, could not fail to excite his wonder. But he remem-
bered that those superb temples and this glorious statuary
were the creation of the pagan spirit, and devoted to polythe-
istic worship. The glory of the supreme God was obscured
by all this symbolism. The creatures formed by God, the
symbols of his power and presence in nature, the ministers of
his providence and moral government, were receiving the hon-
or due to him. Over all this scene of material beauty and
sthetic perfection there rose in dark and hideous proportions
the errors and delusions and sins against the living God which
Polytheism nurtured, and unable any longer to restrain him-
self, he commenced to “reason” with the crowds of Athenians
who stood beneath the shadows of the plane-trees, or lounged

! See Conybeare and Howson’s “ Life and Epistles of St. Paul ;” also,

art. “ Athens,” in Encyclopedia Britannica, whence our account of the “sa-
cred objects ” in Athens is chiefly gathered.
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beneath the porticoes that surrounded the Agora. Among
these groups of idlers were mingled the disciples of Zeno and
Epicurus, who “encountered” Paul. The nature of these
“ disputations ” may be easily conjectured. The opinions of
these philosophers are even now familiarly known : they are,
in one form or another, current in the literature of modern
times. Materialism and Pantheism still “encounter” Chris-
tianity. The apostle asserted the personal being and spiritual-
ity of one supreme and only God, who has in divers ways re-
vealed himself to man, and therefore may be “known.” He
proclaimed that Jesus is the fullest and most perfect revelation
of God—the only “manifestation of God in the flesh.” He
pointed to his “ resurrection” as the proof of his superhuman
character and mission to the world. Some of his hearers were
disposed to treat him with contempt ; they represented him as _
an ignorant “babbler,” who had picked up a few scraps of
learning, and who now sought to palm them off as a “new”
philosophy. But most of them regarded him with that pecu-
liar Attic curiosity which was always anxious to be hearing
some “new thing.” So they led him away from the tumult
of the market-place to the top of Mars’ Hill, where, in its se-
rene atmosphere, they might hear him more carefully, and
said, “May we hear what this new doctrine is whereof thou
speakest ?”’

Surrounded by these men of thoughtful, philosophic mind—
men who had deeply pondered the great problem of existence,
who had eamestly inquired after the “first principles of
things ;” men who had reasoned high of creation, fate, and
providence ; of right and wrong; of conscience, law, and ret-
ribution ; and had formed strong and decided opinions on ail
these questions—he delivered his discourse on the deing, the
providence, the spirituality, and the moral government of God.

This grand theme was suggested by an inscription he had
observed on one of the altars of the city, which was dedicated
“To the Unknown God.” “Ye men of Athens! every thing
which I behold bears witness to your carefulness in religion.
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For as I passed by and beheld your sacred objects I found an
altar with this inscription, ‘To the Unknown God; whom,
therefore, ye worship, though ye know him not [adequately],
Him declare I unto you.” Starting from this point, the mani-
fest carefulness of the Athenians in religion, and accepting
this inscription as the evidence that they had some presenti-
ment, some native intuition, some dim conception of the one
true and living God, he strives to lead them to a deeper knowi-
edge of Him. It is here conceded by the apostle that the
Athenians were a religious people. The observations he had
made during his short stay in Athens enabled him to bear
witness that the Athenians were “a God-fearing people,”* and
he felt that fairness and candor demanded that this trait should
receive from him an ample recognition and a full acknowledg-
. ment. Accordingly he commences by saying in gentle terms,
well fitted to conciliate his audience, “ All things which I be-
hold bear witness to your carefulness in religion.” I recognize
you as most devout ; ye appear to me to be a God-fearing peo-
ple,® for as I passed by and beheld your sacred objects I found
an altar with this inscription, “ To the Unknown God,” whom
therefore ye worship. -

The assertion that the Athenians were “a religious people ”
will, to many of our readers, appear a strange and startling
utterance, which has in it more of novelty than truth. Nay,
some will be shocked to hear the Apostle Paul described as
complimenting these Athenians—these pagan worshippers —
on their “carefulness in religion.” We have been so long ac-
customed to use the word “ heathen ” as an opprobrious epithet
—expressing, indeed, the utmost extremes of ignorance, and
barbarism, and cruelty, that it has become difficult for us to be-
lieve that in a heathen there can be any good.

From our childhood we have read in our English Bibles,
“Ye men of Athens, I perceive in all things ye are 2o super-

! Lange’s Commentary, i Joco. :
? «“'Q¢ before deword,—so imports. I recognize you as such.”—Lange’s
Commentary.
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stitious,” and we can scarcely tolerate another version, even if
it can be shown that it approaches nearer to the actual lan-
guage employed by Paul. We must, therefore, ask the patience
and candor of the reader, while we endeavor to show, on the
authority of Paul’s words, that the Athenians were a “ religious
people,” and that all our notions to the contrary are founded
on prejudice and misapprehension. )
First, then, let us commence even with our English version :
“Ye men of Athens, I perceive that in all things ye are 2o
superstitious.”” And what now is the meaning of the word
“superstition?” It is true, we now use it only in an evil sense,
to express a belief in the agency of invisible, capricious, malig-
nant powers, which fills the mind with fear and terror, and sees
in every unexplained phenomenon of nature an omen, or prog-
nostic, of some future evil. But this is not its proper and orig-
inal meaning. Superstition is from the Latin superstitio, which
means a superabundance of religion,' an extreme exactitude
in religious observance. And this is precisely the sense in
which the corresponding Greek term is used by the Apostle
Paul. Aaadapovia properly means “reverence for the gods.”
“It is used,”’ says Barnes, “in the classic writers, in a good
sense, to denote piety towards the gods, or suitable fear and
reverence for them.” “The word,” says Lechler, “is, without
doubt, to be understood here in a good sense; although it
seems to have been intentionally chosen, in order to indicate
the conception of fear (eidw), which predominated in the relig-
ion of the apostle’s hearers.”® This reading is sustained by
the ablest critics and scholars of modern times. Bengel reads
the sentence, “ I perceive that ye are very religious.” Cudworth
translates it thus: “Ye are every way more than ordinarily re-
Lgious.” Conybeare and Howson read the text as we have
already given it, “ All things which I behold bear witness to

! Nitzsch, “ System of Christ. Doctrine,” p. 33.
? Lange's Commentary, s Joco. '

? “Gnomon of the New Testament.”

¢ “Intellectual System,” vol. i p. 626.
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your carefulness in rveligion” Lechler reads “very devout ;™
Alford, “ carrying your religious reverence very far;”* and Albert
Barnes," “I perceive ye are greatly devoted to reverence for, re-
ligion” Whoever, therefore, will give attention to the actual
words of the apostle, and search for their real meaning, must
be convinced he opens his address by complimenting the
Athenians on their being more than ordinarily religious.

Nor are we for a moment to suppose the apostle is here
dealing in hollow compliments, or having recourse to a “ pious
fraud.” Such a course would have been altogether out of
character with Paul, and to suppose hiin capable of pursuing
such a course is to do him great injustice. If “to the Jews he
became as a Jew,” it was because he recognized in Judaism
the same fundamental truths which underlie the Christian sys-
tem. And if here he seems to become, in any sense, at one
with “heathenism,” that he might gain the heathen to the faith
of Christ, it was because he found in heathenism some elements
of truth akin to Christianity, and a state of feeling favorable
to an inquiry into the truths he had to present. He beheld in
. Athens an altar reared to the God /%e worshipped, and it afford-
ed him some pleasure to find that God was not totally forgot-
ten, and his worship totally neglected, by the Athenians. The
God whom they knew imperfectly, “ Him,” said he, “I declare
unto you ;” I now desire to make him more fully known. The
worship of “ the Unknown God ” was a recognition of the being
of a God whose nature transcends all human thought, a God
who is ineffable ; who, as Plato said, * is hard to be discovered,
and having discovered him, to make him known to all, impos-
sible.”® It is the confession of a want of knowledge, the ex-
pression of a desére to know, the acknowledgment of the duty
of worshipping him. Underlying all the forms of idol-worship
the eye of Paul recognized an influential Theism. Deep down
in the pagan heart he discovered a “feeling after God ”—a

} ¢« Life and Epistles of St. Paul,” vol.i. p. 378.
* Lange’s Commentary. 3 Greek Test. ~~ ¢ Notes on Acts.
* Also Clarke’s Comment., i1 Joco, . ¢ Timaus, ch. ix.
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yearning for a deeper knowledge of the “unknown,” the invisi-
ble, the incomprehensible, which he could not despise or disre-
gard. The mysterious sentiments of fear, of reverence, of con-
scious dependence on a supernatural power and presence
overshadowing man, which were expressed in the symbolism
of the “sacred objects ” which Paul saw everywhere in Athens,
commanded his respect. And he alludes to their “devotions,”
not in the language of reproach or censure, but as furnishing
to his own mind the evidence of the strength of their religrous
instincts, and the proof of the existence in their hearts of that
native apprehension of the supernatural, the divine, which dwells
alike in all human souls.

The case of the Athenians has, therefore, a peculiar interest
to every thoughtful mind. It confirms the belief that religion
is a necessity to every human mind, a want of every human
heart.' Without religion, the nature of man can never be prop-
erly developed; the noblest part of man—the divine, the spir-
itual element which dwells in man, as “the offspring of God ”
—must remain utterly dwarfed. The spirit, the personal be-
ing, the rational nature, is religious, and Atheism is the vain
and the wicked attempt to be something less than man. If
the spiritual nature of man has its normal and healthy devel-
opment, he must become a worshipper. This is attested by
the universal history of man. We look down the long-drawn
aisles of antiquity, and everywhere we behold the smoking altar,
the ascending incense, the prostrate form, the attitude of devo-
tion. Athens, with her four thousand deities—Rome, with her
crowded Pantheon of gods— Egypt, with her degrading super-
stitions —— Hindostan, with her horrid and revolting rites — all
attest that the religious principle is deeply seated in the nature
of man. And we are sure religion can never be robbed of her
supremacy, she can never be dethroned in the hearts of men.
It were easier to satisfy the cravings of hunger by logical syllo-

* The indispensable necessity for a religion of some kind to satisfy the
emotional nature of man is tacitly confessed by the atheist Comte in the
publication of his * Catechism of Positive Religion.”
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gisms, than to satisfy the yearnings of the human heart with-
out religion. The attempt of Xerxes to bind the rushing floods
of the Hellespont in chains was not more futile nor more im-
potent than the attempt of skepticism to repress the universal
tendency to worship, so peculiar and so natural to man in
every age and clime.

The unwillingness of many to recognize a religious element
in the Athenian mind is further accounted for by their miscon-
ception of the meaning of the word “religion.” We are all
too much accustomed to regard religion as a mere system of
dogmatic teaching. We use the terms “Christian religion,”
“Jewish religion,” “Mohammedan religion,” as comprehend-
ing simply the characteristic doctrines by which each is distin-
. guished ; whereas religion is a mode of thought, and feeling,
and action, determined by the consciousness of our relation to
and our dependence upon God. It does not appropriate to
itself any specific department of our mental powers and sus-
ceptibilities, but it conditions the entire functions and circle
of our spiritual life. It is not simply a mode of conceiving
God in thought, nor simply a mode of venerating God in the
affections, nor yet simply a mode of worshipping God in out-
ward and formal acts, but it comprehends the whole. Religion
(religere, respect, awe, reverence) regulates our thoughts, feel-
ings, and acts towards God. “It is a reference and a relation-
ship of our finite consciousness to the Creator and Sustainer
and Governor of the universe.” It is such a consciousness of
the Divine as shall awaken in the heart of man the sentiments
of reverence, fear, and gratitude towards God ; such a sense of
dependence as shall prompt man to pray, and lead him to per-
form external acts of worship.

Refigion does not, therefore, consist exclusively in knowl-
edge, however correct; and yet it must be preceded and ac-
companied by some intuitive cognition of a Supreme Being,
and some conception of him as a free moral personality. But
the religious sentiments, which belong rather to the heart than
to the understanding of man—the consciousness of depend-
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ence, the sense of obligation, the feeling of reverence, the in-
stinct to pray, the appetency to worship—these may all exist
and be largely developed in a human mind even when, as in
the case of the Athenians, there is a very imperfect knowledge
of the real character of God.

Regarding this, then, as the generic conception of religion,.
namely, #Aat it is a mode of thought and feeling and action deter-
mined by our consciousness of dependence on a Supreme Being,
we claim that the apostle was perfectly right in compliment-
ing the Athenians on their “ more than ordinary religiousness,”
for,

1. They had, in some degree at least, that faith in the being
and providence of God which precedes and accompanies all re-
ligion.

They had erected an altar to the unseen, the unsearchable,
the incomprehensible, the unknown God. And this “ unknown
God ” whom the Athenians “worshipped ” was the true God,
the God whom Paul worshipped, and whom he desired more
fully to reveal to them ; “Aim declare I unto you.” The
Athenians had, therefore, some knowledge of the true God,
some dim recognition, at least, of his being, and some concep-
tion, however imperfect, of his character. The Deity to whom
the Athenians reared this altar is called “ the unknown God,”
because he is unseen by all human eyes and incomprehensible
to human thought. There is a sense in which to Paul, as well
as to the Athenians—to the Christian as well as to the pa-
gan—to the philosopher as well as to the peasant—God is
“the unknown,” and in which he must forever remain the
incomprehensible. This has been confessed by all thought-
ful minds in every age. It was confessed by Plato. To his
mind God is “the ineffable,” the unspeakable. Zophar, the
friend of Job, asks, “ Canst thou by searching find out God?
Canst thou find out the Almighty to perfection?” This knowl-
edge is “high as heaven ; what canst thou do? deeper than
hell ; what canst thou know?” Does not Wesley teach us to
sing,
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“ Hail, Father, whose creating call

Unnumbered worlds attend ;
Jehovah, comprehending all,
Whom none can comprehend ?”
To his mind, as well as to the mind of the Athenian, God was
“the great unseen, unknown.” “Beyond the universe and
man,” says Cousin, “ there remains in God something unknown,
impenetrable, incomprehensible. Hence, in the immeasurable
spaces of the universe, and beneath all the profundities of the
human soul, God escapes us in this inexhaustible infinitude,
whence he is able to draw without limit new worlds, new be-
ings, new manifestations. God is therefore to us fncomprehensi-
bk’ And without making ourselves in the least responsible
for Hamilton’s “ negative” doctrine of the Infinite, or even re-
sponsible for the full import of his words, we may quote his re-
markable utterances on this subject: “ The Divinity is in part
concealed and in part revealed. He is at once known and un-
known. But the last and highest consecration of all true relig-
ion must be an altar ‘to the unknown God.” In this consum-
mation nature and religion, Paganism and Christianity, are at
one.”

When, therefore, the apostle affirms that while the Athenians
worshipped the God whom he proclaimed they “knew him not,”
we can not understand him as saying they were destitute of all
faith in the being of God, and of all ideas of his real character.
Because for him to have asserted they had mo knowledge of
God would not only have been contrary to all the facts of the
case, but also an utter contradiction of all his settled convic-
tions and his recorded opinions. There is not in modern
times a more earnest asserter of the doctrine that the human
mind has an intuitive cognition of God, and that the external
world reveals God to man. There is a passage in his letter to
the Romans which is justly entitled to stand at the head of all
discourses on * natural theology,” Rom. i. 19-21. Speaking of
the heathen world, who had not been favored, as the Jews, with

1 « Lectures,” vol. i. p. 104. * «Discussions on Philosophy,” p. 23.
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a verbal revelation, he says, “ That which may be known of God
is manifest # them,” that is, in the constitution and laws of
their spiritual nature, “for God hath showed it unto them” in
the voice of reason and of conscience, so that in the instincts
of our hearts, in the elements of our moral nature, in the ideas
and laws of our reason,we are taught the being of 2 God.
These are the subjective teachings of the human soul.

Not only is the being of God revealed to man in the consti-
tution and laws of his rational and moral nature, but God is
also manifested to us objectively in the realm of things around
us ; therefore Paul adds, “The invisible things of him, even his
eternal power and Godhead, from the creation are clearly seen,
being understood by the things that are made.” The world of
sense, therefore, discloses the being and perfections of God.
The invisible attributes of God are made apparent by the things
that are visible. Forth out of nature, as the product of the Di-
vine Mind, the supernatural shines. The forces, laws, and har-
monies of the universe are indices of the presence of a presid-
ing and informing Intelligence. The creation itself is an exam-
ple of God’s coming forth out of the mysterious depths of his
own eternal and invisible being, and making himself apparent
to man. There, on the pages of the volume of nature, we may
read, in the marvellous language of symbol, the grand concep-
tions, the glorious thoughts, the ideals of beauty which dwell in
the uncreated Mind. These two sources of knowledge—the sub-
jective teachings of God in the human soul, and the objective
manifestations of God in the visible universe—harmonize, and,
together, fill up the complement of our natural idea of God.
They are two hemispheres of thought, which together form one
full-orbed fountain of light, and ought never to be separated in
our philosophy. And, inasmuch as this divine light shines on
all human minds, and these works of God are seen by all hu-
man eyes, the apostle argues that the heathen world “is with-
out excuse, because, knowing God (y»érrec rév Oedv), they did
not glorify him as God, neither were thankful ; but in their rea-
sonings they went astray after vanities, and their hearts, being
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void of wisdom, were filled with darkness. Calling themselves
wise, they were turned into fools, and changed the glory of the
imperishable God for idols graven in the likeness of perishable
man, or of birds, and beasts, and creeping things, . . . and
they bartered the truth of God for lies, and reverenced and
worshipped the things made rather than the Maker, who is bless-
ed forever. Amen.”

The brief and elliptical report of Paul’s address on Mars’
Hill must therefore, in all fairness, be interpreted in the light
of his more carefully elaborated statements in the Epistle to
the Romans. And when Paul intimates that the Athenians
“knew not God,” we can not understand him as saying they
had no knowledge, but that their knowledge was imperfect.
They did not know God as Creator, Father, and Ruler ; above
all, they did not know him as a pardoning God and a sanctify-
ing Spirit. They had not that knowledge of God which purifies
the heart, and changes the character, and gives its possessor
eternal life.

The apostle clearly and unequivocally recognizes this truth,
that the idea of God is connatural to the human mind ; that
in fact there is not to be found a race of men upon the face of
the globe utterly destitute of some idea of a Supreme Being.
Wherever human reason has had its normal and healthful de-
velopment, it has spontaneously and necessarily led the human
mind to the recognition of a God. The Athenians were no ex-
ception to this general law. They believed in the existence of
one supreme and eternal Mind, invisible, incomprehensible, in-
effable—* the unknown God.”

2. The Athenians had also that consciousness of dependence
upon God which is the foundation of all the primary religious
emotions.

When the apostle affirmed that “in God we live, and move,
and have our being,” he uttered the sentiments of many, if not
all, of his hearers, and in support of that affirmation he could
quote the words of their own poets, “for we are also his off-

! Rom. i. 21-25, Conybeare and Howson’s translation.
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spring ;"' and, as his offspring, we have a derived and a depend-
ent being. Indeed, this consciousness of dependence is anal-
ogous to the feeling which is awakened in the heart of a child
when its parent is first manifested to its opening mind as the
giver of those things which it immediately needs, as its continu-
al protector, and as the preserver of its life. The moment a
man becomes conscious of his own personality, that moment he
becomes conscious of some relation to another personality, to
which he is subject, and on which he depends.*

A little reflection will convince us that this is the necessary
order in which human consciousness is developed.

There are at least two fundamental and radical tendencies

: “Jove’s presence fills all space, upholds this ball ;
All need his aid; his power sustains us all,
For we kis offspring are.”
Aratus, “The Phanomena,” book v. p. 5.

Aratus was a poet of Cilicia, Paul’s native province. He flourished B.c. 277.

% Great and divine Father, whose names are many,

But who art one and the same unchangeable, almighty power ;
O thou supreme Author of nature !
‘That governest by a single unerring law !

Hail King!
For thou art able to enforce obedience from all frail mortals,
Because we areall thine offspring,
The image and the echo only of thy eternal voice.”

Cleanthes, “ Hymn to Jupiter.”

Cleanthes was the pupil of Zeno, and his successor as chief of the Stoic
philosophers.

* « As soon as a man becomes conscious of himself, as soon as he per-
ceives himself as distinct from other persons and things, he at the same mo-
ment becomes conscious of a higher self, a higher power, without which he
feels that neither he nor any thing else would have any life or reality. We
are so fashioned that as soon as we awake we feel on all sides our depend-
ence on something else ; and all nations join in some way or another in the
words of the Psalmist, ¢ It is He that made us, not we ourselves.’ This is
the first serse of the Godhead, the seznsus numinis, as it has well been called ;
for it is a semsus, an immediate perception, not the result of reasoning or
generalization, but an intuition as irresistible as the impressions of our
senses. . . . This sensus numinis, or, as we may call it in more homely lan-

guage, _ﬁuM is the source of all religion ; itis that without which no religion,
whether true or false, is possible.”—Max Miiller, “ Science of Language,”
Second Series, p. 435.
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in human personality, namely, to Anow and to act. If we would
conceive of them as they exist in the innermost sphere of self-
hood, we must distinguish the first as se/f-consciousness, and the
second as sef-determination. These are unquestionably the two
factors of human personality.

If we consider the first of these factors more closely, we shall
discover that self-consciousness exists under limitations and
conditions. Man can not become clearly conscious of se/f with-
out distinguishing himself from the outer world of sensation, nor
without distinguishing self and the world from another being
upon whom they depend as the ultimate substance and cause.
Mere canaesthesis is not consciousness. Common feeling is un-
questionably found among the lowest forms of animal life, the
protozoa, but it can never rise to a clear consciousness of per-
sonality until it can distinguish itself from sensation,and acquire
a presentiment of a divine power, on which self and the outer
world depend. ‘The Egv does not exist for itself, can not per-
ceive itself, but by distinguishing itself from the ceaseless flow
and change of sensation, and by this act of distinguishing, the
Ego takes place in consciousness. And the Egv can not per-
ceive itself, nor cognize sensation as a state or affection of the
Egvo except by the intervention of the reason, which supplies
the two great fundamental laws of causality and substance.
The facts of consciousness thus comprehend three elements—
self, nature, and God. The determinate being, the Egv, is never
an absolutely independent being, but is always in some way or
other codetermined by another ; it can not, therefore, be an ab-
solutely original and independent, but must in some way or
another be a derived and conditioned existence.

Now that which limits and conditions human self-conscious-
ness can not be mere nafure, because nature can not give what
it does not possess ; it can not produce what is %o genere dif-
ferent from itself. Self-consciousness can not arise out of un-
consciousness. This new beginning is beyond the power of
nature. Personal power, the creative principle of all new be-
ginnings, is alone adequate to its production. If, then, self-
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consciousness exists in man, it necessarily presupposes an ab-
solutely oréginal, therefore unconditioned, self-consciousness. Hu-
man self-consciousness, in its temporal actualization, of course
presupposes.a nature-basis upon which it elevates itself ; but
it is only possible on the ground that an eternal self-conscious
Mind ordained and rules over all the processes of nature, and
implants the divine spark of the personal spirit with the corpo-
real frame, to realize itself in the light-flame of human self-con-
sciousness. The original light of the divine self-consciousness
is eternally and absolutely first and before all. “Thus, in the
depths of our own self-consciousness, as its concealed back-
ground, the God-consciousness reveals itself to us. This de-
scent into our inmost being is at the same time an ascent to God.
Every deep reflection on ourselves breaks through the mere
crust of world-consciousness, which separates us from the in-
most truth of our existence, and leads us up to Him in whom
we live and move and are.”

Self-determination, equally with self-consciousness, exists in
us under manifold Zmidtations. Self-determination is limited
by physical, corporeal, and mental conditions, so that there is
“an impassable boundary line drawn around the area of voli-
tional freedom.” But the most fundamental and original lim-
itation is that of dufy, The self-determining power of man is
not only circumscribed by necessary conditions, but also by
the moral law in the consciousness of man. Self-determination
alone does not suffice for the full conception of responsible
freedom ; it only becomes, wil/, properly by its being an intel-
ligent and conscious determination ; that is, the rational subject
is able previously to recognize “the right,” and present before
his mind that which he o#gA? to do, that which he is morally
bound to realize and actualize by his own self-determination
and choice. Accordingly we find in our inmost being a sense
of obligation to obey the moral law as revealed in the con-
science. As we can not become conscious of self without also
becoming conscious of God, so we can.not become properly

! Miiller, ¢ Christian Doctrine of Sin,” vol. i. p. 81.
8
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conscious of self-determination until we have recognized in the
conscience a law for the movements of the will.

Now this moral law, as revealed in the conscience, is not a
mere autonomy—a simple subjective law having no relation to
a personal lawgiver out of and above man. Every admonition
of conscience directly excites the consciousness of a God to
whom man is accountable. The universal consciousness of
our race, as revealed in history, has always associated the phe-
nomena of conscience with the idea of a personal Power above
man, to whom he is subject and upon whom he depends. In
every age, the voice of conscience has been regarded as the
voice of God, so that when it has filled man with guilty appre-
hensions, he has had recourse to sacrifices, and penances, and
prayers to expatiate his wrath.

It is clear, then, that if man has du/ies there must be a
self-conscious Will by whom these duties are imposed, for only
a real will can be legislative. If man has a sense of obligation,
there must be a supreme authority by which he is obliged. If
he is responsible, there must be a being to whom he is account-
able.! It can not be said that he is accountable to himself, for
by that supposition the idea of duty is obliterated, and “ right ”
becomes identical with mere interest or pleasure. It can not
be said that he is simply responsible to society—to mere con-
ventions of human opinions and human governments—for then
“right” becomes a mere creature of human legislation, and
“Justice” is nothing but the arbitrary will of the strong who
" rannize over the weal  Might constitutes right. Against
such hypotheses the human mind, however, instinetively revolts.
Mankind feel, universally, that there is an authority beyond all
human governments, and a higher law above all human laws,
from whence all their powers are derived. That higher law is
the Law of God, that supreme authority is the God of Justice.
To this eternally just God, innocence, under oppression and
wrong, has made its proud appeal, like that of Prometheus to

}4“The thought of God will wake up a terrible monitor whose name is
Judge.”—Kant.
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the elements, to the witnessing clouds, to coming ages, and has
been sustained and comforted. And to that higher law the
weak have confidently appealed against the unrighteous enact-
ments of the strong, and have finally conquered. The last and
inmost ground of all obligation is thus the conscious relation
of the moral creature to God. The sense of absolute depend-
ence upon a Supreme Being compels man, even while conscious
of subjective freedom, to recognize at the same time his obli-
gation to determine himself in harmony with the will of Him
“in whom we live, and move, and are.”

This feeling of dependence, and this consequent sense of
obligation, lie at the very foundation of all religion. They lead
the mind towards God, and anchor it in the Divine. They
prompt man to pray, and inspire him with an instinctive con-
fidence in the efficacy of prayer. So that prayer is natural to
man, and necessary to man. Never yet has the traveller found
a people on earth without prayer. Races of men have been
found without houses, without raiment, without arts and sci-
ences, but never without prayer any more than without speech.
Plutarch wrote, eighteen centuries ago, “ If you go through all
the world, you may find cities without walls, without letters,
without rulers, without money, without theatres, but never with-
out temples and gods, or without prayers, oaths, prophecies,
and sacrifices, used to obtain blessings and benefits, or to avert
curses and calamities.' The naturalness of prayer is admitted
even by the modern unbeliever. Gerrit Smith says, “ Let us
who believe that the religion of reasc »calls for the religion of*
nature, remember that the flow of prayer is just as natural as
the flow of water ; the prayerless man has become an unnat-
ural man.” Is man in sorrow or in danger, his most natural
and spontaneous refuge is in prayer. The suffering, bewilder-
ed, terror-stricken soul turns towards God. “Nature in an
agony is no atheist ; the.soul that knows not where to fly, flies
to God.” And in the hour of deliverance and joy, a feeling of
gratitude pervades the soul—and gratitude, too, not to some

1 « Against Kalotes,” ch. xxxi. # « Religion of Reason.”
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blind nature-force, to some unconscious and impersonal power,
but gratitude to God. The soul’s natural and appropriate lan-
guage in the hour of deliverance is thanksgiving and praise.
This universal tendency to recognize a superior Power upon
whom we are dependent, and by whose hand our well-being
and our destinies are absolutely controlled, has revealed itself
even amid the most complicated forms of polytheistic worship.
Amid the even and undisturbed flow of every-day life they
might be satisfied with the worship of subordinate deities, but in
the midst of sudden and unexpected calamities, and of terrible
catastrophes, then they cried to the Supreme God." “When
alarmed by an earthquake,” says Aulus Gellius, “the ancient
Romans were accustomed to pray, not to some. one of the gods
individually, but to God in general, as % the Unknown.™
“Thus also Minutius Felix says, ‘When they stretch out
their hands to heaven they mention only God ; and these forms
of speech, He is great, and God is true,and If God grant (which
are the natural language of the vulgar), are a plain confession
of the truth of Christianity.” And also Lactantius testifies,
‘When they swear, and when they wish, and when they give
thanks, they name not many gods, but God only ; the truth, by
a secret force of nature, thus breaking forth from them whether
they will or no; and again he says, ‘ They fly to God; aid is
desired of God ; they pray that God would help them ; and
when one is reduced to extreme necessity, he begs for God’s
sake, and by his divine power alone implores the mercy of
men.”” The account which is given by Diogenes Laertius* of
the erection of altars bearing the inscription “ to the unknown
God,” clearly shows that they had their origin in this general
sentiment of dependence on a higher Power. “The Athenians

1 ¢ At critical moments, when the deepest feelings of the human heart are
stirred, the old Greeks and Romans seem suddenly to have dropped all
mythological ideas, and to have fallen back on the universal language of true
religion.”—Max Miiller, “ Science of Language,” p. 436.

? Tholuck, “ Nature and Influence of Heathenism,” p. 23.

* Cudworth, vol. i. p. 300. ‘

¢ « Lives of Philosophers,” book i., Epimenides.
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being afflicted with pestilence invited Epimenides to lustrate
their city. The method adopted by him was to carry several
sheep to the Areopagus, whence they were left to wander as
they pleased, under the observation of persons sent to-attend
them. As each sheep lay down it was sacrificed to #e props-
tious God. By this ceremony it is said the city was relieved ;
but as it was still unknown what deity was propitious, an altar
was erected o the unknown God on every spot where a sheep
had been sacrificed.””

“ The unknown God” was their deliverer from the plague.
And the erection of an altar to him was a confession of their
absolute dependence upon him, of their obligation to worship
him, as well as of their need of a deeper knowledge of him.
The gods who were known and named were not able to deliver
them in times of calamity, and they were compelled to look be-

"yond the existing forms of Grecian’ mythology for relief. Be-
yond all the gods of the Olympus there was “one God over
all,” the Father of gods and men, the Creator of all the subor-
dinate local deities, upon whom even these created gods were
dependent, upon whom man was absolutely dependent, and
therefore in times of deepest need, of severest suffering, of ex-
tremest peril, then they cried to the living, supreme, eternal
God.?

3. The Athenians developed in a high degree those religious
emotions which always accompany the consciousness of de-
pendence on a Supreme Being.

The first emotional element of all religion is fear. This is
unquestionably true, whether religion be considered from a

! See Townsend’s Chronological Arrangement of New Testament,” note
19, part xii.; Doddridge’s “ Exposition ;” and Barnes’s * Notes on Acts.”

% “The men and women of the Iliad and Odyssey are habitually religious.
The language of religion is often on their tongues, as it is ever on the lips of
every body in the East at this day. The thought of the gods, and of their
providence and government of the world, is a familiar thought. They seem
to have an abiding conviction of their dsperdence on the gods. The results
of all actions depend on the will of the.gods; i Jies on thesy Enees (Beav &v

yotwaaoe keirar, Od. i. 267), is the often repeated and significant expression of
their feeling of dependence.”—Tyler, “ Theology of Greek Poets,” p. 165.
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Christian or a heathen stand-point. “ The fear of the Lord is
the beginning of wisdom.” Associated with, perhaps preced-
ing, all definite ideas of God, there exists in the human mind
certain feelings of awe, and reverence, and jfear which arise
spontaneously in presence of the vastness, and grandeur, and
magnificence of the universe, and of the power and glory of
which the created universe is but the symbol and shadow.
There is the felt apprehension that, beyond and back of the
visible and the tangible, there is a personal, living Power, which
is the foundation of all, and which fashions all, and fills all
with its light and life ; that “ the universe is the living vesture
in which the Invisible has robed his mysterious loveliness.”
There is the feeling of an overskadowing Presence which “ com-
passeth man behind and before, and lays its hand upon him.”

This wonderful presentiment of an invisible power and pres-
ence pervading and informihg all nature is beautifully described
by Wordswoerth in his history of the development of the Scottish
herdsman’s mind :

“So the foundations of his mind were laid
In such communion, not from terror free.
While yet a child, and long before his time, -
Had he perceived the presence and the power
Of greatness ; and deep feelings had impressed
So vividly great objects, that they lay
Upon his mind like substances, whose presence
Perplexed the bodily sense.

..... In the after-day

Of boyhood, many an hour in caves forlorn,
And ’mid the hollow depths of naked crags,
He sat, and even in their fixed lineaments,
Or from the power of a peculiar eye,
Or by creative feeling overborne,
Or by predominance of thought oppressed,
Even in their fixed and steady lineaments
He traced an ebbing and a flowing mind.....
Such was the Boy,—but for the growing Youth,
‘What soul was his, when, from the naked top
Of some bold headland, he beheld the sun
Rise up, and bathe the world in light! He looked:
Ocean and earth, the solid frame of earth
And ocean’s liquid mass, in gladness lay
Beneath him; far and wide the clouds were touched.
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And in their silent faces could he read
Unutterable love. Sound needed none,

Nor any voice of joy; his spirit drank

The spectacle : sensation, soul, and form

All melted into him; they swallowed up

His animal being; in them did he live,

And by them did he live; they were his life,
In such access of mind, in such high hour

Of visitation from the living God.”

But it may be said this is all mere poetry ; to which we an-
swer, in the words of Aristotle, “ Poetry is a thing more phil-
osophical and weightier than history.”* The true poet is the
interpreter of nature. His soul is in the fullest sympathy with
the grand ideas which nature symbolizes, and he “ deciphers
the universe as the autobiography of the Infinite Spirit.”
Spontaneous feeling is a kind of inspiration.

It is true that all minds may not be developed in precisely
the same manner as Wordsworth’s herdsman’s, because the
development of every individual mind is modified in some
measure by exterior conditions. Men may contemplate nature
from different points of view. Some may be impressed with one
aspect of nature, some with another. But none will fail to rec-
ognize a mysterious presence and invisible power beneath all
the fleeting and changeful phenomena of the universe. “ And
sometimes there are moments of tenderness, of sorrow, and of
vague mystery which bring the feeling of the Infinite Presence
close to the human heart.”

Now we hold that #isis fecling and sentiment of the Divine—
the supernatural—exists in every mind. It may be, it.undoubt- °
edly is, somewhat modified in its manifestations by the circum-
stances in which men are placed, and the degree of culture they
have enjoyed. The African Fetichist, in his moral and intel-
lectual debasement, conceives a supernatural power enshrined
in every object of nature. The rude Fijian regards with dread,
and even terror, the Being who darts the lightnings and wields
the thunderbolts. The Indian “sees God in clouds, and hears
him in the wind.” The Scottish “ herdsman” on the lonely

3 «The Wanderer.” * Poet, ch. ix. * Robertson.
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mountain-top “feels the presence and the power of greatness,”
and “in its fixed and steady lineaments he sees an ebbing and
a flowing mind.” The philosopher' lifts his eyes to *the starry
heavens” in all the depth of their concave, and with all their con-
stellations of glory moving on in solemn grandeur, and, to his
mind, these immeasurable regions seem “filled with the splen-
dors of the Deity, and crowded with the monuments of his
power ;” or he turns his eye to “the Moral Law within,” and he
hears the voice of an intelligent and a righteous God. In all
these cases we have a revelation of the sentiment of the Divine,
which dwells alike in all human minds. In the Athenians this
sentiment was developed in a high degree. The serene heaven
which Greece enjoyed, and which was the best-loved roof of its
inhabitants, the brilliant sun, the mountain scenery of unsur-
passed grandeur, the deep blue sea, an image of the infinite,
these poured all their fullness on the Athenian mind, and fur-
nished the most favorable conditions for the development of the
religious sentiments. The people of Athens spent most of their
time in the open air in communion with nature, and.in the
cheerful and temperate enjoyment of existence. To recognize
the Deity in the living powers of nature, and especially in man,
as the highest sensible manifestation of the Divine, was the pe-
culiar prerogative of the Grecian mind. And here in Athens,
art also vied with nature to deepen the religious sentiments.
It raised the mind to ideal conceptions of a beauty and a sub-
limity which transcended all mere nature-forms, and by images
of supernatural grandeur and loveliness presented to the Athe-
nians symbolic representations of the separate attributes and op-
erations of the invisible God. The plastic art of Greece was
designed to express religious ideas, and was consecrated by re-
ligious feeling. Thus-the facts of the case are strikingly in har-
mony with the words of the Apostle : “ All things which I behold
bear witness to your carefulness in religion,” your “reverence
for the Deity,” your “fear of God.”® “The sacred objects ” in

? Kant, in “ Critique of Practical Reason.”
* See Parkhurst’s Lexicon, under Aecoidaspovia, which Suidas explains by
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Athens, and especially “ the altar to the Unknown God,” were
all regarded by Paul as evidences of their instinctive faith in
the invisible, the supernatural, the divine.

Along with this sentiment of the Divine there is also associ-
ated, in all human minds, an énstinctive yearning after the Invisi-
ble; not a mere feeling of curiosity to pierce the mystery of be-
ing and of life, but what Paul designates “ a feeling after God,”
which prompts man to seek after a deeper knowledge, and a-
more immediate consciousness. To attain this deeper knowl-
edge—this more conscious realization of the being and the pres-
ence of God, has been the effort of all philosophy and all relig-
ion in all ages. The Hindoo Yogis proposes to withdraw into
his inmost self, and by a complete suspension of all his active
powers to become absorbed and swallowed up in the Infinite.!
Plato and his followers sought by an immediate abstraction to
apprehend “ the unchangeable and permanent Being,” and, by
a loving contemplation, to become “assimilated to the Deity,”
and in this way to attain the immediate consciousness of God.
The Neo-Platonic mystic sought by asceticism and self-mortifi-
cation to prepare himself for divine communings. He would
contemplate the divine perfections in himself ; and in an ecstatic
state, wherein all individuality vanishes, he would realize a un-
ion, or identity, with the Divine Essence.” While the-universal
Church- of God, indeed, has in her purest days always taught
that man may, by inward purity and a believing love, be render-
ed capable of spiritually apprehending, and consciously feeling,
the presence of God. Some may be disposed to pronounce
this as all mere mysticism. We answer, The living internal
energy of religion is always mystical, it is grounded in feeling—a
“ sensus numinis” common to humanity. It is the mysterious

ebAdfea wepl 7O Ociov—reverence for the Divine, and Hesychius by gofoféia
—fear of God. Also, Josephus, Antiq., book x. ch. iii. § 2: * Manasseh, af-
ter his repentance and reformation, strove to behave himself (ry decoedauovig
xpioBac) in the most religious manner towards God.” Alsosee A. Clarke on
Acts xvii,

! Vaughan, “ Hours with the Mystics,” vol. i. p. 44.

* Id. ib., vol. i. p, 65.
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sentiment of the Divine; it is the prolepsis of the human spirit
reaching out towards the Infinite ; the living susceptibility of our
spiritual nature stretching after the powers and influences of
the higher world. “It is upon this inner instinct of the super-
natural that all religion rests. I do not say every religious idea,
but whatever is positive, practical, powerful, durable, and popu-
lar. Everywhere, in all climates, in all epochs of history, and
in all degrees of civilization, man is animated by the sentiment
—I would rather say, the presentiment—that the world in which
he lives, the order of things in the midst of which he moves,
the facts which regularly and constantly succeed each other, are
not aZZ. In vain he daily makes discoveries and conquests in
this vast universe; in vain he observes and leamnedly verifies
the general laws which govemn it; Ass shought is not inclosed in
the world surrendered to his science; the spectacle of it does not
suffice his soul, it is raised beyond it; it searches after and
catches glimpses of something beyond it ; it aspires higher both
for the universe and itself; it aims at another destiny, another
master.
“<Par dels tous ces cieux le Dieu des cieux réside.’ "

So Voltaire has said, and the God who is beyond the skies is
not nature personified, but a supernatural Personality. Itisto .
this highest Personality that all religions address themselves.
It is to bring man into communion with Him that they. exist.””

4. The Athenians had that deep consciousness of sin and
guilt, and of consequent liability to punishment, which confesses
the need of expiation by piacular sacrifices.

Every man feels himself to be an accountable being, and he
is conscious that in wrong-doing he is deserving of blame and
of punishment. Deep within the soul of the transgressor is the
consciousness that he is a guilty man, and he is haunted with
the perpetual apprehension of a retribution which, like the
spectre of evil omen, crosses his every path, and meets him at
every turn.

!« Beyond all these heavens the God of the heavens resides.”
* Guizot, “ L’Eglise et la Societé Chretiennes” en 1861.
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“Tis ‘guilt alone,
Like brain-sick frenzy in its feverish mode,
Fills the light air with visionary terrors,
And shapeless forms of fear.”

Man does not possess this consciousness of guilt so much
as it holds possession of him. It pursues the fugitive from
justice, and it lays hold on the man who has resisted or es-
caped the hand of the executioner. The sense of guilt is a
power over and above man ; a power so wonderful that it often
compels the most reckless criminal to deliver himself up, with
the confession of his deed, to the sword of justice, when a false-
hood would have easily protected him. Man is only able by
persevering, ever-repeated efforts at self-induration, against the
remonstrances of conscience, to withdraw himself from its pow-
er. His success is, however, but very partial ; for sometimes,
in the moments of his greatest security, the reproaches of con«
science break in upon him like a flood, and sweep away all his
refuge of lies. “The evil conscience is the divine bond which
binds the created spirit, even in deep apostasy, to its Original.
In the consciousness of guilt there is revealed the essential re-
lation of our spirit to God, although misunderstood by man un-
til he has something higher than his evil conscience. The
trouble and anguish which the remonstrances of this conscious-
ness excite—the inward unrest which sometimes seizes the
slave of sin—are proofs that he has not quite broken away
from God.”

In Grecian mythology there was a very distinct recognition
of the power of conscience, and a reference of its authority to
the Divinity, together with the idea of retribution. Nemesis
was regarded as the impersonation of the upbraidings of con-
science, of the natural dread of punishment that springs up in
the human heart after the commission of sin. And as the’
feeling of remorse may be considered as the consequence of
the displeasure and vengeance of an offended God, Nemesis
came to be regarded as the goddess of retribution, relentlessly
pursuing the guilty until she has driven them into irretrievable

1 Miiller, ¢ Christian Doctrine of Sin,” vol. i. pp. 225, 226.
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woe and ruin. The Erinyes or Eumenides are the deities
whose business it is to punish, in hades, the crimes committed
upon earth. When an aggravated crime has excited their dis-
pleasure they manifest their greatest power in the disquietude
of conscience.

Along with this deep consciousness of guilt, and this fear of
retribution which haunts the guilty mind, there has also rest-
ed upon the heart of universal humanity a deep and abiding
conviction that something must be done to expiate the guilt of
sin—some restitution must be made, some suffering must be
endured,’ some sacrifice offered to atone for past misdeeds.
Hence it is that men in all ages have had recourse to penances
and prayers, to selfinflicted tortures and costly sacrifices to
appease a righteous anger which their sins had excited, and
avert an impending punishment. That sacrifice to atone for
sin has prevailed universally—that it has been practised “ sem-
per, ubique, et ab omnibus,” always, in all places, and by all men
—will not be denied by the candid and competent inquirer.
The evidence which has been collected from ancient history by
Grotius and Magee, and the additional evidence from contem-
poraneous history, which is being now furnished by the re-
searches of ethnologists and Christian missionaries, is conclu-
sive. No intelligent man can doubt the fact. Sacrificial offer-
ings have prevailed in every nation and in every age. “Al-
most the entire worship of the pagan nations consisted in rites
of deprecation. Fear of the Divine displeasure seems to have
been the leading feature of their religious impressions ; and in
the diversity, the costliness, the cruelty of their sacrifices they

1 « Punishment is the penalty due to sin; or, to use the favorite expres-
sion of Homer, not unusual in the Scriptures also, it is the payment of a
debt incurred by sin. 'When he is punished, the criminal is said to pay off
or pay back (@worivew) his crimes ; in other words, to expiate or atone for
them (Iliad, iv. 161, 162),

oiv e ueybly &réroay
ot opow xepadjoe yvvaki e xal rexteoow.
that is, they shall pay off, pay back, atone, etc., for their treachery with a
great price, with their lives, and their wives and children.”—Tyler, “ The-
ology of Greek Poets,” p. 194.
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sought to appease gods to whose wrath they felt themselves
exposed, from a consciousness of sin, unrelieved by any in-
formation as to the means of escaping its effects.”

It must be known to every one at all acquainted with Greek
mythology that the idea of expiation—atonement—was a funda-
mental idea of their religion. Independent of any historical
research, a very slight glance at the Greek and Roman classics,
especially the poets, who were the theologians of that age, can
leave little doubt upon this head.” Their language everywhere
announces the notion of propitiation, and, particularly the Latin,
fumishes the terms which are still employed in theology. We
need only mention the words iNagude, iNdoxopar, Norpoy, wepiyn-
pa, as examples from the Greek, and placare, propitiare, expiare,
piaculum, from the Latin. - All these indicate that the notion of
expiation was interwoven into the very modes of thought and
framework of the language of the ancient Greeks.

We do not deem it needful to discuss at length the ques-
tion which has been so earnestly debated among theologians,
as to whether the idea of expiation be a primitive and necessary
idea of the human mind, or whether the practice of piacular
sacrifices came into the post-diluvian world with Noah, as a

1 Magee, “ On the Atonement,” No. V., p. 30.

* In Homer the doctrine is expressly taught that the gods may, and some-
times do, remit the penalty, when duly propitiated by prayers and sacrifices
accompanied by suitable reparations (“Iliad,” ix. 497 sqq.). * We have a

- practical illustration of this doctrine in the first book of the Iliad, where
Apollo averts the pestilence from the army, when the daughter of his priest
is returned without ransom, and a sacrifice (ékaréufn) is sent to the altar of
the god at sacred Chrysa. . . . Apollo hearkens to the intercession of his
priest, accepts the sacred hecatomb, is delighted with the accompanying
songs and libations, and sends back the embassy with a favoring breeze,
and a favorable answer to the army, who meanwhile had been gurifying
(émeAvuaivovro) themselves, and offering unblemished hecatombs of bulls
and goats on the shore of the sea which washes the place of their encamp-

- ment.”

“The object of the propitiatory embassy to Apollo is thus stated by
Ulysses : Agamemnon, king of men, has sent me to bring back thy daughter
Chryses, and to offer a sacred hecatomb for (imép) the Greeks, that we may
propitiate (ihaobuecba) the king, who now sends woes and many groans upon
the Argives” (442 sqq.).—Tyler, “ Theology of Greek Poets,” pp. 196, 197.
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positive institution of a primitive religion then first directly in-
stituted by God. On either hypothesis the practice of expia-
tory rites derives its authority from God ; in the latter case, by
an outward and verbal revelation, in the former by an inward
and intuitive revelation.

This much, however, must be conceded on all hands, that
there are certain fundamental intuitions, universal and neces-
sary, which underlie the almost universal practice of expiatory
sacrifice, namely, ke universal consciousness of guilt, and the
untversal conviction that something must be done to expiate guilt,
to compensate for wrong, and to atone for past misdeeds. But
Aow that expiation can be effected, how that atonement can be
made, is a question which reason does not seem competent to
answer. That personal sin can be atoned for by vicarious
suffering, that national guilt can be expiated and national pun-
ishment averted by animal sacrifices, or even by human sacri-
fices, is repugnant to rather than conformable with natural rea-
son. There exists no discernible connection between the one
and the other. We may suppose that eucharistic, penitential,
and even deprecatory sacrifices may have originated in the
light of nature and reason, but we are unable to account for
the practice of piacular sacrifices for substitutional atonement,
on the same principle. The ethical principle, that one’s own
sins are not transferable either in their guilt or punishment, is
so obviously just that we feel it must have been as clear to the
mind of the Greek who brought his victim to be offered to Zeus,
as it is to the philosophic mind of to-day." The knowledge
that the Divine displeasure can be averted by sacrifice is not,
by Plato, grounded upon any intuition of reason, as is the ex-
istence of God, the idea of the true, the just, and good, but on
“tradition,” and the “interpretations” of Apollo. “To the
Delphian Apollo there remains the greatest, noblest, and most
important of legal institutions—the erection of temples, sacrifi-

1 «He that hath done the deed, to suffer for it—thus cries a proverb thrice
hallowed by age.”— AEschylus, “Choéph,” 311.
1« Laws,” book vi. ch. xv.
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ces, and other services to the gods, . . . and what other services
should be gone through with a view to their propstiation. Such
things as these, indeed, we neither know ourselves, nor in found-
ing the State would we intrust them fo others, if we be wise; . . .
the god of the country is the natural interpreter to all men
about such matters.””

The origin of expiatory sacrifices can not, we think, be ex-
plained except on the principle of a primitive revelation and
a positive appointment of God. They can not be understood
except as a divinely-appointed symbolism, in which there is
exhibited a confession of personal guilt and desert of punish-
ment ; an intimation and a hope that God will be propitious
and merciful ; and a typical promise and prophecy of a future
Redeemer from sin, who shall “put away sin by the sacrifice
of himself.” This sacred rite was instituted in connection with
the protevangelium given to our first parents ; it was diffused
among the nations by tradition, and has been kept alive as a
general, and, indeed, almost universal observance, by that deep
sense of sin, and ‘consciousness of guilt, and personal urgency
of the need of a reconciliation, which are so clearly displayed
in Grecian mythology.

The legitimate inference we find ourselves entitled to draw
from the words of Paul, when fairly interpreted in the light of
the past religious history of the world, is, that the Athenians
were a religious people ; that is, zkey were, however unknow-
ing, belicvers in and worshippers of the One Supreme God.

14 Republic,” book iv. ch. v.
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CHAPTER 1V.

THE RELIGION OF THE ATHENIANS:. ITS MYTHOLOGICAL AND
SYMBOLICAL ASPECTS..

¢ That there is one Supreme Deity, both philosophers and poets, and even
the vulgar worshippers of the gods themselves frequently acknowledge;
which because the assertors of gods well understood, they affirm these gods
of theirs to preside over the several parts of the world, yet so that there is
only one chief governor. Whence it follows, that all their other gods can be
no other than ministers and officers which one greatest God, who is omnipo-
tent, hath variously appointed, and constituted, so as to serve his command.”
—LACTANTIUS.

HE conclusion reached in the previous chapter that the

Athenians were believers in and worshippers of the One
Supreme God, has been challenged with some considerable
show of reason and force, on the ground that they were Polythe
ists and Zdolaters.

An objection which presents itself so immediately on the
very face of the sacred narrative, and which is sustained by the
unanimous voice of history, is entitled to the fullest considera-
tion. And as the interests of truth are infinitely more precious
than the maintenance of any theory, however plausible, we are
constrained to accord to this objection the fullest weight, and
give to it the most impartial consideration. We can not do
otherwise than at once admit that the Athenians were Polythe-
ists—they worshipped “many gods” besides “the unknown
God.” It is equally true that they were Jdo/aters—they wor-
shipped images or statues of the gods, which images were also,
by an easy metonymy, called “ gods.”

But surely no one supposes that this is all that can be said
upon the subject, and that, after such admissions, the discussion
must be closed. On the contrary, we have, as yet, scarce
caught a glimpse of the real character and genius of Grecian




GREEK PHILOSOFPHTY. 129

polytheistic worship, and we have not made the first approach
towards a philosophy of Grecian mythology.

The assumption that the heathen regarded the images
“graven by art and device of man” as the real creators of the
world and man, or as having any control over the destinies of
men, sinks at once under the weight of its own absurdity. Such
hypothesis is repudiated with scorn and indignation by the hea-
thens themselves. Cotta, in Céero, declares explicitly : “though
it be common and familiar language amongst us to call corn
Ceres, and wine Bacchus, yet who can think any one so mad
as to take that to be really a god that he feeds upon?” And
Plutarck condemns the whole practice of giving the names of
gods and goddesses to inanimate objects, as absurd, impious,
and atheistical : “they who give the names of gods to sense-
less matter and inanimate things, and such as are destroyed by
men in the using, beget most wicked and atheistical opinions
in the minds of men, since it can not be conceived how these
things should be gods, for nothing that is inanimate is a god.””
And so also the Hindoo, the Buddhist, the American Indian, the
Fijian of to-day, repel the notion that their visible images are
real gods, or that they worship them instead of the unseen God.

And furthermore, that even the invisible divinities which
these images were designed to represent, were each independ-
ent, self-existent beings, and that the stories which are told
concerning them by Homer and Hesiod were received in a
literal sense, is equally improbable. The earliest philosophers
knew as well as we know, that the Deity, in order to be Deity,
must be either gerfect or nothing—that he must be one, not
many—without parts and passions ; and they were scandalized
and shocked by the religious fables of the ancient mythology
as much as we are. Xengphanes, who lived, as we know, before
Pythagoras, accuses Homer and Hesiod of having ascribed to
the gods every thing that is disgraceful amongst men, as steal-
ing, adultery, and deceit. He remarks “that men seem to have

! Cudworth’s “Intell System,” vol. ii. p. 257, Eng. ed.

* Quoted in Cudworth’s “ Intell. System,” vol. ii. p. 258, Eng. ed.
9
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created their gods, and to have given them their own mind, and
voice, and figure.” He himself declares that “ God is one, the
greatest amongst gods and men, neither in form nor in thought
like unto men.” He calls the battles of the Titans and the
Giants, and the Centaurs, “ the inventions of former genera-
tions,” and he demands that God shall be praised in holy
songs and nobler strains.'" Diogenes Laertius relates the fol-
lowing of Pythagoras, “ that when he descended to the shades
below, he saw the soul of Hesiod bound to a pillar of brass,
and gnashing his teeth ; and that of Homer, as suspended on
a tree, and surrounded by serpents ; as a punishment for the
things they had said of the gods.” These poets, who had cor-
rupted theology, Plato proposes to exclude from his ideal Re-
public; or if permitted at all, they must be subjected to a rigid
expurgation. “We shall,” says he, “have to repudiate a large
part of those fables which are now in vogue; and, especially,
of what I call the greater fables,—the stories which Hesiod and
Homer tell us. In these stories there is a fault which deserves
the gravest condemnation ; namely, when an author gives a
bad representation of gods and heroes. We must condemn such
a poet, as we should condemn a painter, whose pictures bear no
resemblance to the objects which he tries to imitate. For in-
stance, the poet Hesiod related an ugly story when he told how
Uranus acted, and how Kronos had his revenge upon him.
They are offensive stories, and must not be repeated in our
cities. Not yet is it proper to say, in any case,—what is indeed
untrue—that gods wage war against gods, and intrigue and
fight among themselves. Stories like the chaining of Juno
by her son Vulcan, and the flinging of Vulcan out of heaven
for trying to take his mother’s part when his father was beating
her, and all other battles of the gods which are found in Homer,
must be refused admission into our state, whether they are alle-
gorical or not. For a child can not discriminate between what
is allegorical and what is not ; and whatever is adopted, as a

! Max Miiller, “ Science of Language,” pp. 405, 406.
% ¢ Lives,” bk. viii, ch. xix. p. 347
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matter of belief, in childhood, has a tendency to become fixed
and indelible ; and therefore we ought to esteem it as of the
greatest importance that the fables which children first hear
should be adapted, as far as possible, to promote virtue.”* -

If, then, poetic and allegorical representations of divine
things are to be permitted in the ideal republic, then the found-
ers of the state are to prescribe “the moulds in which the poets
are to cast their fictions.”

“Now what are these moulds to be in the case of Tkeology ?
They may be described as follows: It is right always to rep-
resent God as he really is, whether the poet describe him in an
epic, or a lyric, or a dramatic poem. Now God is, beyond all
else, grod in reality, and therefore so to be represented.  But
nothing that is good is hurtful. That which is good hurts not ;
does no evil; is the cause of no evil. That which is good is
beneficial ; is the cause of good. And, therefore, that which
is good is not the cause of ¢/ which is and happens, but only
of that which is as it should be..... The good things we must
ascribe to God, whilst we must seek elsewhere, and not in him,
the causes of evil things.”

“We must, then, express our disapprobation of Homer, or any
other poet, who is guilty of such a foolish blunder as to tell us
(Iliad, xxiv. 660) that

“¢Fast by the threshold of Jove’s court are placed
Two casks—one stored with evil, one with good ’
and that he for whom the Thunderer mingles both—

“¢He leads a life checkered with good and ill.’

But as for the man to whom he gives the bitter cup unmixed—

“¢He walks
The blessed earth unbless’d, go where he will.’
And if any one asserts that the violation of oaths and treaties
by the act of Pandarus was brought about by Athené and Zeus
(Iliad, ii. 60), we should refuse our approbation. Nor can
we allow it to be said that the strife and trial of strength be-

14 Republic,” bk, ii. ch. xvii,

.
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tween the gods (Iliad, xx.) was instigated by Themis and
Zeus..... Such language can not be used without irrever-
ence ; it is both injurious to us, and contradictory in itself.””
“Inasmuch as God is perfect to the utmost in beauty and
goodness, ke abides ever the same, and without any variation in
his form. Then let no poet tell us that (Odyss. xvii. §82)"
“¢In similitude of strangers oft
The Gods, who can with ease all shapes assume,
Repair to populous cities.’
And let no one slander Proteus and Thetis, or introduce in
tragedies, or any other poems, Hera transformed into the guise
of a princess collecting
“<Alms for the life-giving children of Inachus, river of Argos,’

not to mention many other falsehoods which we must inter
dict.”

“When a poet holds such language concerning the gods, we
shall be angry with him, and refuse him a chorus. Neither shall
we allow our teachers to use his writings for the instruction of
the young, if we would have our guards grow up to be as god-
like and god-fearing as it is possible for men to be.”

We are thus constrained by the statements of the heathens
themselves, as well as by the dictates of common sense, to look
beyond the external drapery and the material forms of Poly-
theism for some deeper and truer meaning that shall be more
in harmony with the facts of the universal religious conscious-
ness of our race. The religion of ancient Greece consisted in
something more than the fables of Jupiter and Juno, of Apollo
and Minerva, of Venus and Bacchus. “ Through the rank and
poisonous vegetation of mythic phraseology, we may always
catch a glimpse of an original stem round which it creeps and
winds itself, and without which it can not enjoy that parasitical
existence which has been mistaken for independent vitality.”

1 « Republic,” bk. ii. ch. xix.

? «“Republic,” bk. ii. ch.xx. Much more to the same effect may be seen
in ch. ii.

¥ « Republi¢,” bk. ii. ch. xxi.

¢ Max Miiller, “ Science of Language,” 2d series, p. 433.
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It is an obvious truth, attested by the voice of universal
consciousness as revealed in history, that the human mind can
never rest satisfied within the sphere of sensible phenomena.
Man is impelled by an inward necessity to pass, in thought,
beyond the boundary-line of sense, and inquire after causes
and entities which his reason assures him must lie beneath all
sensible appearances. He must and will interpret nature ac-
cording to the forms of his own personality, or according to the
fundamental ideas of his own reason. In the childlike sub-
jectivity of the undisciplined mind he will either transfer to na-
ture the phenomena of his own personality, regarding the world
as a living organism which has within it an informing soul, and
thus attain a pantheistic conception of the universe ; or else he
will fix upon some extraordinary and inexplicable phenomenon
of nature, and, investing it with supernatural significance, will
rise from thence to a religious and #keocratic conception of na-
ture as a whole. An intelligence—a mind wit%in nature, and
inseparable from nature, or else adove nature and governing
nature, is, for man, an inevitable thought.

It is equally obvious that humanity can never relegate itself
from a supernatural origin, neither can it ever absolve itself
from a permanent correlation with the Divine. Man feels
within him an instinctive nobility. He did not arise out of the
bosom of nature ; in some mysterious way he has descended
from an eternal mind, he is “the offspring of God.” And fur-
thermore, a theocratic conception of nature, associated with a
pre-eminent regard for certain apparently supernatural experi-
ences in the history of humanity, becomes the foundation of
governments, of civil authority, and of laws. Society can not
be founded without the aid of the Deity, and a commonwealth
can only be organized by Divine interposition. “A Ceres
must appear and sow the fields with corn.” And a Numa or
a Lycurgus must be heralded by the oracle as

“Dear to Jove, and all who sit in the halls of the Olympus.”

He must be a “descendant of Zeus,” appointed by the gods
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to rule, and one who will “prove himself a god.” These di-
vinely-appointed rulers were regarded as the ministers of God,
the visible representatives of the unseen Power which really
governs all. The divine government must also have its invisi-
ble agents—its Nemesis, and Themis, and Diké, the ministers
of law, of justice, and of retribution ; and its Jupiter, and Juno,
and Neptune, and Pluto, ruling, with delegated powers, in the
heavens, the air, the sea, and the nethermost regions. So that,
in fact, there exists no nation, no commonwealth, no history
without a Theophany, and along with it certain sacred legends
detailing the origin of the people, the government, the country
itself, and the world at large. This is especially true of India,
Egypt, Greece, and Rome. Their primitive history is eminent-
ly mythological.

Grecian polytheism can not be otherwise regarded than as
a poetico-historical religion of mytk and symbo/ which is under-
laid by a natural Theism ; a parasitical growth which winds
itself around the original stem of instinctive faith in a super-
natural Power and Presence which pervades the universe.
The myths are oral traditions, floating down from that dim
twilight of poetic history, which separates real history, with its
fixed chronology, from the unmeasured and unrecorded eter-
nity—faint echoes from that mystic border-land which divides
the natural from the supernatural, and in which they seem to
have been marvellously commingled. They are the lingering
memories. of those manifestations of God to men, in which he
or his celestial ministers came into visible intercourse with our
race ; the reality of which is attested by sacred history. In
all these myths there is a theogonic and cosmogonic element.
They tell of the generation of the celestial and aérial divinities
—the subordinate agents and ministers of the Divine govern-
ment. They attempt an explanation of the genesis of the visi-
ble universe, the origin of humanity, and the development of
human society. In the presence of history, the substance of
these myths is preserved by symbols, that is, by means of nat-
ural or artificial, real or striking objects, which, by some analo-
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gy or arbitrary association, shall suggest the izes to the mind.
These symbols were designed to represent the invisible attri-
butes and operations of the Deity ; the powers that vitalize
nature, that control the elements, that preside over cities, that
protect the nations: indeed, all the agencies of the physical
and moral government of God. Beneath all the pagan legends
of gods, and underlying all the elaborate mechanism of pagan
worship, there are unquestionably philosophical ideas, and the-
ological conceptions, and religious sentiments, which give a
meaning, and even a mournful grandeur to the whole.

Whilst the pagan polytheistic worship is, under one aspect,
to be regarded as a departure from God, inasmuch as it takes
away the honor due to God alone, and transfers it to the crea-
- ture ; still, under another aspect, we can not fail to recognize
in it the effort of the human mind to fill up the chasm that
seemed, to the undisciplined mind, to separate God and man—
and to bridge the gulf between the visible and the invisible,
the finite and the infinite. It was unquestionably an attempt
to bring God nearer to the sense and comprehension of man.
It had its origin in that instinctive yearning after the super-
natural, the Divine, which dwells in all human hearts, and
which has revealed itself in all philosophies, mysticisms, and
religions." This longing was stimulated by the contemplation
of the living beauty and grandeur of the visible universe, which,
to the lively fancy and deep feeling of the Greeks, seemed as
the living vesture of the Infinite Mind,—the temple of the eter-
nal Deity. In this visible universe the Divinity was partly re-
vealed, and partly concealed. The unity of the all-pervading
Intelligence was veiled beneath an apparent diversity of power,
and a manifoldness of operations. They caught some glimpses
of this universal presence in nature, but were more immediately
and vividly impressed by the several manifestations of the di-
vine perfections and divine operations, as so many separate
rays of the Divinity, or so many subordinate agents and func-

! The original constitution of man is such that he “secks after” God
(Acts xvii. 27). * All men yearn after the gods ” (Homer, “ Odyss.” iii. 48).
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tionaries employed to execute the will and carry out the pur-
poses of the Supreme Mind.! That unseen, incomprehensible
Power and Presence was perceived in the sublimity of the deep
blue sky, the energy of the vitalizing sun, the surging of the
sea, the rushing wind, the roaring thunder, the ripening corn,
and the clustering vine. To these separate manifestations of
the Deity they gave personal names, as Jupiter to the heavens,
Juno to the air, Neptune to the sea, Ceres to the corn, and
Bacchus to the vine. These personals denoted, not the things
themselves, but the invisible, divine powers supposed to pre-
side over those several departments of nature. By a kind of
prosopopeeia “ they spake of the things in nature, and parts of
the world, as persons—and consequently as so many gods and
goddesses—yet so as the intelligent might easily understand -
their meaning, #iat these were in reality nothing else but so many
names and notions of that one Numep—divine force and power
whick runs through all the world, multiformly displaying itself’™
“ Their various deities were but different names, different con-
ceptions, of that Incomprehensible Being which no #ought can
reach, and no Janguage express.”” Having given to these sev-
eral manifestations of the Divinity personal names, they now
sought to represent them to the eye of sense by wisible forms,
as the symbols or images of the perfections of the unseen, the
incomprehensible, the unknown God. And as the Greeks re-
garded man as the first and noblest among the phenomena of
nature, they selected the human form as the highest sensible
manifestation of God, the purest symbol of the Divinity. Gre-

! ¢ Heathenism springs directly from this, that the mind lays undue stress
upon the bare letter in the book of creation ; that it separates and individu-
alizes its objects as far as possible ; that it places the sense of the individual
part, in opposition to the sense of the whole,—to the analogia fidei or spiritus
which alone gives unity to the book of nature, while it dilutes and renders as
transitory as possible the sense of the universal in the whole. . . . And asit
laid great stress upon the letter in the book of nature, it fell into polytheism.
The particular symbol of the divine, or of the Godhead, became a myth of
some special deity.”—Lange’s  Bible-work,” Genesis, p. 23.

? Cudworth, “ Intellect. System,” vol. i. p. 308.

? Max Miiller, “ Science of Language,” p. 431.




GREEK PHILOSOPHY. 137

cian polytheism was thus a species of mythkical anthropomor-
phism.

A philosophy of Grecian mythology, such as we have out-
lined in the preceding paragraphs, is, in our judgment, perfectly
consistent with the views announced by Paul in his address to
the Athenians. He intimates that the Athenians “ thought that
the Godhead was Zike unto (eivac 8uoov)—to be imaged or repre-
sented by human art—by gold, and silver, and precious stone
graven by art, and device of man;” that is, they thought the
perfections of God could be represented to the eye by an im-
age, or symbol. The views of Paul are still more articulately
expressed in Romans, i. 23, 25 : “ They changed the glory of
the incorruptible God into the simi/itude of an image of corrup-
tible man,. ... and they worshipped and served the thing made,
wapa—ratAer than, or more than the Creator.” Here, then, the
apostle intimates, first, that the heathen Znew God,' and that
they worshipped God. They worshipped the creature besides or
even more than God, but still they also worshipped God. And,
secondly, they represented the perfections of God by an image,
and under this, as a “/ikeness” or symbol, they indirectly wor-
shipped God. Their religious system was, then, even to the
eye of Paul, a symbolic worship—that is, the objects of their de-
votion were the dpoibpara—the similitudes, the likenesses, the
images of the perfections of the invisible God.

It is at once conceded by us, that the “ sensus numinis,” the
natural intuition of a Supreme Mind, whose power and pres-
ence are revealed in nature, can not maintain itself, as an influ-
ential, and vivifying, and regulative belief amongst men, with-
out the continual supernatural interposition of God ; that is,
without a succession’ of Divine revelations. And further, we
grant that, instead of this symbolic mode of worship deepening
and vitalizing the sense of God as a living power and presence,
there is great danger- that the symbol shall at length uncon-
sciously take the place of God, and be worshipped instead of
Him. From the purest form of symbolism which prevailed in

! Verse 21.
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the earliest ages, there may be an inevitable descent to the
rudest form of false worship, with its accompanying darkness,
and abominations, and crimes ; but, at the same time, let us
do justice to the religions of the ancient world—the childhood
stammerings of religious life—which were something more than
the inventions of designing men, or the mere creations of hu-
man fancy ; they were, in the words of Paul, “a secking after
God, if haply they might feel after him, and find him, who is
not far from any one of us.” It can not be denied that the
more thoughtful and intelligent Greeks regarded the visible
objects of their devotion as mere symbols of the perfections
and operations of the unseen God, and of the invisible powers
and subordinate agencies which are employed by him in his
providential and moral government of the world. And what-
ever there was of misapprehension and of “ignorance” in the
popular mind, we have the assurance of Paul that it was * gper-
looked” by God.

The views here presented will, we venture to believe, be
found most in harmony with a true philosophy of the human
mind ; with the religious phenomena of the world ; and, as we
shall subsequently see, with the writings of those poets and
philosophers who may be fairly regarded as representing the
sentiments and opinions of the ancient world. At the same
time, we have no desire to conceal the fact that this whole
question as to the origin, and character, and philosophy of the
mythology and symbolism of the religions of the ancient world
has been a subject of earnest controversy from Patristic times
down to the present hour, and that even to-day there exists a
wide diversity of opinion among philosophers, as well as theo-
logians. :

The principal theories offered may be classed as the ethical,
the physical, and the Aistorical, according to the different objects
the framers of the myths are supposed to have had in view.'
Some have regarded the myths as invented by the priests and
wise men of old for the improvement and government of socie-

! Maller, “ Science of Language,” 2d series, p. 411.
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ty, as designed to give authority to laws, and maintain social
order.' Others have regarded them as intended to be allegor-
ical interpretations of physical phenomena—the poetic embodi-
ment of the natural philosophy of the primitive races of men;®
whilst others have looked upon them as historical legends,
having a substratum of fact, and, when stripped of the super-
natural and miraculous drapery which awompanies fable, as
containing the history of primitive times.® Some of the latter
class have imagined they could recognize in Grecian mythol-
ogy traces of sacred personages, as well as profane; in fact,
a dimmed image of the patriarchal traditions which are pre-
served in the Old Testament scriptures.*

It is beyond our design to discuss all the various theories
presented, or even to give a history of opinions entertained.®
We are fully convinced that the hypothesis we have presented in
the preceding pages, viz., #hat Grecian mythology ivas a grand
symbolic representation of the Divine as manifested in nature and
providence, is the only hypothesis which meets and harmonizes
all the facts of the case. This is the theory of Plato, of Cud-
worth, Baumgarten, Max Mtller, and many other distinguished
scholars.

There are two fundamental propositions laid down by Cud-
worth which constitute the basis of this hypothesis.

1. No well-authenticated instance can be furnished from among
the Greek Polytheists of one who taught the existence of a multiplicity
of independent, uncreated, self-existent deitics ; they almost untversally

! Empedocles, Metrodorus. ? Aristotle,

? Hecatzus, Herodotus, some of the early Fathers, Niebuhr, J. H. Voss,
Ar?(;:g-cha.rt, G. J. Vossius, Faber, Gladstone.

* To the English reader who desires an extended and accurate acquaint-
ance with the classic and patristic literature of this deeply interesting sub-
ject, we commend the careful study of Cudworth’s * Intellectual System
of the Universe,” especially ch. iv. The style of Cudworth is perplexingly
involved, and his great work is unmethodical in its arrangement and discus-
sion. Nevertheless, the patient and persevering student will be amply re-
warded for his pains. A work of more profound research into the doctrine

of antiquity concerning God, and into the real import of the religious systems
of the ancient world, is, probably, not extant in any language.
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believed in the existence of ONE SUPREME, UNCREATED, ETERNAL
GoOD, “ The Maker of all things,"—* the Father of gods and men,”
— the sole Monarch and Ruler of the world.”

2. The Greck Polytheists taught a plurality of ©“ GENERATED
DEITIES,” who owe their existence to the power and will of the
Supreme God, who are by Him invested with delegated powers,
and who, as the agepts of his universal providence, preside over
different departments of the created untverse.

The evidence presented by Cudworth in support of his theses
is so varied and so voluminous, that it defies all attempts at
condensation. His volumes exhibit an extent of reading, of
patient research, and of varied learning, which is truly amazing,
The discussion of these propositions involves, in fact, nothing
less than a complete and exhaustive survey of the entire field
of ancient literature, a careful study of the Greek and Latin
poets, of the Oriental, Greek, and Alexandrian philosophbers, and
a review of the statements and criticisms of Rabbinical and
Patristic writers in regard to the religions of the pagan world.
An adequate conception of the varied and weighty evidence
which is collected by our author from these fields, in support
of his views, could only be conveyed by transcribing to our
pages the larger portion of his memorable fourth chapter. But
inasmuch as Grecian polytheism is, in fact, the culmination of
all the mythological systems of the ancient world, the fully-de-
veloped flower and ripened fruit of the cosmical and theologi-
cal conceptions of the childhood-condition of humanity, we pro-
pose to epitomize the results of his inquiry as to the theologicas
opinions of the Greeks, supplying additional confirmation of his
views from other sources.

And first, he proves most conclusively that Orpheus, Homer,
and Hesiod,' who are usually designated “the theologians”

1 We do not concern ourselves with the chronological antecedence of
these ancient Greek poets. It is of little consequence to us whether Homer
preceded Orpheus, or Orpheus Homer. They were not the real creators of
the mythology of ancient Greece. The myths were a spontaneous growth
of the earliest human thought even before the separation of the Aryan family
into its varied branches.
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of Greece, but who were in fact the depravers and corrupters of
pagan theology, do not teach the existence of a multitude of
unmade, self-existent, and independent deities. Even they believed
in the existence of oz¢ uncreated and eternal mind, one Supreme
God, anterior and superior to all the gods of their mythology.
They had some intuition, some apperception of the Dsvine, even
before they had attached to it a sacred name. The gods of
their mythology had all, save one, a temporal origin ; they were
generated of Chaos and Night, by an active principle called
Love. “ Oné might suspect,” says Aristotle, “ that Hesiod, and
if there be any other who made /Jove or desire a principle of
things, aimed at these very things (viz., the designation of the
efficient cause of the world); for Parmenides, describing the
generation of the universe, says:
¢ ¢ First of all the gods planned he loze
and further, Hesiod :
“¢ First of all was Chaos, afterwards Earth,
With her spacious bosom,
And Zove, who is pre-eminent among all the immortals ;’
as intimating here that in entities there should exist some cause
that will impart motion, and hold bodies in union together.
But how, in regard to these, one ought to distribute them, as
to the order of priority, can be decided afterwards.”

Now whether this “first principle,” called “Zove,” *the
cause of motion and of union ” in the universe, was regarded as
a personal Being, and whether, as the ancient scholiast taught,
Hesiod’s love was ‘“the heavenly Love, which is also God, that
other love that was born of Venus being junior,” is just now of
no moment to the argument. The more important inference is,

The study of Comparative Mythology, as well as of Comparative Lan-
guage, assures us that the myths had an origin much earlier than the times
of Homer and Orpheus, They floated down from ages on the tide of oral
tradition before they were systematized, embellished, and committed to writing
by Homer, and Orpheus, and Hesiod. And between the systems of these
three poets a perceptible difference is recognizable, which reflects the changes
that verbal recitations necessarily and imperceptibly undergo.

! « Metaphysics,” bk, i, ch, iv.
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that amongst the gods of Pagan theology but one is self-existent,
or else noneare. Becausethe Hesiodian gods, which are, in fact,
all the gods of the Greek mythology, “ were either all of them
derived from chaos, love itself likewise being generated out of
it; or else love was supposed to be distinct from chaos, and
the active principle of the universe, from whence, together with
chaos, all the theogony and cosmogony was derived.”* Hence
it is evident the poets did not teach the existence of a multi-
plicity of unmade, self-existent, independent deities.

The careful reader of Cudworth will also learn another truth
of the utmost importance in this connection, viz., #kat the the
ogony of the Greek poets was, in fact, a cosmogony, the generation
of the gods being, in reality, the generation of the heavens, the
sun, the moon, the stars, and all the various powers and phe-
nomena of nature. This is dimly shadowed forth in the very
names which are given to some of these divinities. Thus He-
lios is the sun, Selena is the moon, Zeus the sky—the deep
blue heaven, Eos the dawn, and Ersé the dew. 1Itis rendered
still more evident by the opening lines of Hesiod’s “ Theogonia,”
in which he invokes the muses :

“Hail ye daughters of Jupiter! Grant a delightsome song.
Tell of the race of immortal gods, always existing,
Who are the offspring of the earth, of the starry sky,
And of the gloomy night, whom also the ocean nourisheth,
Tell how the gods and the earth at first were made,
And the rivers, and the mighty deep, boiling with waves,
And the glowing stars, and the broad heavens above,
And the gods, givers of good, born of these.”

Where we see plainly that the generation of the gods is the
generation of the earth, the heaven, the stars, the seas, the riv-
ers, and other things produced by them. “But immediately
after invocation of the Muses the poet begins with Chaos, and
Tartara, and Love, as the first principles, and then proceeds to
the production of the earth and of night out of chaos ; of the
ether and of day, from night ; of the starry heavens, mountains,
and seas. All which generation of gods is really nothing but
1 « Cudworth,” vol. i. p. 287.
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a poetic description of the cosmogonia ; as through the sequel
of the poem all seems to be physiology veiled under fiction
and allegory. ... Hesiod’s gods are thus not only the ani-
mated parts of the world, but also the other things of nature
personified and deified, or abusively called gods and goddess-
es.”* The same is tru